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CHAPTER 1 


INTRODUCTION 


In the epigraphical literature memorial stones form 
a unique branch in as wuuch as it deserves a special study. 
The significant feature of this class of inscriptlons 16 
that they perpetuate the memory of those heroes who laid 
down their lives for a noble cause, be it a religlous, or 
soal or political. There are a number of instances of 
selfless people sacrificing their lives to protect their 
lords, their Villages, women folk etc. The religious devo 
tion of bome devotees Was Bo deep that willingly and witha 
smile on their face they cut off Various limbs of their body 
and offered to their 0d, For then their heads are lotus 
flowers intended to be oifered to their deity, There were 80 
many loyal soldiers who took a Vow that they would not allow 
their lord's body to touch the ground as long as they (ioe; 
soldiers) were alive, Some people were 80 chivalrous that 
they protected the honour of Women even at the cost of their 


own lives. 


Perhaps, every corner of the country can rightly boast 
of the persons wlio gave away their lives for some noble cause 
or the other. Though their histories are not written down 
completely, they did not leave the world unhonoured and unsung. 
Atleast Very short accounts o? such heroes are recorded on the 
stones. When one goes through the Memorial stone inscriptions, 
the first thing that becomes very clear is the laudablv santi- 
nent that "this body is as temporary as a water drop and aS 
such, it is worth laying down the life for a noble cause" 
(Anityam = adhruvah Pranau wuanam = Azchandra tararkam / Prana: 
2a paxityd§ pian = §vg surdkstiten // -- EP, Carn., VI, 

Cm. 122: 1140 A.D). That is wuiy such great heroes are believed 
to have attained yira-svarga. Their self less sacrifice is 80 
hignly valued that the society created a separate SVarka for 
them and justifiably termed it as ira-svarpa. Many inscrip~= 
tions state that the hero attained yira-svarga (Vira Svarka 
Poye; Biraldkabégd), In fact, such heroes are deified and 
shrines arc erected to the stones 8et up in their memory and 
regular Worship i8 offered to them by the local people, It is 
significant that such a practice continued ti11 today for which 


the hero temples of Pulndadqu can be ಯೇರಿ ೩5 ೩ good example. 


Although a fairly go0d number of wcmorial stone 
inscriptisns in Andhra Pradesh are present, hitherto no attewpt 
has been made to study them in detail. Tauilnadu and Karnataka 
also have a great number of memorial os inscriptions and 


they are replete with a fund of information. The memorial 


stones of the Andn:a country also deserve such serious atten= 
tion. Keeping this in view it is proposed to study some what 


in detail the memorial stones of Andhra Pradesh, 


Before discussing the scheme adopted in writing tuis 
dissertation it i6 necessary to understand the nature of the 
menorial stones available in Andhra Pradesh. Memorial stones 


of Andhra Pradesh can broadly be divided into three categories: 


1) Memorial stones with sculptures as well as writing, 
2) Menorial stones with only writing, and 


3) Memorial stones only in sculpture representativns. 


The studies on memorial stones date back to the colonial 
period, Walsh appears to be the first Furopeuan who carriedout 
investigations and published reports on hero-8&tones and sati 
memorials. The studies that appeared on memorial stones or 
hero~stones during the colonial period, represent two schools 
of thought. The first school is dominated by Orientalists, 
who, in appreclatlon of the oriental cultures, Viewed the hero 
cults of Asia, especially those of India, as the anti-nundane 
or spiritual devotion. E.H.C. Walsh", Henry White Head”, 
J,Ph.Vo el’, are some of the scholars who contributed to this 


school of thought, 


The other school is the Indologist school. The famous 
Indologists E.Hultzsch*, GV.Acharya), H.K.Narasinhaswaii®, 
belong to this school. Almost all these Indologists of the 


colonial and post colonial period who were basically the 


gpigraphists, Viewed the hero worship as an integral part of 
the rural culture in India, Therefore, they looked at it as 


a distinct Indian cultural entity. 


During the post Independence period many studies have 
appeared on the memorial stones, These studies project the 
hero cult in isolation. S.Gopalakrishna Murthy? gnd R.Nage- 
ewanyd, described either the religious practices of the cult 


or narrated the sculptural details of the memorial stones, 


Recently, scholars of different disciplines such as 
Archaeology, Epigraphy, Art History, Anthropology etc., have 
started taking interest in the popular cult of the common 
man. For example, S.Settar and MM. Kalaburgi? emphasised in 
their writings the hero cult in memorial=stone traditions. 
Jyotindra Ju? viewed the tradition from an ethnic point. 


GD Sontheimer™! 
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considered it as a part of tribal culture, 
Me. S.Mate™” observed the tradition from the folk cultures 
poiut of view, They all try to link up the sculptural repre 
sentations and their find spots with the ethnic association 


of the hero cult of a particular groups 


A few scholars, have also attempted to study the hero: 
cult frou the class and modes of production point of view. 
BD. Chatopadhyayal5, K.K.NeKurup,™* MLK. Murthy, 
are among these who have given socio-economic orientation to 


the study of the hero=stones. There are also scholars who 


have made general survey of memorial stones and the practices. 


16 


A.SeAltekar™®, K.AeNilakanta Sastry!?, M. Somasekhara 


18, pv. Subba Rao, M.D. Sanpath??, have nade a mention 


Sarma 
of memorial stones anu the hero cult in their works, but they 


did not work exclusively on the subject. 


The foregone review clearly indicates that very little 
work has been carriedout on memorial stones in Andhra Pradesh, 
Therefore, the writer has chosen thie area for a Couprehensive 
study, With an emphasis on the memorial stones with inscrip= 


tions. 


The data pertaining to the hero-stones has been gathered 
by field survey, from Archaeological Museuns at Hyderabad 
Mysore, Sri Venkateswara Museun and Temple Art at Tirupati 
and libraries of Oriental Institutes at Tirupati and Mysore, 
State Archaeology, Hyderabad, Archaeological Survey of India, 
Mysore, Importance is glven to recorded inscriptions from 
published ase well as unpublished sources, including those lying 
in the fleld, Over 500 inscriptions of memorial stones are 


recorded, 


The Primary sources are, of course, the memorial Btones 
of all the three categories specified above. To make the study 
couprehensive, select hero=stones of Tamilnadu and Karnataka 
are also taken into account whereever necessary. The works like 
indian Antiquary, Spisranhia Indica, Eolsraphta Garhatica, South 
indign Tnecriptions Series, Andhra Pradesh Archaeolopical Series, 


Hiderabad Archacoloslical Series, Episraphia Andhrica are among 
the important publications which provided with the inscriptions 


which are the primary source material for the study. 


The literature on memorial stones includes a few Telugu, 
Sanskrit and English works as well as Taull and Kannada works» 
Shripada Krishna Belvarkarv (Ed), Mababhiratam, (Poona, 1959); 


Bhasa (Skt), Prating Natakam, (Varanasi, 1977); MeA.Stein (Skt), 
Kalhang's Rajatarahgini, Vols. I & I1 (rpt. New Delhi, 1979): 
V. Ramaswanl Sastrulu, Kalidgsa Sauskruthindra Kumar. nbh 


(Madras, 1933); Palakuriki Somanadhakavi, Basavapurdnam (15th, 
14th century ADs); (Cennapuri, 1952) Koravi Goparaju, Si@hg= 
ganadvatrinéikg (Kakinada, 1955); S. Hanumachastry, Sukudnpudg 
Charitra (Guntur, 19335); Veturi Prabhakara Sastry, grinathupl 
Krigabhiramgn (Secunderabad, 1960); V.Ranaswaul Sastrulu, 
Sxinathuni Kaéikanden (Mudras, 1933); Pandita Unakanta Vidya- 
sekharulu, palnitiviracharitra (Madras, 1955) V.R. Ramachandra 
Dikshitar, (Eng. )» SilappadikAram (Madras, 1939); and T.V.Subba 
Rao, Katanargiu Kathalu (Hyderabad, 1976) are the few works 
which are used in this thesis to understand contemporary Con= 


ditions for the hero=cult. 


Different issues of the Journal of Andhra Historical 
Research Society, Journal of Indian History, Journal of the 
Spisraphical Society of India, Quarterly Journal of Mythic 


Society and of the Telupu Journal Bharati, are also Very 
useful for the study. 


It may not be out of context here tu give a short 


account of the memorial stones 8o far discovered in the 


Andhra Country wuich form thc chief source material for the 
present study, The carliest stone memorials have been found 
in Andhra Pradesh which are datable to 1295 & ILL B.C. to 
115 + 144 ADe Some of the dolemcns Were some times conVer= 
ted into hero=shrines dedicateu to some local ciief or 
warrior or into shrines of Siva with soms lingans installed 
in there, In the third century A.D. one inscription, which 
comes from GangapsrUru (Cuduapah District), records the 
death of a person while rescuing the cattle from the hands 
of the enemies. Some of the inscriptions of Tkehvakus at 
Nagarjuna Konqa are memorial in nature recording the death 
of the members of the royal family, in particular, These 
are called Chhayasthaubhas. The memorials were raised in 
honour of those who died under natural circunstances or On a 
battle field. There are a good nuuber of memorial stone 
inscriptions belonging to the period of the Vaidumbas, 
NoLamba(pallavas) and the Bipas, recording thu death of 
heroes in cattle raids, It is quite interesting that a 
large nuuber of memorial stones are found in Cuddapal, 
Chittoor, KurnoJl, Mahaboobnagar, Anantapur and Guntur 
districte. In fact, Kharsana Palli, Mangalam and Bodindyan= 
palli, of Chittoor district have as many as ten momorial 
stones, all recording the death of heroes in cattle raids. 
Similar i8 the case with MoplreWhere more than thirty 
‘nomozial stones have been discovered. Devapatla and Vandadi 
viliages in Cuddapah district can rightly boast of the exi- 


stance of not less than nine memorial stone inscriptions in 


them. At Tripurantakam of Kurnool district, largest nugber 
of memorial stones ure found in one place, they may be not 
less than svventy. With thc advent of the Yira-Sgivism, the 
belief in self=imuolation became very strong. Number of such 
devotees became 80 great that a special mandapa called Yira- 
Siro-naldapa was constructed by Anavduea Reddy at Sriéailam. 
The heroic deuth of the Palnadu herges hecune a legend and it 
was sung by a great poet like Srindtha. In fact, not only 
the worship of the heroes but also of the memorial stones, 
which had begun earlier, gained great popula:ity. So temples 
were constructed for thom and worship of the heroes and hero~ 
stones coutinue till today. However, there it bharp fall in the 
number of memorial stones and memorial stone inscriptions 
from about the 14th century onwards, The reasons for this 
are) however, not Very clear. Nevertheless, it does not mean 
that the hero worship in the Andhra country cane to a halt in 


the latc medieval period. 


In this conbxt it i5 noteworthy that, When compared 
to Tauilnadu and Karnataka, Andhra Pradesii has Very limited 
number of Sati-stonese Such stones, called Mistikals, are 
abundant in Karnataka. Though in the Andhra country a Woman 
who comuitted Sati is worshipped as Pérantalu, strangely the 
Sati-stones discovered here are far less in number than in 
any other region of South India. Thus, tlese aie some of the 
observations that one can wake on the memorial stones of 


Andhra Pradesh. 


Tne Dissertation has been divided into the following - 
Chapters. 


CHAPTENS: 

I INTRODUCTION: 
A brief literature survey and the source 
material for the study are d@scribed in 
this Chapter. 


II SELF SACRIFICE: 
The definition, nature and Various Causes 


wiich led to the hero-cult are dealt with 
in this chapter, 

III MIMORTALS: 
Origlnu and development, erection of memo= 
rials, hero-Worship of hero, hero teuples 
and sati stones have been exauined. 


IV RHERO-STONES; 
Purpose of erecting hero-stones, Who erec- 


ted hero=stones, erection of hero=stones 

and customs, find spots of the hero-stones, 
division of hero=stones category wise, and 
dynasty wise divisions of hero-8tones have 


been discussed. 


V ANALYTICAL STUDY OF THT MEMODTAL STONE INSCRIPTIONS: 
ಔಷಜೀರೆ on the first and second categories 


of the memorial Stones 


VI 


VIZ 


1. 


2 


೨ 


4 


10 


DISCRIPTION OF THE SCULPTURED MMORTAL STONES: 
Made to study the various details of the 
sculptures based on a selection of the 


{iret and third categories of memorial Btones. 


CONCLUSION : 
Important concluelun that can be arrived 
at by this study are given. Select photo= 
graphs of memorial atones are also added 


to the thesis, 


The important findings that emerged from this study are: 


In the early medieval perioa, especially during the reign 
of Vaiduubas, Banas and Nolambas, the memorial stones 
mostly represent sacrifices for tne sake of society. 
Battle fields, cattle raids, loyalty to master, protec= 
tion of women, protection against the wild animale all 


constitute sacrifice for the society. 


, The Late medieval period, on the other hand, presente a 


contrasting picture wherein most of the menorial stones 
indicate devotion to God and for attainment of? salvation 


and heavenly abode. 


In Coastal Andhra Pradesh, especially in Guntur and 
Nellore districts, memorial stones indlicatiig social and 


religious causes for self sacrifice are found, 
[3 


The Telangana region shows a considerable ruglivnal Varia- 


tion. In Warangal district, most of the instances BhoWw 


11 


religion as cause for self imnolation, In Mahabubnagar 
district, themes representing 8oo=economic. and religious 


causes abounds 


5, In Rayalasina, during the early medieval period, 
numerous inetances of sacrifices related to socio- 
economic and political causes are discerned, whereas 
the late medieval period shows many instances of self 
sacrifice for to religious causes-deep devotion to 


God, especially Siva. 
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CHAPTER II 


SELF SACRIFICE 


NATURE QF FP SACRIFT 


Self-sacrifice is un ancient custom where offering of 
one's oWn head or any part of his body, either to a god or 
goddess, is seu, This custou had its existence from the 
Puranic pee and offering lives tor the sake of secular causy8 
such as for the king, country, in addition to the deities 
vas not uncounon. This custom becaue popular in medieval and 
later periods. In offering one's own life there may be Some 


noble, political, social or religious Causes, 


Self~sacrifice i& intended to pro~ 

pitiate a deity whose wrath was 

believed to have been nanifested 

either in the form of a pestilence 

or calanity in order to carryout or 
to do a Vow taken by him to get his 
cherished desire or earthly object 
coveted, it seems to have been an 
ancient custom in South India for a 
devotee to offer his head and jimuo- 
late himself. Tis rite is called 
migi-tala in Telugu, and Tglai-bali 
in Tamil? 


15 
; the 

In Draviiian literaturu] authentic source to this 
special custom retrerred to as Tuala-bali is available. The 
early Tamil claseic Sila _padikaram (first or second century 
AD.) speaks ol thc warriors who cut of? their dark-haired 
heads containing such fierco rud eyes a8 se-m:d to burn 
those upon whom they lovked and willingply offered them= 
selves upon the sacrificial altar (of the guardian deity) 
with the prayer that the conquering kin, might be ever 


victorious. * 


Self-sacrifice by a devotec due to his excessive 
devotion to his guardian deity was the best ofterin he 
could make on earth. This douinating desire to sacrifice 
himself in a fanatic religious devotion, made the devotee 
spill bis own blovd on the altar of nis deity by cutting 
open his heart, his belly or any part of his body or 

3 


pluckout and offer his eye8, WheneVer DNeCeBsary” 


From the Silappadikaray representations,oOne Can 
understand that the rite of oifering One's own head had 
been in vogue in South India from very early times. Tne 
Kalanukha, the Kapalika and the Pasupata sects in Saivisu 
followed the practices of the tantric cult during the 
medieval period. M.5, Sarma in Ins History of the Reddqi 
Kingdoms stated that the tantric cult was in Vogue from 
the times of chojas¥ The Virabhadras, a Bect of Saivas, 


are suid to have pirformed heroic deeds such as cuttin of 
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their scrotun, Btomaci, head, for the protection of 
the village from natural calamities, Tais& kind or self- 
sacrifice of tause heroes becaue a rumnarkable fvature in 


the nedieval period, 


Even during the period of the Reddqi kings, this 
attitude inspired the Saliva dsvotees as well as the 
common people and kept up the level of the heroic spirit, 
Gradually any one who wiliincly gave up hie life for the 
sake of the pharma or of a noble cause or performing any 
heroic deed risking his life in the interests of either 


one's self or community was treated as a hero. 


Self-sacrifice was generally performed in the 
temples of Bhairava, Virabhadra and Kali wiich came to 
be known as Chalipudu £ullu’. Chatipudu gud literally 
means the temple where the people of religious spirit 
used to cut off their heads or end their lives. | 


In the Telugu country also heroes or devotees 
imnmolated themselves out of their excessive devotion or 
to fulfill their vows. People believed that these heroes 
would go to heaven he to the presence of the deity by per 
forming this rite on auspicious occasions, Bpecially 


bacredi to their deities. 


Miqi-tala or offering of head was also known a8 
gaiga-talaP, Any kind of hindrance to the normal 


observance of the Vrgtg or worslip in any tay, by reason 
either or Loss of any onc of the materials duily used in 
the ceremonial Worship, or of non availability of the re~ 
quired pljia dravyds esbeatial for worship according to the 
vow taken, was at times tle cause of this seli-iuuolation!., 
The devotee fully believed that it was an opportunity sent 


to him by the god. 


Women also observed the gulf Lmolation They 
offered their lives by cutting their throats. The practice 
in Karuutacu was to cul Uuc'E OW neck fron tue Dack as 
seen in the Kaubadlr sculptured. There were BOME COWAU- 
nities who followed this type of worship. Montion muy be 
made of Virauushtis, Virubhadras, Mailiary Viraonatas and 
Garugdase Accordiupy to Ldgar Thurston, 


“hey correspond to the Virabhadra 
Kayankams of the Kanarese lingayats, 
Like whom they dress-up and adorn 
thcncelves with suall Llingas,y the 
figure of Virabuadra,a Swoid, a plute 
oeariny a Sta’) and heads of Asuras 


Leuons7". EI 


The weapon useu for cutting the NcécA WAS a Uro4u 
circular piece oi iron, tie fure purt UT wiiich is rvund 


and the hinder part extrewusly sharp. A cuain attached 
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to the fore part hangs suspended upon the breast, into 
wich the victims, sitting down with tueir legs drawn up 
and their necks benl, insert their feet. Then they 
suddenly stretch out their legs and at the same time 
drawing their neck, cut off tueir own head and offering 
the same as a sacrificial objuct to tuuir i408, 

During the Car procession, if the car does not move, the 
Viramushtis cut themselves witn their swords until it is 
set in wo tion, 

Another community, laravirabnatgs, claim to 
be- special servants of God MailiAra, who is a form of Siva. 
These people used to swing in the air piercing an iron 
hook passing through tueir skin into the breast Done, 
They used to Jjuup in the iire pits with emotivn. The 
ladies of? this caste used to perform heroic deeds. All 
these feats were deécribud in Krldabni duu of 
Srinatha (15th century PS Further, it elaborates 
the heroic deeds of Mailara Vizabnatas, particularly 
acrobatic feats with swords aud daggers. In Karnataka, 
Garudas Were the body guards of the kins appointed for 
life long service and they werv to Barve with great 
responsibility. These people displayed their valour 
without caring for their own lives in defence of tneir 
King and country. Sowue of their acts would ajpear to us 


as acts of excessive hero worship, 
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The concept of self-sacrifice 16 clearly illustra 
ted in the Tauil classic Silaopadikirgu, of the first or 
sacond centuries A.D. Kalhana's Radiataranalyl (1148-49 AD} 
refers to beveral Cubes of loyal and devoted oiricers burn 
ing themselves ou the funeral pyre of their dead naster), 
The Kathasaritaedrara contains a story!¥ yaich 16 also 


repeagted in the Vétalapaiicavjinsati and the Hitipadésg 


with some changes about a hero Viravara wiv sacrificed 

his son 1n order to prolong the life of his mister and 
later on cut-ofi his own head With a stivke oi tne sword" 
after a hymn of praise addressed to the goddeus Mahissurg- 
mardink. Sakta literature contains a great deal about 
sacrifices including human sacrifices. The Lalikapurdng 
may be cited as an example. The BhojarAily:wu, another 
Telugu poem oT tle Sanv aye refers to a special Lustrumuut 
used on such occaslons called Cgnga-natterg wich is like 
acissors. This instrument was used to cut the throats 

of the devotees”, The Simhisana dvatrinéikna by Koravi 
Gopuraju and the Srigabiirduiamyu refer to tuv custom of 
self-sacrifice with special reference to the worsnlp of 
Shairava and bie horrifying exploits of the MailaAra 
devotees. Some used to juup into red hot~fire of glowing 
charcoal. Some used to sit in slings tied over pits, set 
with arrows polntiny upwaras and cut off the slings with 


knives. 
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The Sinhisana dvatrinSika uives auple evidence 
for self-sacrifice. Some tenuyles were Jiten erected 
for the practice of these gruesouv rites, ‘hese were 
called Chadpugu gullu and usually coutalned an image of 
Bhairava, Vizabhadra or Kal}. It was cowuonly believed 
that the goddess Durga granted the desires of all those 
who worshipped the Asht Bhairavas of the elght quarterék 
with the blood of their ashtangas (eight Limbs of the 
body} and made an offering oT? head soaked in ೪1೦೦4, 

Fire walkiny i8 another Ccuston wilch Was in Vogue 
in the medieval period. his was also practiced by the 
servants of gou, Maildara, who ruslsd into pits filled 
with live ember und Walked across tacu!?, 

Such practices of self-sacrifice inspired many 
religious minded people to behave in that direction, 
The devotees wio sacrificed their lives for Varlous 
causes were considered to be heroes, and images in their 
honour were installed in some temjles. A kind of worship 
for them came into existence gradually. Later on, these 
deceased heroes were worshipped as folk gods and their 
£reatness Was sung in ballads, Heroism i8 a mental 
aspect wuich makes thu persons think that life is teuporary 
and acts they have donc are permanent. He involves 


himself in situations through whicn he can Serve a good 
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cause though tne situation a:pears to be dangerous. 
People believed that they woulu yo to heaven, after 


observing such religious austerities, 


The act of seli-~sacrifice is noticeable in 
Episraphical recorus from the period af the IkshvaAkus, 
(3rd century A.D.) in Andhra-dS8sa. Some stones having 
the images of wale and female figures with or without 
iuscriptions aie found in the Naga: jJunakonda valley 
seen to carry Buch an idea of heroisu. Among them 
there are some memorial pillars.‘ These memorial pillars 
testify to the existanc: ox self-sacrifice. Mention may 
be made of the Chayistamnbha of Vahmabhatta installed by 
Rudrapurushadatta in the honour of his step mother. 
There may be two reasons for the installation of such 
stones. Firstly, the people, or that tine might nave 
wished to record the self-sacrifice for the purpose of 
inspiring the future generation, Secondly, Bsome people 
Beem to have established such stones for the deceased 
persons even they dled in normal course, a8 a mark of 
respect and memory. . Thougi these tuo categories served 
different purposes at that time, they were Viewed ina 
particular sense in the later period, Stones were being 
raised for the persons who lost their lives in the battles 
in defence of their monarch, country, property, 


because their act of valour, sense of sacrifice and risk 


೭೩ 
of life were involved in facing the enemies. 


The Chayasthambhas of the Ikehvaku perlod were 
the earlier forms of the nero-stones (Vira £ilalu). The 
haro-stone cult seem to have begun from the period of the 
Vaidumbas. The Vaidumba kings were war monpers. There 


are many hero=stones which depict their valour. 


After the Tkslivakus, the herv=8tonub are Bein in 
abundance from the times of the Vaiduubas, Banas, Nolauba 
(Pallavas) and Chajlukyas in AndhradéSa. An inscription 
found at Vandaqgi (Cuddapah uistrict), euyraved iu archaic 
Telugu characters of the 9th century AeD., introduces two 
Vaidunba kincs, Kaligatriydtra and Gapqatrinétra, it i6 
stated that Viranaharaju, the couuander (Sénapati) of the 
army of Kaligatrinstra Singadhara and Maharaja Podanezu 
(Podanru) of Réniqu died in a battle and that certain 
persous entered Kijgunte and that Gayyatrinédtra set up 


the inscription to comuenorate tueir ೩6೩th 


ii inscription discovered at Pudiputla (Cuittoor 
district) engraved in Kannada characters of the 9th 
century A.D, states that a man by naue, Jayanagan, 
walked into the sacred fire on the day of winter solstice 
೩nd died, An undated inscription from Upparatonasana~ 
halli (Anantapur district) belonging to the time of 


Nolawbadhiraja records that a stone was set up in memory 
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of a certain person who died by entering into the fire on 
account of the death of some 0೧6, Another inscription 
at Rachanapalli of Anantapur district (10th century A.D.) 
which belongs to the period of Western Chalukyas, records 
the selfesacrifice of Kasavadagalga consequent on the 
death of (his master) Pallayya Arumu-rdja and also 
registers a gift of 12 maruttus of land to perpetuate his 


memory>, 


During the times of the Chojas and Kakatlyas 
religion played a dominant role in the society. Parti= 
cularly Saivism by nature was a martial religion. During 
this period self-sacrifice was much popular in the society. 
During the period of Kakatlyas many hero=stones were 
installed in inportant Siva temples displaying men in 
heroic postures. Some figures appear With daggers thrust 
into thoir necks or or abdomen and sone driving their 
daggers into the left tiigh with one hand and raising a 
weapon with the other to stab themselves in the chest”, 
Similar stones are seen on the hill at Mopur in Pulivendla 
taluk of Cuddapah district. Generally the religous 
people who wish to end their life go to thu temples of 


their familly deities to sacrifice their lives, 


One of the inscriptions from Sriéailan (Kurnool 


Mstrict), dated 1377 A.D., records the construction of a 
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Viramandapa by Anavéma Redqqi for the merit of his Lather- 
in-law. It also states that in this nandqapa many heroes 
voluntarily cut-oft their he and tonpues™. 

Some inscriptions from Yaqiki?” Rayalucheruvu?® 
(Anantapur district) belonging to the 15th Century AD 
record self-sacrifices. Similar inscriptions ar“ also 
found in peddanuqiyan? in Jamnalamadugu taluk of 


cuddapah district and Gorantla?d 


of Kurnool district. 
We have a number of inscriptions recordin self-sacrifice 
in AndhradéSa from the times of Vaidumbas down to the 


Vijayanagar kings 


CAUSES FOR SELF- IF 


There are Various causes for self-sacrifice. 
The causes can brddly be divided in Religious, Social 
and Political causes, Though certain economic motives 
are behind for Some s8elf-sacrifices such as, animal 
hunting in protection of the cattle, buundary disputes 
resulting in fighting for land grab, etc., they are 


included in Social causes for they are inseparable. 


RELIGIOUS CAUSES: 
Los& of essential material for worslip due to 
the devotee's oVersight, or non-availability of tne 


necessary Pujiidravyas according to the vow taken by 


ಜಿ 


him inspite of his sincere ufforte, were alto sowue uf the 
important reasons for self-sacrifive. The devotees took 
such circumstances as god given opportunities to prove 
their deep devotion and sunilingly offered their own 
limbs, which may stand in comparison to the lost or non-= 
available article (e.g, offering of one's own eyes if 
the intended flowers are not available or offering one's 
own head if the necessary fruit is not avallablu) to the 
deity. There are iustances to siow that often devotees 


cut-off their heads with big scissors called Ganda 
&atterys in buch ೩6ರ, 


In fact, some Saiva comuunitics like Vizabhadras, 
Viranushtis and Mailara Virabhadras or Mailara Virabhtas 
practised these rites and custous with nore Vigour and wade 
them part and parcel of their daily life. Viranushtis are 
mentioned in a Kakatiya record oi Saka 1183, and daring 
deeds of the Mailara Virabhnatas are described in the 
Krlddbhi raman”!, Both the Viranushtis and Mailiras are 
Lingayats now. The former being professional acrobats and 
mendicants, they were attached to devangas and komnatis. 


They perform acrobatic feats with swords and dagpyers. 


Besides the people of the above mentioned castes, 
some people of other castes also performed this kind of 


reli gious austerities without caring for their livek. 
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People with excessive devotional woods, sacrifice their 
lives before the goddess or gods. An inscription at 
Macherla in Palnaqu taluk of Guntur district dated 

Saka 988 (1066 A.D.) states taat Achkunjungu entered the 
army of Birudagdnaya, son of Uriya Bétardja and Mahiadévi 
Menqauua and offered hig head to Padlusani (goddess) for 


the sake of his nastier”. 


Levying tax on certain communities and granting 
that tax to the temples was aleo seen in those days. An 
inscription at Bequddru in Jamaalamadugu taluk of Cuddapah 
district dates Saka 1471 (1549 A.D.) in Telugu language of 
the tine Vicar king Sadaéivaddva-Mahardja registers 
the grant of the Viramushtis tax, auounting to three Magas 
made by the Purantakas headed by Komaralingaya, Rachaya, 
at the instance of Siddha-Bhiksha Vritti-Ayya to the tamples 
of Vireévara and Gavi-Raué8vara Bequdiru, gligs Narasimha 
puram in Gandikota (Sima) for their worship and monthly 
festivals for the merit of Rachaviti Viréévara and several 


purdntakisd), 


An inscriptional reference is available which 
describes a class of Saiva extreuists called Konga viras 
who used to cutoff their heads and tongues in a mantapa 


specially erected for that purpose in the Sriéailam temple. 
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SOCIAL CAUSES: 


Social causes for self-sacrifice may be divided 
into four hes: (1) Since cows happened not only to be 
holy animals for Hindus but also a part of wealtn, they 
protected them. In such cattle raids some people saorl~= 
ficed their lives. (2) There are instuncus of people 
laying down their lives to protect those wno were 
engulfed by flames. (3) When the honour of women was in 
danger or when they were carried away by wicked people, 
some heroes protected tien even by risking their lives. 
(4) Some heroes fought with wild aniunals for protecting 
the people and crops in tie fOrest arcas, even at the 
cost of thuir lives. People who sacrificed their lives 
under the above four categories thought that it was Wee 
duty to save Dharma wiicu was the basis for tne society. 
Heroes who performed any heroic deeds risking their 
lives in the interest of either their cowmnunity or of the 
entire Hindu society were described as herves and their 
families were duly rewarded, Such heroes Sprang up from 
every caste. The value wd nature of the cause or object. 
or ideal for which a person gave up iis life, decided the 
place cf honour to be given t») hiw in the Herarchy of the 
heroes. Kakatiya period witnessed a number of instances 


af thie type where the heroes sacrificed their lives. 
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In an inscription found at Pudipatla, in the 
Punganur taluk of Chittoor district, dated 9th century 
AD. in Kannada language, it is recorded that Jayandyan 
walked into the sacred fire on the day of winter solstice 


and ಟೀ? 


Another undated inscription in old Kuaniada language, 
states that during the time of Nojauba (Pallava) king, the 
stone was set up in memory of a certaln person who died 
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by entering into the fire”, 


Karshanapalii inscription which is damaged and 
undated but refers to the reign of a chief of the MahaA~ 
balikula records that a certain Okralan in the chief's 


service slew an élephant in a battle and died !. 


An inscription at Gurugupalli in Rayachoti taluk 
of Cuddapah district in old telugu characters af the 10th 
century A.D. “eis hs death of a warrior (magdnru) 
naned Srl Kadasanditallu, having fought with a sinyapupuli, 


probably a tiger. 


Anantasd _aran tank, which is one of the biggest 
in Anantapur district, has a story connected with it. 
A part of the tank bund called Musalamnag Katta 16 


believed to have been &o0 named alter one Musalana of 
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Bukkarayasamudram who sacrificed herseli to close a breach 
in the bund, A hero-stone was set up in her memory to the 
West of the spot. She is worsaipped even today and sheep 
and fowl are sacririced and cooked fuod is offered un the 
day when the waters of the tank are let out annually for 


irrigating the anicut in the viliage of Bukkarayasauudram?. 


There is another local story regarding the construc: 
tion of Rayglacheruvue Krishna Dévaraya constructed a tank 
named Rayul's tank. When he first built it, the tank 
leaked persistently and no remedy proved efficacious, 

It was revealed in a dreaw to Krishinadévaraya, that only 
a human Victim, buried alive in thu bunu, wuuld render it 
water tint. One of his daughters, learning this, 
offered herscif, and buried where the leak occurred and 
a perfect cure rebulted, A siuilar story i6 told regard- 


ing the tank at punganurH, 


The above instances and the local stories reveal 
that many peo pe including wonen sacrificed their lives 
for a social cause, The conteuporary society was much 
influenced by their sacrifices, Which helpcd the society 
to benefit greatly. Thit is why such heroes are still 


being worshlppcd in local temples with sincere devotion 
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We have a large nuwubuer of iuscrviptiuns which record 
the death of heroes while defending the land. Even from 
the early times We have references to the heroes who most 
willingly laid down their lives in rescuing cattle which 
were being lifted by enemy forces. Cattle lifting, as 
evidenced by inscriptiuns of the Andhra country, continued 
ti11 about the llth century frou which time onwards this 


practice became gradually les&. 


An inscription at Vandaqli in Kayachoti taluk of 
Cuddapah district in old Telugu cnaructers of the 9th 
century A.D, refers to a battle in wiich Singadiara, 
the Séndpati (Commander), probably of Kaliatrindtra 
Viramahara ju, and Maharaja Podanuru of Rénaqu, died 
(names not mentioned) and sacriziced his life. This 
inscription also records that Gangatrinétra has set up 


this stone in the memory of tue deceased. 


The Réchanapalli inscriptiqn in Anantapur taluk 
of Anantapur district records the self-imuolation of 
Kasavaqaganga consequent upon the death of (his waster) 
Pallayya Arunuraju and registers a gift of twelve maruttuB8 


of land in his menory*, 
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| If people sacrificed their lives for their 
masters and kings, that sacrifice was a ConSuquence of 
their immense faitl and loyalty towards their masters. 
In this context mention must be made of an interesting 
practice called Kilsunte wiich was in practice widely 
in Karnataka and rarely in Andhra in tne early period, 
A servant of the king takes an oath not to allow his 
master's body to touch the ground as lon¢ us he (i.e. 
BerVant) is alive. Two inscriptions found at Vandadqdi 
of the time of Vaidumbas record Ki}punte. One of these 
records mentions that Kannanurlu offered himself in 
Kileunte when Sinyadhara, wilitary comuander of Kaliga 
rrinétra died. # Though some Klj}iuute inscriptions are 
found in Rayalasima area, the word Kijgunte has not 
been explained properly, until the Hémavati inscription 
with a figure was discovered. A rare Kijgunte inscrip~ 
tion found at the village, Hémavatl, in the Madakasira 
taluk of Anantapur district records that Sadamulayuna 
bigiverraganda died and Maylamma became Kijgun , 


The term Kijcunte is a Kannada one wiiich has many 
neanings. M.S.Krishna Murthy, who edited this Hémavatl 
inscription, discussed its weaning extensively”. It 
means that the person performing Kilyunte bears the body 
of his dead waster on his by lying down on the funeral 


pyre in such a way that the dead body will not touch 
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the ground. The idea benind it was that the body of 


the dead hero should not touch the ground. 


Thus, the self-sacrifice made by certain 
individuals for political, social or religlous causes 
attained them the position of heros in the society. 
Those who ascertained the position of herd were 
always remembered by the posterity through hero-cult 
and in honour of those herok, hero-stones were erectod 
and even periodical festivals were celebrated in 


remembrance of theme 
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CHAPTER IIL 


MEMORIALS 


TG M IALS: 


It 18 well known to anthropologists that reve 
rence for or fear of the spirits or souls of the dead 
have been innate sentiments of uun ever since Nis appe= 
arance on thie planet, The most primitive of the savages 
expressed these sentiments, by taking care or dlepding 
of the dead bodies of their departed in various Ways 
then believed to be most appropriate, Thus according to 
their own beliefs some of the primitive peo)le buried the 
dead in their own huts which were deserted so that the 
spirit of the dead would continue to reside there, Ii the 
dead were buried elsewhere, the spot was covered and warked 
by an earthen mound or a heap ot stone pebbles or boulders 
placed iu some order or by large stone slabs or even 
by a monolith placed vertically ou the spot of the burial. 
All over the world burial caves or pits, mounds or 


tumuli and rude stone monuments like stone circles are 
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5ti11 being found. Modern practies of the disposal and 
care of dead retain traces of the priuitive beliefs and 
practices $0 that memorials in honour of the dead such 

a8 tonbs, grave-btones Or tablets, or cenotaphs, ggnidhis 
are being raised over the dead bodies, their relics or 


ashes". 


Stone is the most durable wuaterlal and commonly 
it was used for the monuments of the Gead by uany primi 
tive peuple. Rude stone monuments, called magalithis 
from the large size orth: stones, have survived in many 
parts of the world, and tney are seen in varivus forms 
according to the practices and beliefs of the peoples 
concerned. Magaliths are found in Various parts of India. 
Certain aboriginal and semi-avori ginal tribes in the 


country &ti1ll erect such monunentE”. 


Numerous megaliths which to a certain extent 
approximate to stone memorials, have been found in Andhra 
Pradesh; but they have been dated 1295# 144 BC, to 115% 
14 AD 


It is also important to note that these hcro- 
stones have no specific or Substantial link with the 
sepulchral megalitiic tomb Types of the Iron age in South 


India (ranging from 600 B.C. to 100 A.D.) either in 
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symbolism or in cultural features. Even the uenhirs and 
alichnments or the negalithic variety are of a class dis-= 


tinguished from these hero-stones!. 


Memorial stone, in itu basic conception, i& 

comnemorative in character, raised in wemory or honour 

of the dead and did not form part of the actual practice 
of the disposal of the dead. But gome of thu doleuens 
Were Bonetimes converted into hero-chrinss dedicated to 
some local chief or warrior or into shrines of Siva with 
stone lingams installed in these. Such shrines can still 
be seen at Kalyandurgam and Kambadur of Anantapur dist 
rict) The main purpose of a memorial is to kcep alive 
or revive the memory .of the deceaseu and to pay homage 


or respects to lim on certain OcCcaslunse 


[] 


According to the social or religious practices 
of the community, no such memorial, either in stone or 
in any other forwu, is known to have been erected before 


the Vedic times in India. 


The Satapata Brahmaya gives intercsting details 
regarding the erection of a wonunent over the boncs or 
relics. It is worthwhile to note that the proper times 
prescribed for the erection of a monument should be 680 


long after the death that the sasmory of tho tins, dale, 
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month or even the year of tue eveut should go beyond 
6 


human rememberances 
The significance of the rcferences to pillar or 
pillars as part of the sepulchral wound or logta-citti 
[e} eduka? i8& not very clear from the Vedic texte. 
Whether the pillars were mentioned in a poetic vocabulary 
for the house to shelter the wound or wkether a pillar or 
pillars were erected as purt oJ the wouud, and how they 
were erected are not clear, ana the later Vedic SUtras are 
also silent presumably because it was not a noimal prac 
tice followed in those days? The piliars were very 
probably of wood and not of stone.” 
Though such a development secmk logical) the Vedic 
literature throws no light on theu, ‘The Vedic ritual does 
not envisage a permanent monument in memory of the dead, 
for it held that the event of death should gu beyond human 
memory. 0 As long as this concept held ground, it was 
unlikely that stone Was favoured for the gthipa, nor do 
the Vedic or early Sanskrit texts signify sthhyg ab a 


[d 


memorial, 


The ea:liest Taiil works of the Sangam age = varl- 
ously assigned to an age betwen the 31d C.BeCe, and 3rd 
CoA De, refer to an estaulished custom of erecting au hero- 


stone meaning an upright stone poet or mcnhir in wemory 
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af the dead The Tauil works mention an estaulished 


custom, but give no clue as to its possible origin 


Here we get a trus hero-stonc or memorial pillar 
raised according to the prevailing custom in the 2nd 
century A.D, Hirapand Sastri, who brought these stones 
to light, ie not, however, prepared to accept thew .as 


mcmorial stones or hero-stones® 


As far as Andhra is concerned at Nagar junakonda 
in Andhra Pradesh, memorial pillars callud chayasthambhas 
have been found. Palaeographically these inscriptions 
can be ೩5೭ ಗರ. to the 2nd or 3rd century AD. The 
Nigarjunakonqa memorials not only bear inscriptions but 
are elaborately carved. The pancls represent WariLork 
(rathikas) who presumably fell in some battle and whobe 
names are mentioned in the inscription. A dayastanbha 
was erected in the llth regnal year of the Ikshvdku king, 
Rudra-Purugadatta. It comuomorates the death of a lady 
named Siri Vanmabhatta, a daughter of a Mahaksatrapa and 
mother of Rudrapuruga-datta Another is of Mahasénapati 
Siri cantapala of Kulahaka fauily.™# Third Pillar is in 
honour of Mahadséndpati Malabhiata. The fourth is in 
memory of Koqaraka, who was honoured by yatis (ise. 
ascetics) and Sravayas (Buddhist monks) alike. The fifth 


comuenorates the father oi Iksuvaku king, Vira-puruga-datta 
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and it was erected by his sisters, wother and queens™®, 
dyastanbha, Literally means “Shadow-Pillar". This con- 
Veys an j}dea that it was meant to represent the shadow of 
effigy of the deceased, reuiniscent of his memory ina 


more visible form. The memorial character of the pillar 


18 more aptly expressed by the term davastanbhs. 


Chayastambhas were raised as memorials to the dead 
in the early centuries of the Christian era not only in 
Andhra country but as far north Me the Western Punjab, 
Saurashtra and Kucch. The Tamil words of the Sangam a೬ಂ 
testify to their erection in the extreme south of the 
countrye The memorials were raised in honour of those 
who either died under natural circumstances or On a 
battle field. The persons comuemorated were monks, royal 


personages and Ccommeners. R KY 


It has been seen earlier that wooden posts were 
also raised along with the mounds by the Aryans as well 
as the Asuras or easterners in Vedic times. Initially 
the Buddhists may have raised low mounds with wooden posta 
in the centre, perhaps projecting above the mounds. With 
the progress of tine, during the days of Aédka Maurya, 
wood was probably replaced by stone as a more durable 
material, and then it assumed the form of a huge mono= 


litnic pillar, standing not in the centre of the mound 
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but detached from it, as an imposing memorial to the 
relics of the divine dead. Aédkan monolithic Pillar was 
in the nature of a memorial to the divine personality 
and noble preachings of the Buddha, It is in this mono= 
lithic Pillar that one has to look for the origin of the 
later memorial stones or hero-stones. The Archaeological 
evidence of the Chayastambhas at Nagar junakondqa, are 
associated with the stlipas. The erection of a memorial 
pillar or a hero-stone might have had its origin in the 
Buddhist practice of relic worship, which, in its turn, 
was from the funeral practices of the wasterners or the 
Asuras of the Vedic texts. This can be asserted for 
north-eastern and western and northern India. The Chaya- 
stambhas of Nagarjunakonda do not rule out such a poséli- 


bility 


The emotions behind the heroic act are, firstly, 
integrity, loyalty to a cause or to muther-earth, self~ 
sacrifice and darging, all these to an exceptional and 
spectacular degree. The Indian folklore and ballads are 
full of heroisu of brave and Courageous Sons and daughters 
Erecting memorials for them, therefore, had been a fairly 
consistant practice. But the character and design of 
such memorials have the flavour of the specific genius 
of the country concerned, The hero=stones and other allled 


ancient memorials in South India follow the concepts dear 
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to the Indian heart, both materialiy and symbolically 


The main theme connected with them is cattle- 
lifting or cattle retrieving (which is imiortalised in 
the Virataparva of the Mahabharta). Comaemoration of 
heroism had a cuit and a folk Vartlatiun. Perhaps vhe 
oldest cult manifestation o: such a trend is the Pafca- 
Wra_cult of the yreni heroes. The folk traditions centred 
also around the Yadava clans, like the Abhiras, Velirs, 

and hence were seemingly inspired by the epic 


tradition 


It is interesting that stone has been selected 
for the medium of such expressiun, implying the tough= 
ness, durability and naturalness of the bravery displayed 
by the person coumemorated, ” Traditidns connected with 
the veneration and worship of such hero=stones {rom 
Telugu literature show that they have deeply exercised 
the heart of the society. At the sane time, it 1&8 equ 
ally notable that this manifestation of exemplary grati= 
tude for an exemplary heroic act, subsequently converted 
into divine imuamence has becn a speclal trait of a 
Bpecific geographical region of Andhra Pradesh at certain 
stages of its history. Before going into traditions. 
referred to in Andhra Pradesh on such hero=stones, it 18 


essential to understand the chronology and ecology of the 
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early Andhra Works specially in 80 far as they pertain 


‘to these hero-atones. 


Detailed references to the rationale of the hero= 
stone cult, a6 an antecedent cult are furnished in Nayar= 
Junakonda regions Nadgarjunakonga a site now under COM 
plete sub=mergence, constitute an’ invaluable source of 
the history of memorial Pillars in South India. It is 
imuediately perceived that this very area, and the Con= 
tiguous areas on either side of the boundry line of the 
Andhra Pradesh and Tamilnadu, Andhra Pradesh and Karnataka, 
have also produced herv-stones in kistoric perivds under 
the Vaidumbas, Banas, NoLanbas and Hoyasajas. The problen, 
thus, restricts itself, in so far as the understanding 
of the curliest provenance of these memurial stones i& 
concerned, to exanine which specific area among these 
contains the earliest recorded reference, and in what 
sociological context? This is just what 18 primarily 
anewered by the hero-satones in the Punganur, Madanapalli, 
taluks of Cuittoor district and Madakasira taluk of 


Anantapur district, 


A1l these hero-stones belong to the period of 
Vaidumbas, Bayas and Nojlamba (pallavas). Among these, 
the earliest hero-stones with inscription are noticed 


trom Jillaviipalle!? and Mallar," both in the Rayachoti 
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taluk ot Cuddapah district, On Palaeographlic grounds 
they may be assigned to 7th century AD, The hero=stone 
inscription of Jillavaripalle refers to the death of a 
warrior in the service of Ranasittunru in a battle at 
Turragonra and this Ranasitta, who bore the title of 
Rakasavyali, according to the Mallir record, was a subor- 
dinate of the Vaidumbanaharaja, who died evidently in the 
service of hie sovereign in the battle of Tavulavanri. 
Most of the hero=stones available in these provinces to 
the heroes who died in cattle raid. Cattle raids were 
very common during the reigns of Vaidumba, Bana and Nolamba 
(Pallava) chiefs, The land in this area was not suitable for 
agriculture 80, the people of this reglon depended mainly 
on cattle. The physiography of the Rayachoti, Vayalpadu, 
Pulivendla, Punganuru and Madakasira taluks of Cuddapah, 
Chittoor and Anantapur districts i8 studded with hills 
and blacHand red 6oils and hence there i8 a little chance 
for agriculture. Pastures predominated in these types 
of lands owing to the vagaries of monsoons That 18 why 
Nojauba (Pallavas) and Vaiduubas tried to capture the 
cattle of their enemeies, And it is their duty to save 
their cattle which are the mainsource of wealth, fron 
their eninies, While rescuing the cuttle from the 
eneuies some times tieay lost their lives, In such Cakes 
hero-stones were set up for such persons, We havea 


number of hero=stone inscriptiuns indicating many 
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instances of cattle raids frou various places like Boqi=. 
nayanipalle,9 pmbagi, 9 Karshanapalli?! of Chittoor 
district. These hero-stone inscriptions clearly state 
the places where cattle raid had taken place and the name 


of the hero, who died during the cattle raid: 


Along with the hero-stones, a nuuber of slabs 
containing vira Saiva devotees, cutting their thrvats.o0r 
stomachs in fulfilment of their Vows, can be noticed at 
the places like Alampdr of Mahabubnagar district, Markapur 
and Nandikotkur taluks of Kurnvol district, Palnaqu of 
Guntur district and some places in Warangal, Nalgonda 
and Medak districts aud the adjacent areas. The rite of 
self imnmolation ie, sacrificing their life by cutting 
their throat or stomach seems to haves originally spread 
frou the Cho}a country to the Andhra during the Kakatiya 
period, The Malkapuramn, inscription of tudranaddvi®?, 
dated 1261 A.D.) gives us Some information regarding this 
practice "The great Saiva saint Visvaéwara Siva, the 
recipient of the Village of Mandaran from the queen, 
subsequent to the establishment of Salva Matha, Known a8 
Golakinatha at that village, appointed as guards of the 
village and the Matha Virabhadras, who are said to have 
been born in the Chola country (Cd}a aesajah) and to have 


been drawn from the four castes (Caturvargya-sanudhital). 
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The followers of the Vira Saiviem believe that if they 
offer their head to Bhairava or Virabhadra or Bhadrakali 
they will get threc eyes, ten hands and five heads 
replacing the two eyes, tw. hands and one ೧೩d”, Taie 
notion caused for the self sacrifice of the many Vira- 
&aiva devotees in Reqqi period, This practice continued 


during the Vijayanagar period also. 


ERECTION OF MIMORTALS 


From the magnificient monuments to petty pebbles 
are the works of the human 464, Therefore, one can 
rely on the memorials for constructing the mode of life 


and the belief system of the mankind, 


All memorials are synbolic representations of 
the deceased personag:. In the honour of the dead per 
Bons the memorials arekrected and every memorial repre-= 
sents group, either ethnic, reglonal or Casto There 
fore, symbolically they represent the pattern oi behaviour 


of the groupe 


The Védas speak of "PITRU MEDA", a rituel, mean 
tor the deceased, It is stated that a nemorialf should 
‘be erected in the name of the dead, The SATAPATH 
BRAHMANA also wakes the mention of the memorials. In the 
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Raurava Asaman one complete. chapter is devoted to wuemo= 

in which 
rial stones, and|they are called "kehetra Liyca Pratdshiag". 
Other Aganas (K&uika, Kirana, Kivana, Chintya, Decptg, 
Mukuta, Matuuza, ParaudShwara, Yueria) also tell about 


memorials and they”) are termed as "Sgnadhi Linga Sthipang". 


Among the Marya tribe or Central India, Co=son-= 
in-law performs the last rites of the paternal uncles 
The relatives on a particular ceremonial day carry the 
memorial stone with musical notes and truupet rhaythgn. 
Then, erect the stone in a specific place which was already 
decided by then with a chanting that the deceased should 
remain there and think that it is His new place of dwell~ 
ing and should not leave the place to haim them in any 
foru for which they would feed hin througnout, the way 


ne was uaking hie livelihood when he was alive. 


They 
even put their valuables, ornaments, {io0d, in the 
pit of the memorial stone. They sacrifice a buffalo and 
offer the beef to the deceased, mother Goddess (Bhd-Devi) 


and other deceased ancestors 


Even in the Tamil Santan literature evidence 
of hero worship,in the same uanner mentioned above, is 
described. In Manipur and Nagaland, memorial stones are 
erected to the ancestors either in circular or linear or 


in the horse shoe fora, The Billa tribes erect temple 
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in the name of their chieftain, He is depicted as a horse 
rider. The Gouds also erect memorial stones in the nane 
of the dead to safeguard themselves from the evil~-spirite. 
The shepherd cownunity of Nilayiri construct houses for 
the dead with some stone slabs. A11 these memorial stone 
worship is carried on with a belief that the deceased 

acts as a guardian angel to tnem and that he will not 

harm them. With this the person who erccts the stone 


will be relieved from the duty, which he owed to the dead, 


In course of time many changes occurred not only in 
the belief system but also in the worshipping order. 
People started believing that the dead man's spirit is 
living in the memorial stone and worsnipped them. The 
tombs are also replicas of this tradition even in the 
most advanced civilisations. The stones erected for 
Village deites, ancestors, locals, are the symbolic 
representations of the belief system and the very embodi= 


ment of the religion of the people. 


A number of memorial stones are found in Central 
India. The Maryas especially, worship them. Some of 
the stones are Very big in size and some otiiers are Very 
small. They believe that the Sayadhis in course of time 
grow in size. The rock Pillars, called Uragekal are also 
worshipped by them. Stone $labs in erected posture are 
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also worshipped as memorial stones. In Kathewad also 
memorial stones are common in sicht. Usualiy they carry 
the naue of the person, time of death and the reason for 
which he died, Offen the dead man's picture is also drawn 
on the stone.2? 

The Golla and Boya caste peuple at present are 
also worshipping their fore-fathers. Tle spirits of 
Baydaru men who died without getting wa:ried become ylrika 
(heroes), and to their menory small temples and images are 
erected, where offerings of cloth, rice, and the like are 
made, If this be neglected, they appear in dreams, and 
threaten those who are forgetful Lo their duty. These 
teuples consist of a heap of, stones, in which the roof 
of a small cavity is supported by two o: three flags; 
and the image is a rude snapeless stone, which is occa- 
sionally 011d, 

Close to the Village is a row oT cronlechs Car 
ved with figures of the Sun and Moun, human beings, 
animals, and enclosed with in a stone kraalk, which 
the Badagas claiw faite the work of tueir ancestors, and 
for whom periodical offerings are made. Even today, 
these were within one of the cromlechs~a conch ghell, 
lingam, bell, and flowers. A number of these sculptured 
cronlechs at sholur, Melur, and other spots on the 


Nilgiris are found. 
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In South India, memorial Stones are erected for 
satis and heroes. ‘They are found either at the graves 


of the dead or in the vicinity of the granted land. 


In Western India, memorial stones, are called 
Paliya (Saviours) Kambia (Pillars) and Chara (grave stone). 
They belong to the dead who are of some eminence. They 
believe that unless they erect some form of memorial for 
the ಡಿಂ೩ರ್ಕ the dead Would cause troubles to others. Usually 
they are found in the village vicinities under the pipal 
tree, fig tree, near the tauk or at the place where the 
person died. In some of the stones hero is depicted as 
holding sword and shield and in some others animals such 
as camel and horse are associated with the dead and the 
hero is picturised as sitting on the animal. Somvc of 
the memorials had the dead persons Yigure along with 
Anjanéya on one siue, and on other side tue Sun and Moon. 
In these types the date, and reason of the death, 


are written and the order of worship is also instructed. 


Among the Marya tribe wooden pillars are used as 
hero=stones. But they bein costly, only a few can 
afford to erect them and hence they are less in number, 
Sala or the Sarya tree wood is used to make this. The 
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wooden hero~pillars are found along the pathwayEs 


Over them the hero is depicted as the horse rider, camel 
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rider or elephant rider. He is also associated with a 


courtisan aud the Weapons which he used while ive. 


It i8 recorded, in connection with the legends 
of the Badagas, that in the heart of the Banagudi shola, 
not far from the Doduuru group of cromlechs, is an odd 
little shrine of Karairaya, consisting of a ruined stone 
hut surrounded by u low wall, Within which are a tiny 
cromlech, Some Bacred water=worn Stones, and sundry 
ttle pottery images representing a tiger, a mounted 
man, and some dogs. These are kept in memory, it i68ad 
that of a Badaga who was slain in a cowoat with a tiger; 
and annually a festival is held, at wlich now images are 


placed there, and vows are fulfilled) 


In the mantapa of the temple at Lépakshi, in 
the Anantapur district, is the sculptured figure of a 
man leaning his chin upon his hands, wiich is said to 
represent a kuruba who died while meditating due the 
dispute between the builder of the temple and his workman 
about wages. The image is kept by his caste people a8 


a symbol of peace living quality of the caste 


In the North Arcot district, the Ganda is entru- 
sted with the custody of a golden image representing the 


hero of the clan and keeps it carefully in a Small box 


filled with turmeric powder. Tnere are also some images 
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set up in tewples built for the purpose. Once a year, 
several neighbouring clans asseuble at one of their bigger 
temples, which is lighted with ghi, und, placing their 


images in a row, offer to them flowers, coconuts, milk 
[| 


.@tCe, but they do not slay any victiu 


The weapons aie also picturised under the belief 
that the dead one may make use of the weapons even after 
his death in the uther world anu they are treated a8 god 


&iVen WeaponBe 


In Tantilnadu the weapons are also buried, In 
Andhra Pradesh poturiiu is associated with a Weapon 
At Karanpliql. peuple even worship weapons of the Palnaqu 
heroes? 

The foot prints of the dead are also worshipped. 
Even today the tradition of Ramdpads (RAma's feet) Sita 
pada (Sita's feet), Anjindya pada, VenkatdSwardpadda is 
prevalent, Even in Jaina and Buddhist traditions Wor 
shipping the feet is.a comaon practiced That means 
every thing associated with the dead i.ec., hié place, his 
weaponary his belongings, all become a part of hero 


worsllipe 


The uan has erected wenorial stones not {or the 


sake of human beings alone but even tc animals with which 
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he had immense association, The dowestic animals, @8pe~ 
cially pet dogs, cattle, horses etc., are not forgotten 
even after their death and tauey erect memorial stones 
showing aftection towards tnem for tue services rendered 


by them, 


Pet dogs have acquired special attention of the 
man and they are remembered even after their death 
through memorial stones. In Bengal, Halar tribes Ae 
feast to the dok8 imnediately after returning from the 
taue. They treat the doys as friends, serVauts and even 
as sons. There is a cowuon belief that the evil spirits 
and giants come in dog's disquise to deceive the people. 
This myth shows the relationship of the dogs with the 


hwnan beings. 


In Lahore (West Punjab in Pakistan) a dog's 
tomb 41s found, It is treated as hero-tomb of the dog 
and Puja is performed by peuple to show their reverence 
for the services rendered by the dogs In Bulandarsha a 
dog's tomb is found adjacent to three human beings tomb&. 
People pay some respect to the tomb of the dog on par 
with the tombs of the three human beings. At Kathewad 
temples tombs for dogs a:e found, # In Gollara_hatta 
village, Madakasira taluk of Anantapur district, a 


memorial stone was erected for a dog which was killed 
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while hunting a wild boar by the sthinipati of Tanndr 


and Choragiri.* 


The Rajputs of Rajastan erected memorial stones 
for horses. The mud horses are worshipped even today by 
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the Rajputs in remewberance of bravery of the horses, 


An inscription at Lingala in Pulivenqla taluk of 
Cuddapah district records the death of a warrior; named 
Vikranaditya, son of Chormpula Vijayaditya raftapugd}u in 
the battle of Vayuru on the side of JayamSli-kuundra with 
Sattipagu after slaying four: heroes of the enemy camps 
It also states about a Porxakyukika (fighting dog) that has 
lost its Life in tho battle. 


In the ballad Katanar&ju kathalu there 18 
reference to the fierce fight of Bollavu (spotted cow) 
with the forces of Nallasiduhi on behalf of Yadavas, 
for this war it lost its life. In due recognition of 
Bollavu's services her master commemorated its ausplclous 
death by erecting bronze ಷರ ೫೦೦d) sculptures of it in 


Gaga's teuple at Donakondga (Prakasam district). *# 


The word Vira comes frow Sanskrit language. The 


word Yira is used in 80 many Indo-Aryan Languages; it 
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explains the character, and might of the persou. # The 


same word YJrg directly cane from Sanskrit to Dravidian 


languages and maintaining the sane meaning. 


In English language, tne equivalent of Yyira is 


‘hero'. The word hero comes from the Greek language. 


A man can be a hero because of unusual bravery, 
nobility of action, moral and intellectual qualities or 
coutributions either to tue improveuent of man's lot or 
to a given society. The hero stands out from ordinary 
men by lis superiority in One or more spheres and is held 
up as the embodiment of certain ideals or values of the 
society or group that honours him. In as wuch as values 
vary, hero status is relative to a particular group or 
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culture, For ancient Greeks, a hero is a man who 
lived and died as a mortal but wno nevertheless was ren- 
dered Jimuortal by his superhuman strength, courago, 
chazracter or ability, Examples of ancicnt Greek heroes 
are, Miltiades among warriors, Lycurgus among Law givers, 
Pindar among poets, Aeschylus wong dramatists, and Plato 


among Philosophers. 


1, A nemne given (as in Homer) to men of superhuman 
strength, courage, or ability favoured by the ods, 
at a later time regarded as an intermediate betwcen 


gods and man, and imnortal. 
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ದೀ A man Metingulshed by vxtrodinary Valour and 


martial acnievements;) one who does brave or 


noble deeds, an illustrivus warrior. 


3, A man who exhibits extrodinary bravery, firnness, 


fortitude, or greatness oi soul in any course of 


action, or in connection with any pursuit, work 


or enterprise; a man admired and venerated Yor 


his achievement and noble qualities, 


4 The man who forms the subject of an epic, the 


chief male personae in 4 poem, play or story, 


he in whom, the interest of the story or plot 


is 


values, 
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centred. 


The heroes are exeuplars and chaupions of ideal 


As heroes are identified with a particular group, 


the ancestor has often been regarded as the orignal 


hero of clans and {auilies., He has been considered a 


protective deity. 
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There i5 a class of Braumanical Viras (heroes) 


which is duly recognised in the religion of the Brahmans. 


As a rule, those heroes, only who had become the subject 


of a more general or quasi-universal homage, are mentioned 


by the Brahmans and admitted into their Pantheon, The 
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W, Crooke devoted the second chapter ‘the Heroic and 
Village Godlings" in his work. Introduction to the popu= 
lar Religion and folk lore of Northern India (London,1928). 
They may be regarded as the equivalents of the ancient 
heroes, Such as Hanundn of Rinayana, Bhima and Bhisma of 


the Mahabharata. 


Generally the Indian heroes (VIiras in Sanskrit, 
Virulu in Telugu)are divided into two classes; Ancestral 
heroes (Vamsa paramparau virulu) and Epic heroes (Purapa 


wrulu). 


NCEST HEROPS: 


The Aiicestral heroes may be called the founders 
of families yirasatvas (genets) of Tepas (clans), and of 
Vamsamulu (dynasties). Now the Indian tradition, espe~ 
cially those of the Brahmans, are said to have belonged 
to various gotras. Sach gotrg refers to pllapurusha 
(The originator of that particular family, clan and 
dynasty). Milapurusha is always a great rjisni who 
acquired RR and passed it onto the coming gene 
ration. The dynasties of ancient India belong either to 
the golar race (SUrya Vansa) or to tue jyungr race (Soma 


Vansa)e 


Both races to back to Manu, the son of the $un 
{Vivasvat), but with this difference, that the solar 
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race contains the descendants of Manu's Bons, the lunar 
race those of his daughter I]& and Budha, the son of Soma, 
the Moon. In this way it is explaincd that the Sun 
(Vivasvat) and the Moon (Soma }) are the progenitors of 
the solar and lunar races respectively, while to either 
belongs Manu, the father and eponymous (commemorated) 

hero of Mankind. The nine sons of Manu, Jksvaku ete, 
are said to have founded as many branches of solar race, 


and must, therefore,be rega:ded as their ancestral heroes, 


Chronologically, after Some ancestral heroes in 
the line of Puru was born Bharata, the ancestral hero 
of the race of the Bharatas, from whon India got its 
puranic name Bharata Varsha. In nis line rose kuru, the 
ancestor of the Kauravas, the cousins and foes of the 
Pandavas, whose internecine war i8 the subject of the 


Mabhé&bharatas 
£RiC HEROES! 


The Epic heroes (Purina Ylruly), are those people 
described in the epics, who popular aduiration and Vene- 
ration have promoted to a superhuman (MghSpurusa, afhi- 
mania) or semidivine rank (for exanple grama dévata). 
The principle persons of the epic have a tendency to 


become heroes in the tecnnical sense of the word and, 
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once having entered upon their upward career, they may 


be regarded as gods 


The most instructive instance is, the heroes 
Sri Ramachandra and Sri Krisuna of the epics himiyang 
and Bhairavata respectively are the gvatdras of Vishnu, 
The purpose of an gvatirg is gdushta Sikchang Sishfa 
rakshgna. His life and his conduct is the exauyple or 
the highest and noblest ideals and values of human life, 
In the original parts of that work (Viz. books II-VI) 
Rua 16 still a huuan lero the best uf mun, the supreme 
model of worality and layalty.” 

Rima and Krishna are the epic horoes who have 
reached the highest possible rank. Others have becowue 
the minor deties, for exauple, Hanuman the devotee of 
Sri Ramachandra, and the epi¢ lheroe Bhisma, Kavurava 
MuLlapurasa became the minor deities. Some persons were 
represented by the poets only aék superior wen: g£:~ Arjuna 
geems to retain some warks of au originally divine 
nature. Karna, the son of the Sun god, is born with a 
maill=coat and the earrings of that god, of which he i& 
cheated by Indra « Bhima, who is now worélipped as a 


hero in the whole of India 


In Indian literary tradition, Vira (hero) 


yirathva (heroism) is not confined to wilitury expeditions 
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only. Primarily Indian hero is one who iz dedicated to 
the protection of the king, kingdom, society, religion 
and welfare of the people. Hence along with Yuddha Virg 
(the great warrior), Dinavira (the muniticent great), 
Daya Vira (the coupassionate gyxuat) and Dhernavira are 


also mentioned, 


1) Yuddha-viras like Rana: RAma warned Ravana that 
what KaAvana thinking, of his wealth, accumulated by 
defeating goddess who ran from thelr vossessions i& 
not at all considered BS real wealth by Rama. 
Because Parana Siva, wii could destroy thu entire 

movable aud Sinmovable things of the world knows 
better about the velocity of the arrow drawn from’ 


bow 51 
the| Kodanqa of Rama 


2) Dana Viras like Karna; Indra caue a8 a y&chaka 
({Brahmana) before the Karna and asked Karna's wail 
coat and the earrings. Karna, known by name of 
Danakarna, was born with a mail-coat and the ear. 

rings. Karna happily agreed to give immediately. 
Both were removed from his body and given to the 


god (Indra)? 


3) Dayaviras like Jimutavahana and Sibi chakravartl: 


The story Jiniitavahana (the hero of the Sanskrit 
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work Nagananda of Sri Harsha) is depicted with 
heroic self-sacrifice and Budahistic sentiments like 
charity and magnanimity. Jinitavahana, vn behalf 

of serpants, offered himself asa prey to ಡarಬdೆಡ ೨೨ 
Sibi chakravarti, on behalf of kapota (pavura) 
offered part of his body to a digg (a falcon). 


4) Dharma virg like Yudhishtira: When some of the 
{iriends of Yudhishtira sugkested him to achieve 
victory even by foul, he replied that his mind 
would never deviate from wisdom (dharma), even if 
he losses his entire kingdom at a time or several 
blows of knives fell on his body at a time or yama 

takes away his head) 

A king could entitle himself for comnemoration 

not only by wars but also by his muuificence, Compassion 

and righteousness. In later literature Yirag (hero) 

is referred to in many places’ and Viratva was thought to 

be a precious quality, Janaka proclaius that his daughter 

16 Yiryasulka. Kaliddis repeats the same phrase in that | 

counection Patanjali the author of Mahgbhgshyg (a comnen- 

tary on Paninis Vydkarana siitras) uses the word Vira 

in connection with sastric treatise containing mangala 

and mentions it in many places. The Yoga schools also 


applied it to one of the yogic poses, the Virisana. 


63 
Tantrics also apply the word irs to gidhakas. 7° 


Initially hunting of wild aninals was started 
for self protection and later developed as a game, Natu- 
rally those who killed the wild animals with daring and 
strength, were treated as heroes. At present hunting 
is also being continued by Chenchus and Yanadis of Andhra 
Pradesh, In Koqugu caste man who kills a tiger and 
woman who complete ten deliveries comugnds the same 
respect? An 1inecription found at Gurugupalli, Rayachoti 
taluk, of Cuddapah district, wnich is in uld Telugu 
language (Characters of 10th ‘century), records the death 
of the warrior (nagangu) named Sri Kaqasanditollu in a 
fight with a Sinsapupuli, probably a tiger) 


Thus the heroes are uot confined to u single 
caste. The heroism is based on the mental attitude, 
an, bravery and Valour. Those who have all the qualities 
of heroes irrespective of castes, are generally called 
as yira Kulanuvirlu. All the Hayakds, Rijas, Sauantas 
and Pilengre have come. from the gudrgs, but their valour 
iuproved thelr ‘status, and they traced their origin to 


purdna purshas like Sirya Vamsg and Chandra Vang. 
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HERO-WORSHIP: 


Hero-Worship is the result of election and sele= 
ction, for, the Deroizing is done uostly by public au= 
thorities ~ In Rome, the solemn appointment in rituali- 
etic forms Inaugurates hero-worship as a public ineti- 
tution. In Roman Empire, for example, the ferbsvorebip 
of the emperors was a civic duty. As the authority of 
‘the fauily and of political governuent was derived from 
hero~worship, the hero's opinions and actions had to be 
interpreted and the tradition concerning thew is there~ 
fore preserved in literature as well as in the rites of 
the cult. Knowledge of ancient hero=-worsuip is derived 
from such legend. The hero i158 a human being exalted 
aguinst the gods and into the world of the gods. Heroes 
have become gods and god heroes in accordance with the 
need of the group of simplification and embodiment in a 
living symbole The heroes as living gods upon the earth, 
rendering legitimate cult and civilization, state and 
clan, are mythical or historical figures whom man has 


deified in his own right. 


In Greece hero worsnip was associated with the 
worship of the chthonian deities, like these gods the 
heroes resided under the earth. Hero worship has com 


bined with the worship of local spirits or special gods, 
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especially in the seasonal festivals. The myths of the 
death and resurrection of heroes have been combined with 
the spring festivals. In these cases the hero is but the 
personification of the draua of nature. 
Hero=worship is found in all nations at all ages 
and stages of civilization, In course of time it develops’ 
into different tangible and material atteupts to perpetuate 
the lives of great and ideal wen for the succeeding ge= 
neration, Love, regard and appreciation of the relations, 
friends and aduires of the deceased could not invent _ 
anything cheaper and simpler tian these Wmeworial stones. 69 
A person died in the battle field or murdered or 
faced an abrupt end, becomes a ghost or an inferior wani~ 
festation or a Monivelent deity. This type of belief is 
also prevalent in India, They were respected abt well a8 


worshipped by the people. 


If the hero=worskip is not carried on, it is believed 
that famines, dlseases and misfortune Would occurs It 
the people worship the above salu herves, they drive 
away the famines and agriculture would flourish, Not 
‘only this, people believed that the satisfied god or 
ghost would protect people {rom snali fox and other 


allied diseases. It also would save cattle from wild 
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animals and protected people frow the thieves. 51 The 
above sald belief increased the hero-worshnip. If people 
neglect the herv=worship or indifferent to the erection 
of memorials, they would face triVials. The traditional 
teaching revealed this type or belief in many parts of 
India. °2 The local history speaks in Voluninous accou 


of the hero worship and of the memorials, 


In some races, deceased persons either good or 
bad were worshipped along with those who had some extra 
ordinary qualities during their lite time. They believed 
that the worship of a good person will bring boon to them 
and the nOR-WOrShip of a cruel man would lead to calanitye 
That's why people worshipped the bad persons also. In 
the first type out of love and faith, people worshipped 
the hero. But in the second type, out of feaT people 
worshipped the bad person 


The hero~worship indirectly reflected the people's 
carving for ideals and hence it is still being continued 
even today. In North India the naues like Birg or Vira 
generally signify a cruel ghost wiiclh is worsnirped by 
the people. They are mentioned in epics. But in course 
of time, people attributed glorious deuds and extra~= 
territorial powers to thew and began to worship. There= 
fore, one may assume that they are ‘created heroes" or 


“imaginary heroes", In Mirzapur (Uttar Pradesh state) a 
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hero by name Kar-Har-Bar is worshipped at least by 
30,000 people. It is believed that he is a deity who 
brings sickness to the people iz he i&8 not worshipped: 
His antiquity goes back to the times of Rama in whose 
hands he was killed In a Village named “Chamba 
in Punjab where people worshipped a group of herves 
namely “Ranablr, peuple believe that tne souls of hero 
still dwell in the trees and want peuple, especially 
ladies in the nights. If they are not appeased they 
would briny death. 6 


Among Kajputs hero-worship tradition 16 Widely 
prevalent since they belong to the clats 01 warrlors. 
For the heroes who died in the battles, they erocted 
meuorial palaces. One sucn palace is found at Mandur 
in Rajasthan. Two heroes of the Rajput family were 
very important. King Manik of Ajmir fought against 
Mahannadans in ware In that war his infant son Was 
killed. "Chayarthu"? a sub=caste of Rajputs worship the 
infant as their god and they call hin as “putra" even 
today. Another hero was Téjaji. He belongs to Jhat (SAT 
caste in Rajasthan, and he was a shepherd by professions 
One day a cow gave milk to a snake. ‘That cow belongs 
toa brahmuin, When the shepherd saw that incident, 
he thought about the loss to the brahmin from the Cow, 


then he decided and went to the snake's hole and nade 
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an agreement with that snake that he would daily give 
milk to that snake. The snake accepted, He gave milk 

to the snake regularly. Because o! some unavoidable 
circunstances, one day he did not give milk to the snakes 
Then the snake became angry and prepared to bite Téjaji. 
He also accepted nis mistake and wus rvady to ule with 
the snake's bite. Before his death, he requvsted the 
snake to let him &8ce his wife. The &nake accepted his 
request. He went to his louse and baw his wife. While 
coming back to the eae he saw the nelghbouring Village 
cattle, that were being stolen by the thieves, He 
attacked, defeated the thieves and saved the cattle. He 
handedover the cattle to the owuers aid stood before the 
snake to be bitten, There is no place to bite him be= 
cause his body was fuli o? blood due to the fighting 
with the thieves. Then he opened his mouth and asked the 
snake to bite him on his tongue. Then the snake bit him 
and he ಯೋ Thence, people worshipped Té6jaji as a 


hero, 


In Bombay, the wind has been woréilpped as ‘“Satvay". 
They believe that the wind resides in open places or in 
gardens. The head of the village, sacrifices a buffalo 
or a Jangg stick to worship the wind. ‘Then the hero 
inserted into one person who is worshipping the hero, 


This kind of worsliip seems to be interesting. Mostly, 
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sailors worshipped wind as a hero. Because they were 
always on the seas and they faced uany problems while 
sailing on the water. They believe that the wind has 
got some power or ggikti. Not only the wind but also the 
person who died in the Bea while sailing, was also wor= 
shipped by the people and they erected a statue to him, 
They believe that if they worship the above heroes, they 


will be out of problems, 66 


In Maharashtra the shepherds worshipped hero 
stone or pillarse Some times they worshipped imuges 
of the hero or figures deficted on a copper plate, These 


are called as "Yeur Bhlpr, 67 


In Madurai district of Tauilnadu the Kuravads 
worship Vira-Lakanana (Lakshmi) as their fauily deity 
and an interesting feature in connection with the wor= 
ship of their goddess is that co=conuts are broken ou 
the head of a special Kurala who becomes po8sesbed by 


the deity. 


In Andhra Pradesh shepherds too worshaip heroes, 
These iieroes are equal in importance to the Village deity. 
The most important thing here 1s that they worshipped 


heroes who do not belong to the shepherd castes 
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In the wemory of tne heroes, besides erecting 
the statues, some times rituals were also perforned, At 
Donakonqa, in cow.ewmoratidsn of Taballa Bralmarudrayya, a 
Siva brahnin, who died wuile figuting with Khadga 
Tkkana, on behalf of Katamaraju; the Yadavas still per= 


foru a sacrifice bencath Irlaminu (Virulamanu-a janul tree? 


LERO JNPLES: 


The origin of the hero-tenples in Andhraddda 
can be traced to the veuples ui pulniqu region, The 
people of palnaqu fondly cherished the mewory of their 
chiefs known as Palndtivirulu. The heroes of Palndqu 
played an iwuportant role politically and culturally in 
the later part of the l12th century A.D. Tem.les were 
erected in their honour and poems were Composed recount= 


ing tneir heroic deeds, 


The cult of hero=worship was wuch popular in PalnaAqu. 
The ballad of the heroes ot Palndqu is still being sung 
with musical accoupaniments for the delight of the 
listeners. The Telugu Poet Srindtha composed Palunati 
Veera Charitra, the story of these heroes whose popu- 
laxity preceded even SriniTtha's tiue. Krldgbhiriman, 


is another Telugu poen attributed to Srinitha which also 
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refers to these heroes. About ten verses in it are 
devoted to the description of the Pajandati yirulgkatha. 
A Young woman with melodious voice and great skill in 
dance is stated to havi been singing the story of the 
heroes. The heroes or Yirapurushas, as they are called, 
are worshipped as deities and teuples are erected in all 
important places in Palinaqu, especially at places Where 


the illustrious Yirapurushas played their plorious part. 


Storeyed manqapAs were built in memory of the $0 
called falniqg heroes al Karempaqi (Sev Appendix=D, No.34 
and 35). A number of minor images of gods and goddesses, 
which present intercstin, details Yor the student of 
iconography, are found. Karemnpiqi and Macherla are 
the wuost noteworthy places in Palnaqu where even to this 


day the cult of the hero wor5buip exists, 


These heroes are represented in the Linya forum 
and worshipped. Karempuqi, their battle field, is the 
seat of Brahmanagiiru who presiaed over a section of 
glidrg comuunity which worshipped the heroes. An inscri- 
ption copied from Karempugi, Temple of heroes(557-1909) 
records that a merciant built a temple for a Virakoti in 
1424-25 AD, There is a curious tower in the village at 
Karempaqi called N3yugu mandapam. £vidently dedicated 


to the heroes the quaint figures of Pinanalli Dévar&ju, 
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Chilana Nayungu, Jivaraksha Tinnanay Pedmnalii Dévaraju, 
Macherla “iummana, Obinéni and his family are all inscribed 
on the beam of this mandapa either holding spears in 
their hands or Standing in a worshipping posture. These 
chiefs might have been the later meubers of the family to 
which Brakmanayugqu and his colleagues, mentioned in 
Sewell's Chronicle of the heroes, belonged and were men 
tioned in a record of the 17th century ADT 
At Macherla there ure three small temples on 
the bank of the Chandravenka stream wiich are dedicated 
to the heroes. In front uf these temples is a Kakatlya 


record dats in Saka 1237 (A.D.1515). 


In the subsequent period, the villagers were 
named after the heroes, poems and ballads were sung. The 
war=like and paStriotic Villagers never tired in narrat= 
ing the legends to the visitors of the heroes who took 


active part in the battle or Karempigi. 5 


An inscription of the time of Heqdqi kings (No.20 
Appendix~C of 1915) which comes next in chronological 
order belongs to the time of Jaéanobbaganda Anavédma Reqaqli 
states that he had constructed special temples {for the 
practice of these grusome rites, These were called 
Caupugduruklu and usually contained an iwmaye of Bhairava, 
virabhadra or Kali." 
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SAIL - STONES: 


Sati,was a cutsom, in which a widow sacrificed 
her own life after the death of her husband, The Sanskrit 
word Sati means "“Virtyous Jopan" or "faithful and devoted 
wife, Since the self-imuolation of a widow on her 
husband's funeral pyre caue to be regarded in India ae 


the supreme demonstration of wirely devotion 


Sati is a feminine noun forued fiom the Verbal 
root Sati, which means what is real, true, food or Vir~ 


tuous. 


The earliest refurence to the word Sat, comvs 
from the famous story of the Luuolatlun of Sati, daughter 
of Daksha, Wife or Siva. It secms that the practice of 
satl was naned after her lnwuolation The earliest rufe- 
rence to the practice of sati can be the story of Axchi, 
queen of prithu of Vairija dynasty of Bithoor, who had 
?೨ 


imnolated herself along with her husband or separately 


Another gati instance Rat bnE to Bahukg Who, with 
his two Queens, withdrew to the hermitage of sage AurvVa 
in the Himalaya. Queen Yadavi was then pregnant, Out 
of jealousy, the other queen poisoned her. But Aurva 
saved her by using a wedical drup, Sduuka died in the 


meantime. ‘The pregnant yueen wikird to be a sati, but 
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Was stayed by the sage, in whose heraitaye Prince S&para 
76 


was born. 


Sati is of two kinds - (1) a wife following ler 
dead husband to the other world by throwing herself on 
the funeral pyre of her husband o> iwmuolating herself 
if her husband's body is not available, This is usually 
referred to as gati or Sghasgmang. (2) In tne other 
case a married or unmarried woman inuolites herself 
when her chastity is threatened, ‘This is wiuely known 
as gatl. The medieval history of India provides us with 
a number oi instances oi Wonan, particularly of the 
Rajaputrg families, throwing themselves into the flames 
in order to protect their honour. They preferred death 


to falling into the hands of their Mohanuedan enewule5e 


A woman who counitteed ggti is referred to in 
Telugu as Pérantilu or Maha Sati with great reverence. 
Such women, abhorring all the tewuptations of the worldly 
life, put an end to their Life after the death of their 
husbands and 80 naturally were rezarded as the most vir= 
tuous, who were to be Worsiipped by the other members of 


the society. 


The act of Sati is cowucmorated by the erection 


of what are known as satikals on wiich are seen sculptured 
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representations of the woman who cowuilted gat. In 
these the gat} is simply represented by her right arm 
bent upwards to the elbow, Some tiues they are depicted 
as holding a lemon fruit between the thumb and forefinger? 
This i6 what is alluded to in the old inscriptions, where 
the women are suid to "have given aru and hand". 78 The 
satikal has generally two panels. The lower one repre= 
sents the husband with one or wore Wives as the case may 
be and in the upper one i&8 seen, a linga or a couch=the 
syubols respectively of Siva and Vishnu~by the side of 
which the husband stands with nis wife, laplying that 

the wife, who conitted satl, attained heaven along with 


her husband. 


Literary Works give different «inds of werit, 
which a married woman Would attain by perforuing this 
rite and this suguests that there was a Conscious effort 
to popularise this custon It secms probable that the 
muslim invasions were, to sone extent, responsible in 
inducing the leaders of the Hindu society to wobilise 
opinion to enforce this custon, which was already in 
vogue, ‘The atmosphere, which was surchirged with the 
spirit of self-sacrifice in the social and political 
conditions then prevailiny, added strength to this 
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custome 
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"When any wan dies", ouserves “rlar Odoric, 
“They burn hin, and if he leaves a Wife they burn her 


alive with hin, saying that she ought to go and keop her 


husband's company in the other world”. 5 Knior Jordans 


Writes ~ 


In this India on the death uf a noble, 
or of any peuple of substance, their 
bodies are burned, and aeke their wives 
follow them alive to the fire, and Yor 
the sake of worldly glory, and for the 
love of their husbands, and for eternal 
life, burn along with then, with as 
much joy as iz they were ¢oing to be 
wedded, and those who do this have the 
higher reputs for virtue and perfectivn 


among. the rest.81 


A woman, before coamitting gati, says that if 
she lives after her nusband ghe would become the slave 


of her co=wives and who ever says Bhe ought not to die, 
should incur the sin of prostitution. Ifa lady does 
not burn herself with her dead husband, the people of 
that place should throw her into fire even by force 

and if they do not do 50 and tolerate her they sliould 


incur the sin of prostituting their wives 


Ancient Indians believed in the theory of rebirth 


based on the doctrine of Karma. It was believed that if 
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the wife observed satl, “that lady will marry her 


deceased husband again in the next pirthn,53 


Different explanations are offered for the 
origin of this practice. One explanation i& that the 
foreikn invaders like the Muhanmadans carried away 
these ladies and subjected tLewm to unheard of cruelty 
To protect a nusbandless lady was CcouBidered to be 
impossible during those unsettled days. Hence, probably 
the women in certain cases voluntarily comnitted sati 
to escape from the inevitable dishonour at the hands of 
the foreign invaders. In some cases the Women were forced 
to observe gat by their relations who held sinilar 


views 


More coucrete proof of the practice of sati 
followed by the ancient people is found in the Greece 
accounts of India written by the Greek scnulars, "Who 
had accoupanied Alexander the great, when he invaded 


India in the 4th century Been 


The practice of sati was not noticed in the 
Vedic literature. But the wives were permitted to have 
‘the last glances of the dead bodies of their husbands. 
Before their husbands! corpses were thrown into fire, 
the wives used to come to see thou in full bridal deco 


raTtion, The Vedic literature is silent as to what 
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happened to these ladies arterwards. This practice was 
not found in Suriti literature also. ‘This hud been 
referred to in the first epic, Rauayauna In the Uttara= 
Kanga of Valmiki 1awmiyann (17,4) we find Véddavathi's 
mother perforuin; t1, but this story i6 more legendary 


then historical. 


We have stray references to the custom of ggti 
from the time of Mahabharata. 5 At about that tine a 
few cases of sati were recorded, The most important 
anong them 18 that of MaAdri, But in her caso, it 1s 
interesting to note that the abseubled sages try thelr 
beat to dissuade her from her resvlve. Mdadri, however 
1s unmoved by their arguments, firstly because she Was 
the cause of her husband's deatl, seconaly because she 
would be unable to control her passions, und thirdly 
because she might find it difficult to treat Llupartially 
her sons and step-sons. No arguments of any religious 
merit are assigned by her or by any body 6186.56 

In the Mausala-P& ¥vam of the Hahabharatg, we 
find four wives of Vasudva namely, Dévaki, Bhadra, 
Rohini and Madira, ascend his funeral pyred? When the 
news of Krishna's death reaches Hastinapura, five wives, 
Rukuini, Gandhdri, Saibya, Haimavathi and Jambavathi 


ascend the funeral pyre, of course, without tiaeir husband's 
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ಏಂಟyರೆ The custom began to become gradually popular 
from 400 A.D. Vatsyayana points out (VI, 2, 53) how 
clever dancing ¢irls gain ascendancy over the wind of 
their lovers by swearing that they would burn themselves 
on their funeral pyres. In Kungrasgnbhavan (canto IV) 
Rati i6 stated to have atteupted to burn herself on her 
husband's death, and she was dissuaded by a Voice from 
the heaven 5 In Myichchhgkatikg the wife of Charudatta 
wants to burn herself before the arrival of the expected 
news of her husband's execution (act.x) 9 In the nother 
of King Harsha chose to predecease her husband by comuit= 
ting herself to flames, when it was declared that there 
was no chance of her husband's recovery (Harsha charitra 


PP, 154-155), Harsha charitra of Béna (Canto 5, PP. 30-31), 


After Jinutavahana's death Malayavati asked for 
the crown of her deceased lord 50 that "“clasping it to 
heart she might enter into the funeral pyrer. 92 In Kalbana's 
Ralitarangini there are some instance of 28]. In the 
stories of the Kathdsaritsagara, (Which was written in 
C1100 A.D. in Kashair,) the custom of sati is quite coon”) 


The earliest historical instance of gati 18 
that of the wife of the Hinud general Kétus, who died in 


50 


316 B.C., while fighting against Antigonos. Both the 
wives of the general were very unxiaus to accompany 
their husband on the funeral pyre, but as the elder one 
was with a child, the younger one alone was allowed to 
carryout her wish. 3* During the period 200 BC, to 

200 ADe the Indo-Greeks, the Scythians, the Parthians, 
and the KS, who are Central Asian tribes, conquered 
some territories in India. After tuat they became per= 
manently settled cowunities in ancient India by bucom- 
ing followers of tle different Indian religlous and 
thereby got absorbed in the ancient Indian society. As 
the custom of sati was comnon in the life of the tribes 
belonging to Central Asia, it is felt by the scholars, 
that the people belonging tu those tribes also practiced 
that custom after their absorption in the Indian society. 
Seeing thea following the custom of sarl, it is felt by 
the historians that the tuner members of the Indian 
society also practiced that custom in greater measure 
This is proved during the Gupta periud (300-600 AD) 
and ample evidence is available to prove that the custom 


of sati is followed in a comnon manner. 


Marco Polo says many of the women when their 
husbands die and are placed on the pile to be burnt, 
do burn themselves along with the bodies. And such 


women as do this have great praise from ಖೇ 
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Foreign travellers wio visited the Vijayanagara 
empire noticed the existence o? sgati there and had left 
an account of it. Barbosg (1514), Nuniz (1536), Caesar 
Frederick (1567), Linchoten (1583), Baradas (1614), 
Pietra Datta Valle all these give very vivid and realis~ 
tic pictures of how Sati is performed. But they differed 
in certain details of the manner in which it was comuitted, 
Three explanations may be sugested for Buch difference: 
(1) There might have been differences auong different 
classes of people in following the custom of gatj, (2) 
some changes might have crept into the custom with the 
passage of time, (3) The custom wight have difiered from 


place to place, 


Barbosa sayé that if the woman i5 poor and of 
low birth, she . threw herself along with the burning 
corpse of her husband and perished in the flames, But 
if she is a woman of high rank, she did not burn heraelf 
imnediately, but performed certain cerumyuies, before 
she fell into the flames. She spent some time in 
festive music, singing, dancing and banquets, after 
which she dressed herself richly and distributed the 
remaining property to her sons, relatives and friends. 
After this she was mounted on a light rey or white 
horse and led through the streets till she reached the 


burnin, phat, where a fire wic Lil for hore Ou reuching 
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there she removed all her clothes uxcept a small piece 
which covered her waist, made a short speech telling the 
people gathered there that she Was iwmuolating herself for 
the love she bore for her husband, Then she poured 011 


on her head aud then fell into the flames and perished? 


Nuniz also gives almost the sane details. 
However, he adds that after the corpse of the husband 
had been set on fire a Brahuan performed certain Cere-= 
monies faccording to their 1aw'.98 After which she 
distributed all her jewels among her relatives and 
wore a yellow robs. Soon she went with great enthusiasm 
to the fire pit which she circuuambulated thrice, mounted 
a few steps which had been erected for the purpose, and 
stood on the top of thea, holding «a wat in ier land, 
which prevented her from seeing the fire. The people 
assembled there threw into the fire, a cloth containing 
rice, and another containing betel leves, besides her 
comb and mirror. Finally, she took leave of thuu, 
poured a pot of 0il on her head, and Tell headlong into 


the flames.” 


Caesar Frederick says that the wives counitted 
self-imuolation two or three months after the death of 
their husbands on a particular day supposed to be auS= 


picious. Shu dressed herself like «a bride and was 
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carried round the city eitiuer on horée back or on an 
elephant or else was borne by elght wen on a small stage 
to. the place where dead bodies were burnt, She held 
feasts after which she bathed in the river to Wash away 
her sins. Later she wore a yellow robe and {ot upon a 
pinnacle erected for the purpose. She then poured oil 
over her head anu threw herseliI into the flames that hau 


been 1it.100 


According to available epicrapiical sources, 
an inscription dated 510 A.D., on a weuorlal pillar 
found at Eran (Sagar district of Madhya Pradesii), Becus 
to be the {iret evidenct, It tells us tat "Lhe mighty 
King, the glorious Bhanugupta, the bravest man on the 
earth, fought a battle in which nis feudatory chief 
Goparaju was killed and later his wife died with him in 
the same funeral pyre. 101 As Yar as Aidhra Pradesh i& 
concerned, the first epi¢raphical evidence i8 found 
qQuring the time of Fastern Chialukyas of Véngl. An 
inscription at Hyderabad Mussun, dates Saka 11(2)8 
(1206 A.D.) in Kannada Languaye, of the period of the 
Zastern ChaAjlukya kings, mentions one, (Jo)darija, and a 
lady who entered the fire. 

An inscription available at Vanavolu in the 


Hindupur taluk of Anantapur district in Kannada Langpuugy, 
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dated Saka 1(3)27, (1405 A.D), Status that Gangasdni, 
daughter of Bayinisettl of P3midi and wife ot Ramaatvana= 
Yaka, son of Kheyidévandyaka of Kadiri, entered the fire 
(i.6e., performed sati) at Penugonda, wiere her husband 
died. 105 

In an inscription found at Kaupalli in Cluittoor 
district, which is undated, a sutl-stonc sevus to have 
been set-up with an inscription, in memory of a lady of 
Tandur, who entered the fire. 04 

Another inscription at Taagyequpalii in the Badvel 
taluk of Cuddapah district, dated Saka 1447,(1525 AD) 
in Telugu language, mentions Ranavira cn (his wife) 
Domnasam. The sculpture depicts a warrior standing on 
his right side, and the woman &eemus to hold some leaves 
in her left hand. The characters o1 the inscription 


are assignable to about the 15th century AD. 


An inscription at Adoni of Kurnool district 
dated 1698 AD. records the self imnolation of two 
queens, 7 ministers and 9 female atcenuers on the death 


of Anupasimha of the Rathodqa fanily. 106 


8೨ 


However, it may be noted that Lhe practice of 
sati was not as wiaely prevalent in Svuta India as it 
was in North India. ‘This is also evidenced by tue insoril~ 
ptions as we have far less number oi gat} stones from 


South India when compared to North India, 


Suravaraa Pratap Redui in his Andhrula S3nghika 


107 says that the custom of &ati cane to Andhra 


Charitra, 
from North India. In North India, this custom was popular 
particularly in Kashuir, Najasthan and Punjab. Later 

on this custom becanavu popular in South India during the 
time o: Kakatiyas and Heqqis. Musliwu invasions Were to 


some uxtent, indirectly resnonsible for gati. 


There are number of folk and literary references 
to gati instances in Andhradéda during medieval period 
In Katawuaraju kathalu when Kitama:&ju was a seven year 
old boy, bis father, namely, Peddairaju, fought with 
Valikéturdju on a battl: known as 'Arlapenta’' in which 
Peddiraju died. His son Katamardj)u attacfied the Valikctu= 
r&ju, and killed hin, to take rcvenge against hiw. The 
wife of Peudiraju (iee., the. mother of Kafanardju) 
peddaana comuitted gati. 108 
Brothers and sénapthis of Valuraju died in the 


battle and went to Viraevarga. After that Valuriju 
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decided to go to the battle, He handed over his sons and 
daughter (nanely Siwutadnirzju, Peddiraju, Eranlkaraju, 
Nalamlikaraju, Polaraju and daughter Kowuu-rakka) to his 
minister, Pallikonga and the territory to his second son 
Peddiraju. Valuraju fought with Cahyardyue. In war Gahpa= 
raju died, Though Valuriju won the battlc, he succumbed 
to injuries which he sustained on the battle field and 
went to Svargue His wife Vallaua foliowed lim into the 


funeral pyre. 10 


In Siwmhisan Dvatrinéika, we hive a reference to 


sati. One person sacrificed his life Yor the suke ot ils 


Rd 


king. After the death of tat peruun, iis wife followed 


him on the funeral pyre with tne permission of the kings 


Mallana Kavi in his Rukmdnsadg Chavitra Says that on 
performing gut, a woman i& greitly praised, On the 
other hand if she does not follow her husband and become 


a Sat}, she is treated a5 a slave in the society. 


Srinatha's Kaéikhandan refers to gati when 
Brahaspati elaborates the importance of it. If a per- 


son is dead, his wife should follow him to the next 
world on her husband's funeral pyre imniediately. The 
greatness o? her becoming Bati, it was bilieved, will 
help seven generations on lex mother's sldc, Yatner's 
side, aud husband's side to be prosperous and ultiwately 


make them live in Svargas 
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M, Somasekhara Sarma in his History ot the Hegdi 


kingdoms! 


refers to the custom of Sahairamahq Or 
following one's husband to the other world by inuolating 
oneself on his runeral pyre. The exuberant praise lavisned 
on this custom in the Telugu works referred to above, and 
the enumeration of different kinds of merit, which a 
married woman Would obtain by porforuing, this rite, 
sugtests that this was a Conscidus efruvt to popularise 
this custome The atiwosphere, wnicn was surcaarged with 
the spirit of sell=sacrifice iu the social and political 
conditions thon prevailiny, aduied btiength to tuis custo 
TV Mahalingan in his Adainistration and Social life 
under Vijgyanguar, Bays that gati practice was popular 
duriny tuelir period. 11% 
The foregoing observations make it auply clear 
tnat gati was not prevalent in the Andhra country in 
ancient times and that it perhaps bscane popular in the 
medieval period though we have a few stray instances in 
the earlier period, Secondly, even in the medieval 
period this practice. did not gain any ¢reat popularity 
as proved by the non-availability uf guti stones in any 
great number in Andhra Prades i, However, til& does not 
mean that this pructice was totally absent in tuis reglon 
We have a few inscriptions and literuzry reference to show 


prevalence of this practice. The wonen who comuitted 
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Sati or gahacanang were often worshippted by the local 
people as pdrantaly, a term which of course, is not met 
with in the inscriptions, but found used by common people. 
That the practice of sgt} continued to be prevalent till 


recently is proved by self immolation of the royal woman 


To sumup, erection of memorials for the dead is 
an ancient custom practiced even from the Pre-historic 
times, But this is different {rom the erection of 
memorials for those who died for the sake of community 
or for the sake of masters. Based on Archaeological 
evidences, the memorial stones in Andhra-dé8a seem to 
have appeared from the third century AD. All the tombs 
of the dead did not attain divinity in the eyes of the 
community but the memorials of the dead heroes certainly 
attained divinity if not reverance, That is why one can 
find hero temples and hero worship as an integral part 
of the Indian Culture. Even women who performed gat} 
were respected and remembred by the comnunity by erecting 


sati stones or gati Silaly (satikals). 
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CHAPTER IV 


HERO = STONES 


The purpose of erecting thu memorial stones may 


be divided into two catagories Viz,, Material aud Spiri- 


tual, 
MATERLAL PURPOSE: 


Memorial stones were erected as a mark of respect 
and adu.ration for a hero who died for a noble cause. Tt 
is also sald that the erection of a nero stone was in- 
tended to make the heroism of that person known to the 
world at large. It is believed that persons wlo are res= 


ponsible for the erection of hero=stones get a merit. 


A person erects a Stone i aduiration of the 
valour of a hero who sacrificed iis life on behalf of 
his master. This acknowledgement denotes the relation- 


suip between the hero and the waster. By sacrificing 
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himself the hero is saia to have discharged us duty 
towards his uaster. An inscription at Vandaqi in Raya 
choti taluk of Cuddapah district, in old Telugu chara= 
eters of the 9th century A.D., refers to a battle in 
waich SingadhaAra the Séndpathi (comuander) probably of 
Kaliatrinédtra Viranaharaju, and Maharaja. Podangu of 
Renagu, died (name i8 not mentioned). This inscription 
also records that Ganqatrinétra has setup this stone in 
memory of the deceased. Another inscription of the 
sane place of 9th century A.D. also recoxds the death of 


an elephant in the battle of palayauu.® 


People sacririced their lives tor tue bake of 
their masters and Kings; sacrifice Was a conseyuence of 
their imnense faith and loyalty towards their wasters. 

In tuis context, mention must be wade of an interesting 
practice called kijgunte which was in practice widely in 
Karnataka ana rarely in Andhra Pradeseli in the early 
period. A servant of the King takes oath not to allow his 
master's body to touch the ground as long as he (i.e,, 
servant) is alive. Two inscriptions found at Vandaqgi of 
the time of Vaidunbas record Kilgunte. One of tase 
records mentions that Kanndrlu offered himself in Kijgunte 
when Singadhara milita:y comiander oI! Kuliga trinétra 


ಯಕ 
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Souie times heroes sacrificed their lives in 
protection of women folk. An inscriptiun dated to 
1190 A.D. refers to a person, Somaya wio died in protec~ 
ting women, His elder brother erected a liero stone in 


nis menory. ¥ 


SPIRITUAL: 


Memorial stones were erected as a matier of due 
respect to the hero with the hope that such an act would 
take that man to Svarga, Valkunta or Kaildsa This act 
is an expression of 'Paroksha Vinayanu’' to the dead hero. 
Some of the texts of the lero-stones illustrate the 


purpose ot erecting hero-stones. 


One of the purpose was to propagate the heroisn 
of hero. This kind of? stone imuge inspires the future 
generation to follow the foot prints of the heryu, The 
work Malai Padukadam of Sangau literature reveals that 
5 


hero-stones were erected to bringout his Valour 


Memorial 8tones were erected in memory of animals. 
The masters of aninals appreciating the services rendered 
by the animals, in hunting, have expressed their love 
and aduiration for the animals by erecting hero~Btonts. 


A hero=stone inscription found at Gollarahatti in Hindupur 
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taluk of Anantapur district refers to the relgn of the 
Nojlamba = Pallava King Nojambadhi Raja It was setup in 
memory of the death of a hunting dug, named Puuigu, which 


died after killing a wild boar.6 


This and some other 
instances would clearly indicate that the masters of ani= 
mals erected the memorial stones for their animals 


because of their love and affection for the latter.? 


WHO ERECTED TH 


In Hindu society the ceremonies for a dead person 
will. be performed by his Sons. If the person had no 
children, the funeral will be performed by the relatives, 
The inscriptions on the hero-stone state clearly about 
the erector and Lhe relationship between the erector and 
the hero. Generally three groups of peuple are respon= 


sible {or the erection of the hervo-stones 


I. Family members of the hero, 
Il. Close relatives of thu dead hero 
III. Others to Propagate their regard, adairation 


and gratitude to the dead persone 


I.{(a) SON TO FATHSR OR FATHSR TQ SON: 
In meuory of the dead hero, his son erects the 


stone as u mark of respuicte A hero-stonyu inscriptlon 
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is discovered at Hailavaram in Ongole taluk of Guntur 
district. It is written in Telugu characters, and it 
belongs to 40th century A.D. It records the death of 
somebody's eldest son in the battle of Niqumuranu.d An 
inscription was found at Peddaragiri in Madakasira taluk 
of Anantapur district, dated Saka 875, in Kanarese (in 
archuic characters). It seems to be referring to the 
reign of a Nojamba (Pallava) chief (nane lost) and it 
‘mentions the death of Eqeyamna, son of Haritha, after 

a brave flght against Sevena's army. Racha's son Anuga 


9 


setup the stono Another inscription has been found 
at Sriéailam iu Nandikotkur taluk of Kurno’l district. 
It belongs to the time of Reddit Kings, dated Saka 1299, 
Pingala Magha, Sudi(7), Hednesday. It registers the 
building of the Virauanqupa for the merit of his father- 
in-law Annaya~-Reqdi,. It 18 stated that in this mangapa 
many hexoes voluntarily oifered their heads and tongues 
The two faces of the right pillar: contain a long list of 


the Birudas of Ana-véuas 1? 


(b) BROTHTR TO ANOTIFR: 


Some times the brother of the dead hero also 
erected the hero-stone in memory and adniration of the 
fallen hero. A hero=stone inscription was found at 


Kalakada in Vayalpadu taluk or Chittoor district. This 
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is supposed to have been erected, during the eign of 
Valdunba King Ganqatrinétra Vaiduuba-Huhdraja, in Kannada 
language. The hero was Ajala who died in a Cattle=raid 
some where in the 9th century AD An undated Kannada 
inecription was found at Karchanapalli in Punganur taluk 
of Chittoor district, It referred to the reign of 
Senbiyan Hah&bali-Biparasg and the rule of Vikkiyanpa 
over Pulinaqu sixty. It records the death of Vikki and 
other person in a battle, with Pallaviya-Dhavala, The 


hero's brother Kungiga setuy the stone in their nonory.™* 


(¢) HUSBAND BY HIS “rp: 


There are some instances of widows of deceased 
heroes erecting the stoncs. This sugjcsts that gat}. Was 
not compulsory in those days. An inscription at Utakdru 
in Hindupur taluk of Anantapur district belonging to the 
reign of BiAnpa kings Was discovered, It registered that 
certain Palagenagiyan son of Nig, died in the battle of 
Ramadi (a Village in Agali-Naqgu) between Nitindrga 
Vennadi and Blra-No}auba. This stone (Kulisagallu) was 
setup by Basaka, the wife of the hero and the daughter 
of Ayta of the KXadanbas. The engraving on the inscrip~= 


tion was done by Konga 
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Il. SISTHR=IN=LAW TO THD DEAD HERO: 


Hero stone at ydl$éwara of Nalgonda district 
dated Saka 978 (1056 A.D.) records the heroic deeds of 
one Mallaya Kamangqu fought who in the battle and attained 
svarga. This stone waé installed by his sister-in-law 


on the gateway of the fort to commemorate his brave deed 


IT1. (a) 


Some tines the king or master erected the hero 
stone in memory oi his fallen servint. it reveals the 
relationsnip between muster and servant. Sone Llmes 
BurVants also erected the stones in memory of their 
master's Valour or as a token of their aduiration for 


their master. 


An undated Kannada inscription was found at 

Karshanapalli in Punganur taluk of Chittoor district, 

This belongs to the reign oft Banya King, Hahavali Baiyarasa. 
He was in charge of the Gatga Six=thousand province when 
Ballala i.e., the RéshtraklUta King led a campaign against 
Kaduvetti for not paying tribute. On this occasion a 
certain servant of Banatattar. willu returnin, on a 
horse near Kuntil&la died after slayiny Gagaudirti.™ An 


undated hero=stone inscription Was found east of 
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Upparatonasanahalli in Madakasira valuk of Anantapur 
district which refers to thc reilyn of the NoJauba(Pallava) 
King Nola [ubathiraja). It states that the stone was 
setup in memory of a certain perso who died by entering 
into the fire on account of the death of some person 
(name 1ost).16 
Another hero=stone inscription was found at 
Macherla in Palnadgu taluk of Guntur district, duted Saka 
988. It states that Achukuijungu entered the aruy of 
Birudugimaya, Sou of Uriyu Létrardja and Muhadévi-Menganma 
and offered his head to Padlasini (goddesses) for Lie 
master. The sculpture of the hero was made Vankajunru 


Irunga 1.eee, Iruga son of Vankaja™ 


{b) PRIVATE INDIVIDUALS: 


Private persons also erected the hero-stones, 
though they were not related to the hero. These people 
erected the stones revealing the greatness and valour of 
the heroes, An inscription was found at Pudipatla in 
Punganur tuluk of Chittoor district, dated 9th century 
AD. It belongs to the reign of Bana King, Binarasa. 

It records that a certain Jayanagun walked into the 
sacred fire on the day oi wiutur solstice and died, A 


18 


hero=stone wat set up by some person whoée name was lost. 
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A hero=stone with inscription, which is in Kannada Language 
is found from Chalamaugala in Punganur taluk of Chittoor 

district. This 18 undated, It refers to the reign of king 
Banarasa of the Manavali Bana fawily and seems to record the 


death of a warrior in a battle! 


Another inscriptiun was found at Silamvaripalli 
in Madanapalli taluk of Chittoor district in Telugu language. 
It records a gift oi land made by Mahayanka Charya Venkata= 
krishna Sééhichalapati-Ndyaka, son of Yalegiri Nigappa 


Nayaka, in memory of ua hero who died in service. 


A hero-stone was found at Remidqicherla in Vinukonda 
taluk of Guntur district. It records the setting up of hero 


stone by the residents of the village. 


ERECTION OF HERO-STONES AND CUSTOMS: 


Hero~-stones were erected to comnemorate the death 
of heroes in a particular context. If any person sacri- 
{ices himself without any external pressure for the Sake 
of a good cuuse, he wae said to be a hero. If an image 
of that man was engraved on a stone, and an inscription 
was also engraved recording his deatlfor a noble cause, 


that stone is to be called a hero-stone. The chaste 
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wife who coumitted ggti (iumolation), witu the body of 


her husband Was also honoured with a Lero=stone, 


If the context is determined to defines a hero= 
stone, it would be possible to consiaer the image of the 
Tkshavaku period as early forus of hero-stones. ‘The 
origin of the hero-stones can be traced to the Ikshavdku 
Period. The Gangapéruru iuscription of Cuddapah Wetriot; 
‘according to PeReSrinivasan, deals with the chayastambha 
or memorial pillar of Gopa, who is stated to have died 
during u cattle raid by Sivadasa. The record may be the 
earliest record of the death of a person during a cattle 
raid.®© 4 number of inscriptions belonging to the tine 


of Valduubas are of this type. 


if the hero and his family wembe:s or relatives 
are socially well placed, a hero-stone i& provided with 
some land grant. In some cases teuples are ulso built 
for the herdstones to deify the heroes. It was believed 
that the soul of the dead hero lived in the stone and 
that it would come to the help of the patrons at time of 
need. It is also possible that one wo Bought the prote- 
ction of the bero-stone Was not punishcu, So ¢ructing a 
hero=stoue was meant to make the suul oi a hero inhabit 


the stone. 
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The Jolkappiyam, the Purananir and the Purapporal 
Venbamalai and other ancient Tall worke provide interest 
ing inforuativn about the practices observed while plant 


ing the hero-stones. 


The stone 18 selected from tne uearby forust 
after burning incence and offering flowers. The sulected 
stone is purified by placing it in water bom days 
Afterwards it 16 removed fron water aud anointed with 
fragrant Liquids? Thon the store is k&arlanded before 
it is erected and adorned with peacock feathers and 
offerings oi toddy werv made. The déceased lero i6 invokod 
into it by the people who have gachered near the hero~ 
stone, The hero~stones were endowed With weapons and 
some donatidus for ite regular worship. Then the hero 
stones were enshrined in teuples and they continue to be 
worsilipped even today, Annual festivals are being held 
with great pomp and proud, In front of the stone, swords 
and tridents are planted. ”# They are also decorated wlth 
garlands. Huge terruacota horses, figures of cattle, men, 
Women, and children are also placed infront of the hero- 
stones in fulfilment of their Vows and prayers. Animal 
sacrifices are offered durin, the annual festivals and 
offering liquor to the hero=stone ib also an ancient 


25 


custom. An inportant belief anony the people i& that 


the worship of herv=stuones bring butu rains aud fertility 
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to the 8011. The worship of hero-Stoncs has become a 


tradition in the later perivud. 


The t tha B ng mentions another Geremony 
with regard to the raising of a memorial to the dead. 
A long time after the death of a person a mound raised 


over the bones. 26 


W Oe H : 


Before erecting herv~stonoc(Viradilalu), erectors 
strictly followed some auspicivus time like tithi, vara, 


nakgatra, masa and samvatsara. 


An inscription is found at Donakonga of Nellore 
district, dated the 5th day of the dark fortnight of 
Kartika of the year vVyaya, corresponding to the year 1328 
of the Illustrivus Saka er? Another hero=stone i& 
found at Kucchuppa in Proddatur taluk of Cuddapah district, 
dated Saka 1297, Rakshasa K&rti 6u.5, Thursday (AeD.1375, 
No.8) Both mention the tine of their erection 


Another hero-stone inscription found at Girivaranm 
in Hindupur taluk of Anantapu: district, dated Suka 1246, 
Rudhurodgari Chaitra, &u. daSéani Mond. A hero~stone 


inscription is found at Alaupur oi Mahabubnagar district, 
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‘dated Chajukya-vikrama 10 (Krodha)na, Adhika-Ashadgha #u.5 
Sunday 1085 A.D, May 31, the veukday was Saturday. 30 


The time of settiiyp up of the hero-stones are 
mentioned in the above records, It is dirficult to say 
with any degree of certainty regarding the time span 
between the death of a hero and settin; up of the stone 
for his memory. This is 80 becuuse usuully the date of 
the death of a hero alone ié mentioned in the hero=stune 


inscriptions. 


In Tanil Sangan liveravure information regarding 
the conventions to be observed for setting and worshipp= 
ing the hero=stone i8 mentioned. Ancient Tamil people 
have a six fold claseification of the system of setting 
up a hero-stone and it is as follows. 
1. To select the memorial stone the leader of the 

£roup accompanied by others, gues to the nearby 

forest and invokes the god, burns inccnce, offers 


flowers and selects the stone. 


2. For removal of stone, flowers and water are 
sprinkled on the stone, incense is burncd, the 
bell parai are played, the stone is praised and 


then it is removed. 


3, 


4 


bp 


6. 
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For wasning the meworial stoue with the holy 

water of a Sacred pond to counter the effects of 
weathering due to Sun's rays, it is puised, cleaned, 
anointed with fragment liyuids anu elther placed 


insides a pond or, a special tub. 


For the erection of the hero=etone, the stone 18 
garlanded, bell is rung, todiy is Sprinkled, 
peacock's feather is tied, the herves name and 
fane are inscribed und in the presence of all, 


the stone is planted, 


After that the dead hero is 1ilvoked in the stone 


and thence forth considered a divine beings 


Later, people praise the hero as well as worsilp 


the hero regularly. 


In Andhra Pradesh also similar tradition 18 


followed for the erection of Memorial stones. However, 


no specific literary evidence is found in Andhra, the 


orul evidence and the field survey observations reveal 


the suue phenomenon followed on the lines of Taal tradi- 


tions on other words Dravidian traditions 


In Anahra Pradesh during the time of Prataparudra-I 
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(1296%1323 A.D.), People believed that the persons who 

died in the battle of Kareupudi and whose honour the hero~ 
stones erected were gods (dévatas), for theu, annual festivals 
are still to day are being celebrated with pomp and show, 

It sees that this type of deificatlon and worship of heroes 


i8 being practised in Andhra only.) 


ELND SPO1S OF THE HERO-STONES; 


The study covers four hundred and seventy six 
(476) hero-stones with inscriptions and only inscriptions 


of heroes, in the state of Andhra Pradesh, 


Of the four hundred and seventy six (476) bero- 
stones, three hundred and forty six (72.7%) are found iu 
Rayalasina region, sixty Fk (14%) are in coastal Andhra 
and sixty thres (13.3%) in Telangana region, (See table 
Noel). 
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TABLE ~ 1 
TION OF 
Reglon Detricts rl 
Rayalaslma Anantapur 69 
Chittoor 127 
Cuddapuh 112 
Kurnool 38 
TOTAL 346 
Coastal Godavari (Last) 2 
Godavari (West) 
Guntur LL 
Krishna 3 
Nellore 17 
TOTAL 67 
Telangana Hyderabad 19 
Karimnapar 5 


Mahabubnagar (Palandru) 21 


Medak 8 
Nalgonda [NS 
Nizamabad 2 
Warangal 8 

TOTAL 63 


ಮಾ 


GRAND TOTAL 476 
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Inforuation regarding the find spots of the 
hero stones is available from the inscriptions of the 
hero=stones. According to the dita available in the 
texts of the hero=stone inscriptions, the hero stones 
were setup in places like the corners of the villages, 
fields, tanks ana river sides, gardens, forts, hills, 


forests, road sides, cart tracks and temples. 


One cannot say witn certainty that hero-stones 
were erected in the places Where they ure found today, 
It may be possible that they were brought to the said 
places considering Lhem to be the idols of gods and 
with tae idea that they would give wealth and welfare. 
Because of tuis sentiment hero-stones were erected in 
different places, Stones were erected generally in 


Buch places so as to attract the attention of the 


people. (See table No.1) 


114 
ZABLE NU.]1 


[8 


FIND SPOTS OF TH HcRU-STUNE 


ಯು rl 8 Mi |) 
STC: A 
[e3 ry [el Ke) [el Ap) [0 [e [be] DIN..hO Ww 
$3 SS SL Sane 
FO OS Ul 3 eM 
Anantapur 2 20 17 1 5 « = 5 = 69 
Chittoor 27 13 20 2 5 - - - “- = 127 
Cuddapah 56 26 12 l 3 - 1 [ 1 2 112 
Kurnool 30 4 2 - - 2 - - - = 38 


Godaveri(Eat) 2 = = = = = = = = = 2 
Godavarillest) 1 = = = = = = = =e 1 


Guntur 23 3 8 - 3 ) - 1 “1 44 
Kiishna - Ll 2 «= -— - 3 
Nellore 9 1 2 «= 5 17 
Hyderabad 4 - 3 - 1 1 pL) 
Karianagar A ) 
Mahabubnagar 12 3 1 «- = = = = = 5 2 
Medak 5 = 2 Ol OO ee 8 
Nalgonda 1 2 = el 4 
Nizambad “me = Oe 2 OO “= 
Warangal 4 =» = 2 Oe = || 8 


Total 197 140 69 4 24 8 4 120 216 476 


-ದಾಾಾಯುಜಖ್ಯಸಾವೆನಾಟಯಾಲಿಯಾಯುವಿಸೆಮಾಸಿವರಾುಅಲಮುವಯುದಂಲಾವವರಾರಾರ ಅ ಲಾಲಕಾಂಟುವಾಟಣ(ತರಿಬಂಹುಂಪನಾರನಾಗು ಲ ನನವದನಿಸೂ.ನರ-ರಂ ರರ ಎಪಯಾದತನಯಟಾನಜನರದದಗಂರಿರ" 


115 


Probably in course of time people who believed in 
the worship of the hero-stones and its beneficial couse= 
quences to themselves and to the comuunity on the whole, 
erected hero=stones in different places in their area. 
These stones are scattered all over Andhra Pradesh, In 
the districts of Cuddapa., Chittoor, Anantapur and 
Kurnool of Rayalaslma region a good nuuber of hero-=s8tones 
are found, This area enjoyed the rule of Valduubas and 
No}auba Pallavas. These two dynasties sere bitter eneuies 
oT each other and there arose many battles between them. 
Owing to tuis, in aduition to the royal people, comuon 
people also took part in cattle raids and other such 
occasions. This is the reason why many hero=stones are 


found here, 


Stones in the name of the dead need not necessarily 
be planted at the place where they died, Hero=stones 
were erected in the same land, which was granted by the 
rulers in recognition of the herocs, Often the details 
of the grants were recorded in the inscriptions engraved 
on such stones, Hero-stones were found in different 
parts of the villages, The family mubers or his followers 
believed that the dead hero would protect them and their 
properties. With such belief the hero~stones were Betup 
in their lands. Stones a.e also set up generally at the 


entrance or centres or strYets of the villuges. People 
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believed that the dead hero will look after their village. 
Among the discovered stoncs many are from the Villages 
like Kandi of Medak district, Jmbagi of Chittoor 


‘district, and Sirivarau® of Anantapur districts 


Hero-stones are generally sutup in the fields with 
the belief or sentiment Lat the hero=stones Wll Look 
after the fields and LS RE crops. Hero=stones 
are found at the fields of the villagus like Basiuikonda? 
and Pedda Tippasauudram® of Chittoor district and 


Lakkappanahalii of Anantapur iistelet 


A few hero-stones are available in the regiuns 
of hills, forests, forts, tank bunds and burial places. 
The reasons for this are obvious, In all probability the 
hero stones discovered on hilis and forests sguggust that 
the hero died fighting the robbers wlile those found ln 
the forts may suggest the sacrifice or the hero while 
defending his country from the enemy hands. Huro~stones 
of this category can be seen lyin on the top of the hill 
which is situated 3 miles north of Narasireqdi palle 
village and at the entrance of a hillock of KrosUru 
village af Guntur district. # The practice of setting 
up hero=stones on the tank bunds cugests the deification 


of the dead heroes and the belief that because of their 
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grace the tank would never dry up. In this counection 
it may also be noted that some ladies sacrified thelr 
lives in order to secure perenilal water supply to the 
tanks and later on they were worsiipped as péruantangru 
by the local people. Herdstons are found on tank bunds 
or near tank bunds o1 the Hulugu¥ vili.age of Medak 
dMstrict and Ravugi# and Hénavati#" of Anantapur 
district: 


Some tiwues hero~stones were setup in gardens. 
For example, in Chiniatippa Sauudrau#” and poddavolagatur#® 
of Chittoor district, hero-stones were erected in the 


gardens. 


Religion played a dominant role in Indian 
society, Every person was influenced by the religlous 
activities. Planting of hero-stones in the temples 15 
one of then, Hero-stones were vorshipped by the local 
people regularly as gods, attributing divine qualities 
to theu, A nwuber of hero stones were setup in the 


following temples. 
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TEMPLE VILLAGE DISTRICT SOURCES 
Siva Madanapalli Chittoor A.R.Fpe,290/1905. 
Gundgiévara Puli gungu (ರ Ibid.,162/1931-32, 
AnjanSya Kurappalli RS Ibid. ,188/1931=-32. 
Vishnu Dಕidಂda ಸ Ibid, ,193/1931-32. 
LokanathédSvara Kadppalli Mk Ibid. ,165/1933= 54, 
Talakantamna Devagudi Cuddapah SeleIeIX, No.284. 
Narasimhaswudny Jeelavaripalli ಭು CT. ParteI,No. 36; 
Ae.PeAeRe,10/196%, 
Gopalaswany Lomaqa ತ CelePartel, Noel 
Bhairavéévara Mopdru $3 A.ReRpe ,507/1906. 
Chennaké8Sava Mattukdru ವ IDid., 505/1906. 
Devapatlanna Devapatla $i Ibiu,,106/1968-69. 
Tripuranta- Tripuradntakaw Kurnool SeTeIeX,Nve283. 
kéévara 
Mallikdrjuna Gullaradevarathi Anantapur A.ReFpe,754/1916. 
Virabhadra Nagariru ik AR. Fp ,22/1998-59. 
Birappa Parigl $s AeRe Fpe ,2028/1941=42 
Guruzdlanma Gurazdla Guntur Ibid. , 334/1937. 
SvayambhéSvara Valivélu 5s Ihid.,676/1920, 
Virulagudi Karaupigi ಫಿ Ibiu.,556/1909. 
Virulagudi Micherla pe ILid.,586/1909. 
Milasthinéévara Nadengla i Ibid. , 392/1915. 
SeIeleX,No.22l 
Gabgamma Donakonqa Nellore NeD.Ie,PP.310-12, 

, \ AsR. Epo ,66/1956-57. 
Papaharéévara Basar Adilabad Ibid.,10/1958-59. 
Ranalingé8évara Nandikangi Medak Ibid.,97/1960=-61. 
Balabrahmédévara Alampur Mahabubnaga: Ibii.,153/1959-60. 
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Hero=stones are worsnipped freyuently in temples 


for the following reasons. 


1; It was believed that the dead hero would unite 


with the god, 


೭ It facilitated the worsnip of both the deity and 


the hero at the sane time. 


3. It was hoped that people wno Visited tenples 
would think of the herp and his greatness. 


Le The visitors o? the teuples may (et inspiration 
when they see Lhe hero-stone and think of the 
reliélous glory and nobility in sacrificing one'& 
own life for a holy cuuse. The worsuip of tLe 
village deity or gramaddveta Yorms an important 
part of the conglomerate of religious belief, 


customs and cereuonies. *? 


Every Village has a village temple. If any 
calamity overtakes the village, like pestilence or famine 
or cattle disease makes its appearance, it is to the 
village deity that the whole body of the villagers turn 
for protection. The village deity is regarded to be 
more liberal and helpful in troubles and intimately con= 
cerned with the happiness and prosperity of the villagers. 
The moral function of the ¢ramad8vata is the guurdianskip 
of the Village, but many of Lnem aie believed to liuve 


other powers also, 


i20 


There is a connection betwen the folk beliefs 
and the village gods. Village gods or goddesses are 
particularly folk deities. If any body male or female, 
boy or girl wet with an untimely death, 01: showed Some 
greatness in times of need he or she was treated a8 a 
divine body and later becane semi~pod and ultiuately 
god or goddess, This kind of so=culled gods or godesses 


entered the panthean oft village vous. 


In the contemporary period also such beliefs 
are in Vogue. For instance, a small boy, the son of 
well-to=do parents Was mucdered near the town for the 
sake of his ornauents and thrown into the canal. ‘The 
body was discovered aud placed under a trec ncar the 
bank of the canal, at a place where three roads weet, 
A small shrine, about a foét and a halt high was built 
by the parents uuder that tree to the gyirit of the 
murdered boy. Then some one declared that he had made 
a vow at the shrine and obtained hi: desire. The fame 
of the shrine at once spread, the syirit of the buy 
rose quite to the rank of a minor deity and a local 
worslilp specdily sprang up aud becane popular. #8 This 


instance o¢cured af Vijayawada. 


Sometimes hero-stones were planted in the 


temples of soms major gods like $i va, Virabhadra, Kali, 


lai 


Durga while some stones Were setup independently 
with small roofings and with independent worships 
Generaliy such shrines for heroes were tet up near the 
temples of the village goddesses Pol3ramma or Galigauma 
and were worshipped. Some hero=stoncs ure also setup 

at some important corners of the village witn the hope 
that they would promote the welfare of the villaye as 

the other gods do. Those stonus are called Yiruluyu or 
Virafilalu, This kind of identity between the hero-stones 
and the other Village gods in respect of their nature 

and protection, Would jgad us to conclude that the 

heroes were raised to thu status of goas of minor clab&. 
In Andhra Pradesh we can bve u number of such hero=stoncs 


even in remote Villages. 


LAND GRANTS; 

Just as to the temples, kinyé local chiefs or the 
aduirers of the herves made some donations like land to 
maintain the worship in the hero=tenples regularly. In 
some cases land was given as a Coupensation for the logs 
suffered by the bereaved family. Other type of grants, 
nanely, perpetual lamps, gardens, villages, wells, 
were also granted to perpetuate the memory of the deceased 
heroes. An inscription found at DongalasAni (Cuddapah 


district) records the death of Révana Hcggaqge and states 
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that his brother Potana Heggade installed perpetual 
lanps at the mahasthanas of MallikArjunga, TripuraAntaka 
and Siddhavata for the merit of the deceased. # It is 
recorded in an inscription found at Vandaqgi that the 
village, Vettyuru, Wue gifted by tac king in memory of 


Kaliga Trindtra who fought and died in a battle.” 


Land grants accovdin, to tle collected data can 
be divided into four types; 
(1) Lands donated in recognition of the greatnebs of 

the deceased heroes, . | 
(2) lands granted to the fanily of the deceased heroes, 
(3) to the temples servants who worked in the temples, 
ahd 

(4) to maintain the shrines of tle heroes. 
An undated inscription found at Kalakattur (Chittoor 
district) records the gift of land for the protection 


of the hero shrine.” 


An inscription at Racnanapalii of Anantapur 
district belonging to the period of Western Chalukyas 
records that a certain Kasavaqa-Gallga iwuolated himself 
on the death of his master, It registers a gift of 12 
naruttus of land in his ueuory es? A &rant of land was 


made by Dévari Nayiningaru for the benefit of Virapurushas. 
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Nayiningaru set up the images oi herous in the teuples 
at Miacherla. An epigraph stanis infront of these ಸಣ 
At Budidapalli of Chittoor district Dévayua i6 stated to 
have died in a battle fighting against the Nalambas when 
he attacked Pulinaiqu, The Bana king, Mahavali-VAnaraba, 
granted Muniki as balgajchu tu the hero's family. 
Sirivaran inscription of Anantapur district of the period 
of Hoyasala kin, Viraballala 111, records the duath of 
Hohasavantaddhipati and Hiriya Bomueys Nayaka, Bon of 
Gangeya Nayaka or Holakallu, in fight against the cavalry 
of the chiuf of [ye] lumaya. This record further states 
that Aliya Miacheya Danndyuka, the primeminlister of the 
king, Who was ruling at Penugonqa, granted wet and garden 
lands near the Sirivara tau, to those gthaujkas who 
were appointed to worship the hero stone three times a 
day. 
"An inscription at Enbaqi refers to the reign of 
the Banya king Mahdvali Baparasa and registers the grant 
of a plot of wet land, five kula in sowin capacity (by 
the king) to a certain Ga) vunga on the occaslon of a 


Cattle Laid. 8 


An Areviqu inscription records the death of a 
hero (name unknown) anu some Jiand grant to the dead hero 


ಬ j 
by the son of a certain rey? Another inscription of 
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the time of Vaidumba king, Candqatrindtra, records the 
#ft of the Villagu, Vettiyuru, by the king in memory 
of Kaligetripstra who fought aud died at Paduanrdru in 
ಔಕಿಣನಿದ್ಲಟ.೨ರ An inscription at Boqindyanipalli records 

that the ciief of the Village giitey some Aland iu munuory 


of au servant who sevms tu have Uicd iu the cattle rad 


Hero-=stones in Andhra Pradesh can be divided 
into Various categories bated uu the cauaal Variants, 
To this type oi division the caute of the death is taken 
as a parameter. For looking into causal variants of the 
hero=stones, only hero=stonc:s with inscriptluns are 
taken for analysis. Since, the study i6 based on epi= 
£raphy, importance is given to those hero-stones, without 
inscriptions are found in every nouk and corner of the 
state waich indicate the popularity of the hero cult 
anong the peo,le in general. Many hero=stoncs in the 
present day are scattered and some of ton are virtually 
neglected and prone to vandalism. They are neither dated 
nore connected with a historical context. Yor these 
reasons, the study is based on tlhe hero-slones with in 
scriptions alone. A few inscriptions without sculptural 
representation (i,u., hero figures) aie also taken into 


account for analysis. 
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The study covers four nundred and seventy six 
(476) hero=stones with inscriptivns and only inscriptions 
of heroes, in the state of Andhra Prauesh). At least ten 
different causal Variants are identified for classifying 
the hero=stones into difrerent thewese They are battle-= 
fields, cattle-raids, selr=imnnolation for the sake of a 
king, or religion, hunting, fighting with thieves, 
village feuds, Women folk, procectin, Duundailes and 


accidental death in water or fires (See table No.III) 


In Rayalaslma reglon, heroes who died in battle 
fields, cattle raids and by sclf-inmolation are most 
prominent. Heroes who died in hunting, attacking the 
tuieves and in viliayc feuds occupy the second position 
in proainence. Except a solitary hero-stone which 
depicts a hero who died in protecting the boundary, 
there {8 hardly any hero-stonce in the catvgory of those 
erected for heroes who died protecting the wonen folk 


or are drowned in water for saving some body's life, 


In the Rayalasima region out of the three hundred 
and forty six (100%) hero-stones, one hundred and fifty 
eight (46X) belong to the category of death in battle= 
field. This category is not only prominent amung the 
hero-stones found in that region but also significant 


in the whole of Andhra Pradesh, ‘The total hero=sltoues 
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TABLE NU.111 
CATEGORY WISE DIVISION OF HERO-STONES 


CATEGORIES 
FES [WN ES ESTATE 
Ks] mol Ae [7] ಮ 
Ps eA 0d STS 
DISTHICTS H £3 eS a 
೪ Buu [ad ¥ mm PH DW Ek [i] 
pe [Y HWM OO TC He mO Cc So] ¥ Rd 
H pa] Ee] SNS [eT (We [ದ [e] 
pS) pe Emm Toms NL £ 4 0೯ 0 [ee 
CL TE 
[0 NHL ನ ky ಸ ಖು 
EAnantapur 25 1 13 - 2 2 - = = 16 69 
Chittoor 56 34 10 3 2 4 - - 18 127 
ಸCuddapah pe) 6 13 6 - - 1 «= 3 112 
Kurnool 22 - 4 3 l - = - 8 38 
Total 158 51 40 12 4 7 - 1 -” 13 346 
Godaveri CN MAE: 
(East) 2 ್‌ ಫ್‌ 2 
Godavari 
~ (Mest) 7 ನ ಮ ಮೂ ಎ ವಿ 1 
Guntur 16 1 13 sd } sk) 
g Krishna 2 - ~ ee - - - 1 3 
° \elloze 11 ಎ pr C.F 
Total 31 pi 18 - 1) l 1 = - 14 67 
Hyderabad 7 - 4 ~~ - - - 4 15 
Karimnagar 4 - - Lk tm “= 5 
& Mahabubnagar 7 - 8 2 = - “= 4 2 
ZMedak 2 - 2 - - 1 «- 3 8 
‘© Nalgonda 2 - 1 - - - pe 1 4 
™ Nizambad - - 2 OO - - - - 2 
Warnyal 2 = 4 - 1 - - 1 - - 8 
Total 24 - 21 3° - - 2 - 12 63 
Grand Total 213 52 79 15 6 8 1:43 - 99 476 
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of battle-field category nuub:r two hundred and thirteen 
(44. 7%) out of which, one hundred and fifty eight(74X) 


are found.only in Rayalasima re&iun 


This indirectly revealé the turbulent nature of 
60 


the people*” and their war mongering qualities. The 
political senario also substantiates this fact. Numerous 
little kingdoms and petty dynasties ruled over this. 
regions The internecine warfare among the local chief-~ 
tains was a comuon feature in this region. Those who 
died in the service of their masters, either a king or 

a local chief, were praised for the bravery shown by 


them and worshipped as heroes out of gratitude, 


Some of the hero=stones of the battle field 
category are worthy here to mention. An inscription 
belonging to the reign of Vaidumba king Gaydatrinétra 
{No.533/1906), refers to the battle of Soremati between 
the Vaiduunbas and Nojlanba Kings. Another inscription 
(No.295/1905} from Madanapalii belonging to the same 
reign, reports the death of a hero in the battle of 
Soremati, which was apparently fought between the Vai- 
dunba King and the Banas on one side and the No}anba 
King, Dadiga and the Galiga prince Rachaualla on the 


other. 61, 
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Four hero=stone inscriptions were discovered in 
Punganur reglon of Chittoor dietrict belonging to the 
tine ot Mahavali Binarasa (Nose543, 555,570 and 584 of 
1906). The first of these refers to the battle of 
Soremati where the Bana King opposed on behalf of the 
Permanddi (i.e., Western Galga King?), the Nojluuba 
(King 7) Rachanalla and Mayindddi. There is a stone at 
Banagav&qi in the Kolar district of the Karnataka state 
which refers to a battle between the swie parties 


(No.102/1899). 62 


Half a dozen hero=stones are set up in the 
Village of Embadgi in the Punganur taluk of Chittoor 
district. They refer to the caputre of a Village called 
Uppunelli (Nos, 578 to 583 of 1906), 65 The persons who 
lost their lives in that connection are stated to have 


been remeubered by erecting those stone images. 


A hero=stone inscription found at Madakasira of 
Anantapur district, registers the batlle of Ballare 
took place between the son of Nojauba Chindayya and 
(Bira] , Nolauba, a certain Kaladi Mira-Kéta died and 
went to heaven, ** Another inscription at Gollaraddvarattl 
in the sane taluk records the death of Vira-Kaildca, 


son of Nojanba-Kailasa, in the battle of Polalu, on 
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attacking Ja (84) pa in the battle ox Ka[1Y yakallu. 55 


A hero-stone at Sante-Bidandru in Hindupur taluk 
at Anantapur district dvcals with a Tight between the 
King and Ayyakutti in which Some heroes appear Lo have 
dia. 66 Another inscription found at Sirivaran, in 
Hindupuran taluk of Anantapur district, contains, the 
death of Mahasavanta Nayaka of Hojakallu, in a fight 


against the cavalry of the chiefs of (y3} 1unayu.®? 


An inscription found at CheunaraAyanapalli in 
Madanapalli taluk of Chittoor district records a certain 
K&mninibojanga Marttanqa fougut with tle King's forces 
and died. 58 A hero~=stone inscription with sculpture 
at Kalakaqa of Chittoor district, during the time of 
Vaiduubas depicts, in high relief, a warrior weilding 
a massive sword in his right hand and holding, with his 
left, he opponent by the tuft.69 

A hero-atone inscriytion at Jeelavaripalli of 
Cuddapah district records the death of a warrlor of 
Rapsittu naued Jallaganyru in the battle at Tagy toga 70 
Another Vaiduuba inscription at Vandaqi of Cuddapah 
district, mentions Gayqatrinétra and ré fers to the death 


71 


of a hero ina battle, Jn the latter period also 


Vijayanagara period at Sidhout of Cuddapah district 
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records that a stone fort was extended4(9) by the Matll 
Chief, Ananta, of the solar race whose father Ellamaraja 
conquered Siddhavata after fighting the battle of Utukdru. 72 
An inscription at Dongalasani, Siddhavatan taluk of 
Cuddapah district, ascribed to the relgn of Telugu 

Choqas, mentions that evana Hoggaqda, having routed 
Mallidédva and killed Sondévgradévg along with tuelve 

other chiefs and a thousand men, dispersed several others 
and finally lost his life in the battle-field 5 Half 

a dozen hero stones are discovered at KLgava Banqapallli 

in Rayachoti taluk or Cuduapah district, all Vaidumba 


inscriptions record the deati of heroes in battless * 


A hero-stone at Iijé8du in Koilakuntla taluk of 
Kurnool district records the fight between Paleyama, 
son of Prabhukdna and Revanna, son of Choreya, in the 
characters of the 9th century.” Another inscription 
at Karakanthapuram in Adoni taluk of Kurnool district 
records the death of Rudradéva in fighting with his 
enemies. 6 

The next prominent theme of the hero-stones in 
the Rayalasiwa region are 'Cattle-raids'., In whole of 
Andhra Pradesh, fiity tuo(52) cattle=raid hero-stones 
are identified. In this, of fifty two (100%),fifty 
one (98%) i.e., 98 pervont of horo=stones of this cate- 


gory falls in Rayalaslma region alone 
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A hero-stone inscription at Eraqukera in Kalyan- 
durg taluk of Anantapur district, states that Vaidumba 
Chudamani captured the cows of the 96,000 (people) of 
Bevinablqu.?? Another cattle-raid took place at Nara 
singarayani Roppa in Madakasira taluk of Anantapur diet= 
rict reveals that, Lokaditya and his catcle=rald records 
the death of a hero. An inscription found at Narusan= 
budhi in Madakasira taluk of Anantapur district registers 
the death of Keradara Bijayi, son oi Mayinda Gavunda, 
who was the younger brother of Belligavunda of Piriyingaldru, 


in a cattle-raid. 


Three hero~=stone inscriptions are found in the 
west of Madanapalli of Chittoor district. A certain 
hero, named Chandraditya, fought for cows and ಸೀಡಿ? 
Another hero~stone inscription, discovered at Chippalli 
in Madanapalli taluk of Chittoor district, belongs to 
the reign of Vaidunba King, Manujatrindtra, registers 
the death of a certain Padeyyare=pulikama in a cattle~ 


raid. dL 


An inscription found at Guttapalli of Chittoor 
district records the death of a hero at Madanapalli when 
Selvagadganarayan, after capturing lis enemy in Maraya 


ppadi, Was bringing back the cattle. 


132 


A Choja hero-stone inscription at Bodqinayanipalli 
of Chittoor district discribes the death ot Kalliyanna, 
the son of Palla-gimunqga and the son-in-law oi Budali 
Ponnayya of Mangala in a cat tle-raid. 55 In the sume 
place more than six inscriptions concerning cattle=raid 
are tound. 8 Half a dozen cattle=raid hero-stone inscri- 
ptions are found at Vanamaladinne in Punganur taluk of 


Chittoor district. 5 


A hero=stone inscription discovered at Sೌguva 
Abbavaran in Rayachoti taluk of Cuusapuh uistrict men~ 
tions Atanna, Son of Matu of Niquchuveru, and Seeus to 


refer to a cattle-raid. 86 


Au inscription 1&8 found at 
Rayavarau of the same district. It seeus to record the 
death of (a hero), a certain Klokila Adiyamna, probably 
the Urelki (servant) of Niqla Kamaraju at Nadaruru, 


while seizing the cattle.d? 


All these cattle~raid hero=stones reflect the 
eco-system of the region, Fcologically, the Rayalasina 
is covered by the Nallaualai hill ranges. These ralyes 
interupted the plains at tuo many places, thus, giving 
rise to two different cultures, one the tribal culture 
and tae other settled village - peasant cultures. Among 
the tribal cultures, some of the tribes adapting the 


pastoral mode of life a:e quite comnon in this reglon. 
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For instance the Boya aud Sugali (Laubaqi}) depend on 
cattle for their lively hood. The Sugalis use cattle as 
a means of transport, Even in the settled Villages the 
Kurubas or Gollas live on cattle wealth and worship a 
local deity who i8 associated with the cow» Cattle breed 
ing being absent in the Rayalasima region, they were be~= 
ing iuported either from Nellore or from Ongole from 


tine Immemoriale 


The scarcity of the cattle naturally made them 
precious and even attributed sanctity to thom, This 18 
also reflected in the agricultural practices of the reglon 
The "homestead system or, in other words, keeping the 
cattle with in the house preuises in the village speaks 
of the care and attentlon bestowed by peasents on the 
cattle. This 18 why the cattle-raids and counter raids are 
a Connon phenomenon is this region. Any person wlio lays 
down his life in protecting the cattle is regarded as a 
hero. He is not only remeubered for Ms valour but also 
worshipped for the loyalty shown in protecting the cattle, 
Of fifty one(51) cattle=raid hero-stones, thirty four 
(66.7%) are in Caittoor district. Incidentally the 
Chittoor district is es known for the pastoral comu= 


nities. 
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Self~Immolation for the sake of king or religion 
also resulted in the erection of horo=stones. Totally 
seventy nine (16.6%) bero=stones of this sort are iden= 
tified in Andhra Pradesh in this study. In Rayalaslmna 
region, out of three hundred and forty six (346) hero 
stones, forty (11.5%) belong to this category. But out 
of total self=imaolation stones in Andhra Pradesh, 50 
percent are found in Rayalasima only. One interesting 
feature of the hero-stones of sulf Imnolation i6 that 
majority of hero-stones which are found in Rayalasima 
region, belong to self i.molation for the sake of reli= 
gon. The Vira Saiva cult was in dominance in medieval 
period, especially, in this region advocated for total 
submission of the body and soul hence, self inmuiolating 
practices are widely prevalent. The great Saivite centres 
of Sriéailan, wich is considered as one of the Dvadasa 
Jyotirlingas (iee., Twelve Jyotirlingas), being situa- 
ted in the Kurnool district of Rayalaslma region, attra- 
cted the patronage of the kings, Guras, Acharyas, Siddhas, 
Merchants aud the landed aristocracy, The traditional as 
well as epigraphical sources inform that the Jnaccessible 
shrine of Sridaila is approachable through four places 
on the plains, generally. called the gate-ways of SriSailam 
on its four cordinal directions. They are (Tri purant akan 
in the Prakasam district at present, in the east, Siddha- 


vatan in the Cuddapah district, in the South, Alampur 
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in the Mahabubnagar district, in the dest and Unamahé= 
&waram in the sane district, in the North). Besides, 
these main gateways, four more Secondary gate-ways in 
the four corner directions are also popularly knowns 
They are Elééwaran, now submerged in the Nagarjunasdgar, 
in the north-east Somaé8ila on the Penna river, in the 
south-east, Pushphagiri again or the Penna river, in 
the south-west and Sanganééwara at the confluence of 
the rivers Krishna, and Tungabhadra orn the north-west, 
They are all great Saivite centres. Jn all these centies 
evidence for hero=stones related to self-1.wolation are 
found, Here Tripurdanutakam needs speclal mention for 
hero=stones, The self=iummolation hero~-stones not only 
throw the religious background of the reglon; but also 
reveal certain local cthnic groups identity, A branch 
of lingayat cou unity called Virauusthis the comuitted 
devotees of Siva practice Various kinds of self inno- 
lation (see, Castes and Tribes of Southern India, By 

2. Thurston, VoleVII, P.407 to 410). In the Chittoor 
district all most all self-immolatlion hero-stones are 
erected only for those heroes who died for the sake of 


KingMaster., 


A hero~stone inscription found at Upparatonasana- 
halli in Madakasira taluk o{ Anantapur district, records 


that this stone was set up in the wemory of! seli-iwumolation 


136 


of Gamunga (Gavunga) by fire.5 An inscription found at 
Puligungu of Chittoor district, refers to the death of 
Adepa the son of Siddhana probably in a fight, on behalf 


of others.99 


Two Rdshtrakuta hero~-stone inscriptions 
found at Sivaqi, in Punganur taluk of Chittoor district, 
reports the death of a Kurumagan in a Skirmisl of the 


gamungas (Gaaunda-makshara}) on behalf of the village. 


A hero-=stone inscription discovered at Egava 
Bandapalli of Cuduapah district records the death of 
K&nangu in a fight on behalf of hic uuster.? Another 
hero=stone is found at Tripurantakam of Kurnool district 
So (ha) Sivagurudsvaru Allafqqd] - Viranalla an Viruni- 


vAriki mélugavalen = anil tana tala Tripuradsvikin = Iche.3> 


Twelve hero«stones pertaining to the hunting 
Bcenes are prevalent in Rayalasina region. In Cuddapah 
alone six of such stone inscriptions are found. Ug ually 
heroes died in fighting with tigers are with such wild 
animals are depicted on these stones. Rayalasima region, 
a8 mentioned already, is situated in the Nallanalal 
range of hills, Forest is a concominent in the Nallamalali 
hilis, Hence wild life is a comion sigh. Some of the 
wild animals like wild boars and tigers became a real 
malice to the property and life of hunan beings. Any 


one who kills the tiger or a man-eater was regarded as 
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a hero and,hero-stone was erected to give respect for 
the dead by the people. Ilsewhere in Andhra Pradesh 
hardly there i5 any hero-stone of this category except 


one in Karimhagar, two in Mahabubnagar district. 


A hero-=stone inscription at Kalahasti uf Chittoor 
district records that a chief named Valliarasa who calls 
hiuselt lord of AyodLydpura, killed 250 tigers. # 
Another Chola inscription is found at HEqUru in Punganur 
taluk of Chittoor district. A certain Miachchan, the 
Bon of AbhiuaAna Mutnarailyan, a hunter of Iqaiyur alias 
Sembiyap SrikarananallAr in pulinaqu, a Bub-division of 
perunbanappadi, a district ot Jayangonqa solauanqalan, 


pierced a tiger and ಯಡ?” 


An inscription at Penqlimarrl of Cuddapah dist 
rict, states that Viraya, son of Kamati Kahanana Reddi 
attacked a tiger and ಟಸಡ,96 Another inscription at 
Gurugupalli in Rayachoti taluk of Cuddapah district, 
records the death of a warrior (maganru), named Sri 
Kadasanditollu, having fought with a sjngapupuli proba= 
bly a Tiger? A hero=stone at Kimavaran in Adoni taluk 
of Kurnool district registers that a tiger (puli} hav= 
ing entered the town a certain Bayira Virungu attacked 


it and died an inscription at SriSailam, represents 
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the killing (in fight) ot a tiger by Nayaraju Timnaha, 
a servant of Bandaiu Viramardjud? 

Very few hero=stones belong to the category of 
those commemorating the death of hero while fighting 
with thieves and in village feuds are found iy rayalasima 
region. A hero=stone found at Honneralihalii in Madaka~ 


8ira taluk of Anantapur, A hero-stone is referred to in 


the inscription as ByulaSgs~ayadgkallu which means the 
sword stone, in memory of gold smith (akkasdla) Sa{r)- 
100 


bbachari who fell in a fight with thieves at Rolle. 
Another inscription is found at Rachanapalli of Anantapur 
district records the death of soue hero in an attack On 


the village. 101 


An inscription found at Punganur of Chittoor 
district records that Kalianga Kandanarayana, dicd after 
slaying nine thieves wuen Kaquvatti=Muttarasa had come 


to rd koyatdr. 102 


.As for as the coastal region is concerned only 
sixty seven (14%) out of four hundred and seventy six 
(476) hero-stones are found. 46 percent of the hero- 
stones of the coastal region belongs to battle field 
category. Even in the 46 percent, 36 percent belongs to 


Guntur region only. Guntur uistrict was then in Palnaqu 
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and Valnaqdu region and this region Was well known for 
political turmoil through out the medieval periodl03 
Nellore district comes next in prominence and this reglon 


Was called Pakanadu again known for the battles, 


A hero=stone inscription found at Mailuavaram of 
Guntur district, recorde ths death of some body's eldest 
son in the battle of Niquaranu.?# Another hero-stoue 
at Vungutur of Guntur district states that Kuna = Boya, 
son of Bangaruvu Choqa Boya, a soldier of Kota Bétar&ja 
fought with Parvati = Pévaqu at Garalapadqu and Killed, 
Bghiua Raju and another vent to heaven. an inscrip- 
tion at Gurazdla of Guntur district records the death 


of a hero ina fight. 106 


Cattle=raid inscription in 
the same Villiage, records the death of Ugra, son of 
Dhunaiya, Who was the son of Kalahaboyu in a cattle-raid 


with a certain Jayana. 07? 


A hero=stone found at Bhairavakonda of Nellore 
district, refers to the death in fight of a certain 
Allalaya. 10 


Apart from battle field hero~stones self-imno= 
lation hero=stones are also significantly found in the 


coastal: 18 out of 79 stones are in this region. Guntur 
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again has the largest 135 (72.2%) number of self imnola= 
tion hero=stones. Nellore has second place five (5) out 
bt eighteen (18) self imuolation stones. But the main 
difference in the self immolation hero-stones of Rayala~ 
alma and the coastal i6, the former have a of self 
imnolation stones for the sake of religion and the latter 


that ot? self imnolation for the sake of king 


A hero~stone found at Macharla, in Palanaiqu taluk 
of Guntur district, a certain Achkuljundu, entered the 
army of Birudugamnaya, son of Uriyabétaraja and Mahadévi- 
Mengdamua and offered his head to Padlasani (goddess) for 
his master. 109 A Pallava hero-stone inscription is found 
at Mallam in Nellore district in which a person holding 
his severed head by the tuft in his left hand, wnile 
the right hand grasps a sword, In cutting off flesh 
from nine parts of his body and finally his head as an 


offering to the goddess Bhatari iee,, Durga. 110 


in the Telangana region altogether sixty three 
(134 3%) hero stones out of 476 were found, Battle field 
hero stones acount for the largest, number 24 (38%) 
auong the hero~stones. Most of the Telangana region 
has been a part of the Rashtrakuta and Kakatiya kingdoms. 
Constant tussles among the feudatories led to the 
chaotic conditions in these regions. This councunitantly 


1ed to the prevalence of battle field hero=stones. 
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Five hero=stone inscriptions were found ina 
paddy field hear Nakkalagudi at Naganuru of Karimnagar 
district. All the five inscriptions refer to the battle 
field. An inscription at Alampur of Mahabubnagar 
district, refers to Malliamayya's son Oqeyapa who died 
in a fight with polayya, son of Bhivpayya and Mailakara 
Chavindaka in the presence oI Sovaraéi and pulicharasi. 12 
Another inscription at Nandigudi in Kallapur taluk of 
Mababubnacar district, refers to a fight at Damaldtichénu 


and mentions Cheraku Imaadi Devaya 5 


A hero-stone inscription at Yélééwaran of Nalgonda 
district records the heroic devds of one Mallayak&Anapdu 
who at the order of Sriydrya plate Chimmavari Kamaraju, 
fought in a battle with a persistent vow and attained 
114 
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BVA ga 
Next in prominence hero-stones of self-imnuola= 
tion for the sake of king or religion, It forms 26.5% 
(out of 79 self iuiolation stones of Andhra Pradesh are 
found). Mahabubnagar district occupies the first posi~ 
tion in seli immolation hero=stones. On the whole self 
immolation for the sake of king/master is more than self 


imuolation for the sake of religion. The feudal menta= 


lity and sub-servient psyche present in the Telangana 
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people could be one of the causes for the self imnola- 
tion Tor the sake of master. Tven today the landlordism 
and the peasant Subordination on one 8ide and on the 
other, the Jajmanl relationsuips are present in the 


Telangana regions 


Five self-iamolation hero-stones are found ut 
Alampur of Mahabubnaga: district. All the five inscrip- 


113 Another 


tions refer to the religious sacrifices. 
self imwuolation hero=stone found at Kolanupaka in Bhuvana- 
gri taluk of Nalgonda district states the death of an 

elephant rider named Annayya, the Lenka of Jayasingadva, 


116 A hero-stone inscrip- 


in the service of his master. 
tion at Medapalli, in Narasampet taluk of Warangal dist- 
rict, records that "“Kulau-arivaru govandhom galatojagaqalh 


sémnadgu"? Kulam-arivaAru govam fought with the thieves. 1.7? 


Ww N, H STO Fl 


In the dynasty wise distribution , Rayalasiua, 
Coastal Andhra and Telangana regions contained 346, 67 
and 63 hero-stones respectively. Chittoor district 
stands first in the dynasty wise distribution of hero~ 
stones, Here, 127 hero-stone inscriptions belonging to 
different dynasties are founds Cuduiapuh ranks second, 
wherein 112 hero=stone inscriptions are identified, West 


Godavari has the least wherein, only one hero~stone was 
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found, It cannot be identified with any dynasty. In 
Coastal region, Guntur with L4 hero-stone inscriptions, 
in Telangana region Mahabubnagar district, with 21 huero= 


stone inscriptions stand first. (See table No.IV). 


The earliest memorial stones in Andhra Pradesh 
belong to the reign of the Ikshvakus of Vijayapuri wlo 
were the feudatories of Satavahanas and declared inde= 
pendence in the second quarter of the third century AsDs 
Tuey actually ruled in the lower Krishna valley of Andhra 
The notable feature of their period was that, only some 
memorial stones™!8 (Chay&-Stambhas, Chiya~Khambhas) were 
erected at Nagarjunakonda. “Those memorial pillars can= 
not be called in the proper sense hero=stones. They are 
only chaya stambnas (uemorial stones) with images of the 
deceased, who died a natural death. (EeT.Vol.34, PPe20, 
and Vol. 35,Pe14 ff). A memorial stone of the sane period 


is found at Gangapardru}3 of Cuddapah district. 


After the fall of the Ikshvakus, the Pallavas 
and the Vishnukunqgins were the main Political forces in 
the Sth and 6th centuries in the Eastern Deccan. But 
no hero=stone is noticed wiuich belongs to that period. 
The Eastern ‘Chalukyas,) a branch of the Western Ch&lukyas, 
other wise called Véngi Chalukyas, ruled the coastal 
Andhra region from the {first Quarter of the {7th century 
to the last quarter of the 11th century AD. 
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DYNSTY WISE DIVISIONS OF HERO-STONES 
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During the period between 7th century and 12th 
century AsDe, the political, authority in the western 
Deccan changed hands from the Early Chalukyas to the 
Rashtrakitas wuo ruled from about A.D. 750 to 973. The 
Western Chalukyas in turn over throw the RashtrakUtas 
and ruled upto in midile of the twelfth century. So as 
contemporaries of the Eastern Chalukyas in the Eastern 
Andhra all the above three dynasties ruled the Weaterun 


Andhra. 


Out of four hundred and seventy six (476) hero- 
stones found, thirty six (7.5%) belong to the reign of 
the Eastern Chalukyas. Though they ruled from the coastal 
Andhra region, only one herov=5tone at Annavar'an of Nellore 
district! can be attributed to the Chalukya period 
in coastal Andhra. The remaining thirty five (35) hero= 
stones of that period belong to Rayalaslma and Telanyiinu 
reglons. The RAshtrakUtas were originally the feudatories 
of the Early Chayukyas and overthrow in the latter ruled 
independently the Weastern Deccan. 58% of the VA USNS 
of that period are found in Telangina and 38% in Rayala- 


sina region. 


A hero=stone inscription found at Nagundru of 


Karimnagar district records, the death of a hero, nane 
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not mentioned during the ruign of Chajukya subordinate 


121 Another hero-stone inscription was found 


Dommardjus 
at Kolkuru in Sangareddi taluk of Medak district, dated 
Saka 972. Chajukya Trailokyamalla (Soméévara-I) was 


l22 


the ruling kings Two hero=stone inscriptions were 


i123 


found at Alaapur of Mahabubnagar district, and they 


both belong to the Chalukya period. 


An inscriptional hero-stone is found at Ddvaguqi 
in Jammalamadugu taluk of Cuddapan district. 12% Another 


hero~stone is found ut Donekallu of Anantapur District. 12 


While the Eastern Chalukyas were ruling in the 
coastal Andhra reglon, several Telugu Choqa families 
ruled over some parts to the south of the river Krishna, 
between 7th and 135th century AD. A branch of the 
Telugu Choqas settled in the Cuddapah region (in 7th 
and 8th centuries A.D.) which was known as Rénadu in 
those days. After the fall of Rénati Choqas, the Cuddapahb 
region passed into the hands of Pattapi Telugu Chogas 
{9th to 11th century AD.) A branch of the Telugu 
Chodas ruled from Konidana in the region of KamnanAqu 
and Pakanaqu in the modern Guntur and Nellore districts, 
from the middle of the 10th century A.D. Another branch 
of the Telugu Choqas ruled over the parts of the Nellore, 
Chittoor and Cuddapah districts. 
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Only thirteen (13) hero-stones belvuging to the 
Telugu Choqas are identified in this study, out of them 
eight (8) belong to the region of Cuddapah and 3 to 
Guntur, | 

A hero-stone with an inscription was found at 
Muttukdr in Pulivengla taluk of the Cuddapan district 


and it belons to the reign of Rénati Choqas. 126 


Another 
hero~stone inscription of the Telugu Choqa rulers 1&6 
found at Gudlavaripalli in Rajempet taluk of Cuddapah 
district and it is dated in the 6th regnal year of Nalla 
Sidyana Chola Maharaja. It records the death of a cer~ 
tain Tikkana, son of Adkana, while he was attacking a 


127, 


Kaupu in the village of Guqldru A hero-stone 


inscription ‘found at Sripuran in Sattenapalli taluk of 


8 


Guntur district, was dated Saka 1093.5 Another 


inscription at Penunuli jiu the sane district, is dated 


Saka 1087, during the reign of Rajéndra choqaraja. 9 


The successors of Teluyu Choqdas in the Rénaqu 
reglon were the Vaidumbas who ruled parts of Cuddapah 
and Chittoor districts in the 8th and 9th centuries. 
Their original place seems to have been Vaidumnbavrolu 
in the Chittoor district. Maidumbas had enemity with 
the Nojaubas. Several battles were fought by them not 


only with tue Noyaubas but also with the subsidlary 
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dynasties for suzerainty. The Vaiduuba hero-stones are 
more numerous in the whole of the Rayalasimna region 
They are €ighty four (24%) in number, In the Cuddapah 
region alone fifty seven (67.8%) are found, twenty five 
(29.8%) in Chittoor and the remaining two in Anantapur 
district. 


More than five hero-stones With inscriptions 
characters of 9th, 10th century Ln archaic Telugu are 
found at Vgndaqi in Rayachoti taluk of Cuddiapah district, 
The Vaidunba king Ganqatrinédtra i8 stated to be the ruler} 
At another place Egavabanqapalli near Rayachoti wore than 
five hero-=stone inscriptions are found belonging to the 
reign of the same ruler. 31 Two hero-stones are found 
at Peddabalijapalli 3? gnd Bondilipalii}33 of Cuddiapah 
district, belonging to another Vaidumba king naued 


Manu jatripn8tra. 


Five hero=stones ascribable to the same family 
are found at Madanapalli,13# Basinikonda, 35 Aletipalli}36 
and Mudivégu} 5? of Chittoor district. Three more hero= 
8tones were found at R&nanay anilo tal 3 and Kalakadal 3 
of Chittoor dietrict and they also belong to the relgn 


of Vaidumba Kine. 


Next in Prominence are those wiicn belong to the 


reign of the Biyas they are forty one (11.8#) in number. 
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Out of wuich tuirty seven (90.2%) are in Chittoor dlst- 
rict and the remaining tour (9.8%) in Anantapur district 
The early Bapas served as subordinates to the Pallavas of 
Kanchi. They flourished in the southern parts of the 
present Chittoor district including some parts in the 
Anantapur and Cuddapah districts. They had traditional 
rivalry with the Noliamba Chiefs, who were ruling a major 


part of the present Anantapur district as conteuporarle8 


A Baya hero=stone inscription was found at Budi- 
dapalli in Punganur taluk of Chittoor district. Which 
is in Kannada language, and mentions the Bana king Mah&~= 


valivanarasa Bana Vidyadhara. #0 


Some more hero-stones, one in chalanangale,™# 
one in Karashanapalli™#, four in Vananaladinne™#> and 
one in Budidapalli1#+ are found in Chittoor district aid 


all are ascribable to the Baya period 


inscription 4 
A hero~stone|in archaic Kannada language, Tound 
at Boqinayanipalli of Chittoor district, belong to the 
reign of Sembiyan Baparasa!#®, Three Bana hero=stones 
were found one each at Kurappalii,™#? Chadalla™# and 
punganur#9 in the saus district. Another hero-stone of 


the same category was found at Tungdpalli in Hindupur 


150 


taluk of Anantapur district. It is in Kannada language 
and it is dataole to the reign of pra(bhy) udru, 50 

The Nolanbas were another suall ruling fawlly or 
the sane period, They claim tuere descent from the 
Pallavas. The territory between the rivers Penner and 
Hagari which includes the portions oi: Anantapur, Chital= 
durg and Tumkur, was rulcd by the Nojanbas from 8th 
century AD. onwards. The No}aubas were the fudetories 
of the Rash{rakutas and later the Western ChajJukyas 
Eighteen hero-stones are identified to be of the Nolambas, 
of which twelve (66.7%) are in Anantapur and six (33.3%) 
in Chittoor, 


Some Nojauba hero~stone inscriptions are found 


iu Madakasira taluk of Anantapur district. Two of thew 


belong to the reign of Iriva No}amba Diliparasa. 1 


Two more hero=stones are found at East of Upparatonasana~ 
hall??? and Houneralihalli!55 of the sane taluk. 

Another hero-=stone was found at KalakattUur in Punganur 
taluk of Chittoor djstrict, It belon;s to the reign 
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of Nolambadiyarasa., Another hero=stone was found 


at Vanamaladinne of Chittoor district during the reign 


of Nojauba king Nojanbagi-arasa. !7 
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The sovereign dynasty in this region at the time 
was Western Gangdis (8th-10th centuries A.D), capital 
seat was Talekaqu in southern Karnataka. They had rai= 
velary with Bapas. Only five (5) hero-=stones four(80%) 
in Chittoor one (20%) in Anantapur are identified to 
the Gaga rule. A hero~stone was found at Karshanapalli 
of Chittoor district, It belongs to the reign of Western 
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Ganga king Priduvaya. Another Western Gahga hero~ 


stone was found at Santc=Bidandru in Hindupur taluk of 
157 


Anantapur. 


Aiter the fall of Western Chajyukya supramacy 

iu the Telugu speaking districts, Rashfrakutas who were 
fudatories of Western Chajukyas rose to prominence in 
the middle of 8th century AD. constant political war- 
fare between the Véngi Chajukyas and Rashtrakujas con= 
tinued for two centuries, Both the dynasties tried to 
establish their hegemony over the other. Only thirteen 
(13) hero=stones are found which can be datable to 


Rashyrakuta reign. 


A Rashfrakuta hero-stone was found at Eturu in 


Punganur taluk of Chittoor district. It states that 
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Kannaradéva ruled the country. Another two Rashtra- 


kUfa hero-stones were found at Sivddi of Chittoor district, 
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dated 22nd year, in Tamil language, refers to the time 


ot Kannaradévs, who took kachchi and Tafjai. 3 


The Eastern Chajlukyas in order to sate gaurd 
themselves from the RashtrakUtas made political and 
matrimonial alliances with the Chojas. In course of 
time Cholas becane virtual rulers of Véngi, with this 
the Chajukyas lost their autonomy and Véngi became a 
protectorate of Chola empire. Several Kalyani Chajukyan 
invasions had taken place to help the Vengi Chalukyans 
in acquiring the autonomy. Twenty four (24) hero=stones 
belonging to Chola reign were found in Andhra Pradesh. 
Out of which twenty two (91.74) belong to the Rayalasima 
region, Sixteen (72.8%) hero=stones in Chittoor, four 


(18.2%) hero~stones in Anantapur). 


A hero=stone at Kalahasti of Chittoor district, 


datable to 1016 A.D., belonging to the reign of Chola 
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king Rajéndra Chola=I, was found, Another Choa hero= 


stone was found at Pedda Tippasanudram of Chittoor dist- 
rict, dated Saka 981. It belongs to the reign of Para 
kédarivarman alias Udatyar Vi [js] ya Rajéndra Chojadsva. 16} 
Two Cho]la hero~stones were found at fquru in Punganur 
taluk of Chittoor district. It belongs to the reign of 


Kullotuiga-Cho}adéva. 162 
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Very few hero-stones belonging to Hoyasala 
reign are found in Andhra Pradesh. And all of them 
(eight hero-stones) belong to Anantapur district in 
Rayalasima region. Since the Hoyasa}as ruled from the 
Karnataka territories, their sway was extendod to the 


Anantapur regions 


A Hoyasala hero-stone was found at Tungépalli of 
Anantapur district, dated 1243 A.D. It belongs to the 
reign of vira-Ballaladéva-111. 163 Two more Hoyasala 
hero-stones were found at Sirivaran, dated Saka 1246, 


tine ot Vira Balladéva-III. 164 


One of the powerful Rashtraruta fudatories were 
Kakatiyas who ruled from Warangal (Orugallu). They 
fought with the Yadavas of Ddvagiri and Subdued Telugu 
Cholas and questioned the authority of Kalyani Chajukyase 
The Kaktiyan hero-stones are spread in the whole of 
Andhra country, of which 14 (26.9%) in Rayalasiwma region, 
18 (34.6%) in Coastal region and 20 (38.3%) in Telangana 
region, The persistant muslim invasions declined the 


power of Kakatiyas. 


Two hero~stones inscriptions were found at 


Tripurantakam of Kurnool district, dated Saka 11 ೪೩, 


1176. They belong to the reign oi Gupapatidéva Maharaja 165 
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Another two hero-stons inscriptions were found at 
Tripurantakam of Kurnool district dated Saka 1216, 
Jaya, 1218 Durmukha belonging to the time ot Kakatiya 


Prataparudradeva - Maharaja. 166 


Two Kakatiya hero-stones were found at Macherla 
of Guntur district, during the reign of Rudraddva 
Maharaja and MahananydalSévara Prataparudradéva Maharaja 167 
Four hero-stones were found at Nandikangi of Medak diset~ 
rict, during the reign oi Kakatlya Ganapatidsva. 168 
Another hero=stone inscription Was found at Palawpet of 
Warangal district, dated AD. 1215, during the reign of 


Kakatiya cagapatia8va. 69 


Atter the fali o? Kakatiyas, to check the 
Muslim's in roads in to the Hindu territories of Andhra 
several liberation movements had taken place. The Mus- 
noori Nayaka chiefe of Krishna district and the Reqqis 
of Konqavidu and Rajahmundry are prominent among those 
who championed the cause of the Hindu rule in the Andhra 
region, The Reqdis asserted independence in the Nellore, 
Guntur tract. They were engaged in wars with Bahamanis, 
the Rdcherla Padma Nayakas and the Vijayanagara king6s 
Totally fourteen (14) bero-stoncs belonging to the Reddql 
rule are found in Andhra ig xcept one, the 
other thirteen(15) hero-stones belong to the Aayalasima 


and the Coastal regions. 
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An inscription was found at Sridailam of Kurnool 
Metrict, dated Seka 1299, It belongs to the reign of 


Reddi king, Ana = Vena! 


The last known Hindu enpire in South India was 
founded by the rulers of Vijayanagara It remained 
almost for three centuries in power (14 to 16th centuries). 
They had constant strugyle with the Bhoahanani Kingdom 
which was already segmented into four political powers. 
The Vijayanagara rulers had through out their political 
career had Ultter struggle with the sultans of Bijapur 
and Nawabs of Golkonda. Fiity one (51) hero=stones of 
Vijayanagara period are noticed NMijority of them 
belong to region hero=stones numbering 41 (80.4%), in 
Rayalasima, 8 in Coastal region (15.7%), and 2 (Two) in 


Telangana region (3.9%) are found, 


Two hero=stones are found at Amnarapuran, in 
Madakasira taluk of Anantapur district. They belong to 
the reign of Vijayanagar rulers. But the name of the 


King is not known! 


Another inscription found at 
Chiyyodu of Anantapur district, dated Seka 1480, belongs 
to the reign of Vijayanagara king, Sadaéivadéva = 


Maharaja}? 
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A hero=stone was found at Siddhavatam of Cuddapah 
district, dated Saka 1527, Viévashu. 1t belongs to the 
reign of Vira-venkataraya ruling the Chandragiriéina.!? 
Another two hero-stones were found at Bedudur and Micha~ 
nuiru of Cuddapah district, dated Saka 1471, Saumaya, 
Chaitra, ba 30, Solar eclipse and Saka 1475 Paridhavin 
M&igha, Su;7, which belong to the reign of Vijayanagara 
king Sadaéivadéva = Maharaja # Another hero=stone was 
found in the field at Kucchuppa of Cuddapah district, 
probably Vijayanagara period, It also mentions Mallaya, 


son of Gundapa and Malladivarajya™? 


A Vijayanagara hero=stone was found at Kanavarau 
of Kurnool district dated Saka 1427, Ananda Magha, 10. 


176 Another hero=stone 


Name of the king was not known 
was found at Bhattiprolu of Guntur district, dated Saka 
1410, It belongs to the reign of Vijayanagara, king 
But the naue is not known, 177 A Vijayanagara hero=stone 
was found at Donakonda of Nellore district, dated Saka 
1328, Vyaya, Karttika ba.5, (Sunday 1406 A.D., October, 


31). It belong to the reign of Dévarayanaharaya-1. 178 
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To sum up, the erection of herv-=stones has both 
material and spiritual basis. Tne medieval period being 
dominated by the feudal idealogy, the lord and vassal 
relationship continued and it is reflected in the practice 
of erection of nemorials. Usually the subservient classes 
held feudal obligations i.¢e., protection of the property 
and life of the lord. Tne ultimate Motu of the vassal i& 
to serve the lord and in discnarging his duties if he lvoses 
his life, the vassal attains the VjrgsVargea or heaven of 
heroes, This feudal idealogy resulted in self-sacrifice of 
many either for master or for religion and they in return 
acquired respect, adoration, worsnip and merit in the eyes of 
the society. The musters, for whose sake the heroes sacri- 
fice their lives, gifted them with land grants or epitephs 
praising their valour. Even snall shrines were erected in their 
name and they formed the basis of hséro-cult, Every dynasty 
that came to power right from Ikshvakus down to Vijayanagara 
in Andhrazdé5a followed the sane norm of erection of memorial 


stones 
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Chalukya Vikrana era i8 mentioned), 
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A.ReEpe, 158/1954-55. 

115. Jbkge; 146 to 150/1959-60. 

1166 APeA.R., 251/1965. 

117. Jbid., 344/1965, 


118. It seems to state that this is the chayasthamba of 
Siri Vaamabhata, daughter of Mabaksltrapa and mother 
of Siri-Rudrapurisadata (A. R.Ep.26/1956=57), (Memorial 
pillar bearing the representation of the persun in 
whose memory it was raised) of Mahisanapati Kumara 
Eli Ehuvaladisaunaka, who was a son of Virapurusha~ 
datta born of a queen named Yakhiyika. (Tbid,, 


7911998-59)., 
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119. It states that the cillar is a chaydkanbha ( a memorial 
pillar) of Sivadaisa who died during a cattleraid, 
This is the earliest known reference to a pereon 
following in a go-grahana (See E.l., Vol.XXXVI, 
PP.207 ff). 


120. Undated inscription at Annavaran in Darsi taluk of 
Nellore district. During the period of Chalukya 
Vikranadi tya Mahardija=T, in early Chajukyan Telugu 
characters. (A.R.Ep., 183/1935-34). 


121 Abid, 21/1966-67. 
122. Ibiq.,91/1960-61. 


123, Inscription, dated Chalukya = Vikrama 10 [Krodha} na, 
Adhika=Ashaqdha Su 5. Sunday 1085 A.Derecords during 
the ruling time of Chalukyas of Kalyani king Tribhu= 
vananalla Vikranaditya-VI, (Zbid., 195/1959~-60) and 
another inscription dated Saka 950, Kalyani Chajukya 
king Jesingha (Jayasimha-II) was ruled (Ibid,,135/1959-60; 


l2ke Western Chndlukya inscription dated 13th year of the 
king Jaga [46] Kanalla (IT) (S.1,1.1X, No.256; 
AeReFpe, 347/1905). 

125. Inscription i6 dated Saka 981 Vikari «eee. (1059 AD) 
during the reign of HesternhaLukya king Trailokyana~ 
malladeva, Ibid, No.123; AReEpe, 392/1920. 


126. CI. Part=l, No. 58; AP.A.R., 55/1965. 


127, Jbid., Noe110; A.Refip., 346/1967. 

128, Telugu Choqa king Rajéndra Choqa-GoAka, who was the 
lord of the sixteen thousand Andhra country, (S.I.I.X, 
No177; A.R.Ep., 49/1909). 


129, Jbig., X, No.15d; AReEpe, 152/1917. 


130, Cl, Parte], No. 60~b3; A.P.A.R., 13 to 17/1965; 
AR. Eps, 16 to 18/1967=68. 
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132, Inscription is in Telugu characters oi 10th century AD, 
“Vai dunba Manujatriyetra was the ruling at that time 
(CI. Part-I, Nos68; A.ReTpe, 365/1966). 


133, During the reign of the Sale king hero-stone was found 
(CI. Partel, No.67; AR Pp, 358 11967) [ 


134, Vaiduuba hero=stone “uring the reign of Irigaya= 
Maharaja (AsReEp.290/1905). 


135. During the reign of Maharaja Canqatrindtra (Sell. IX, 
Nos. » 13 14; ARs Ep, 295,296/1905) * 


136. A Kannada hero-stone inscription belcngs to the reign 
of Vaidunba Maharaja (S.J. I.IX, No.l6; AR. Epeky39/1914). 


1357. Inscription records that CGiandura Mutridju, the son of 
Sri Sajalu who was the son of Kalivadejama Was Crowned 
by the Vaidunbas and that he tell in an attack by the 
Lonkujas in a battle at Tiruvula (Selel.,X, Noe640; 
AR. Ep. 309/1922). 


138. It mentions Vaiduuba Manuja-Trinétra Sri Baidumba 
Maharaja Palava Mahardja. Death of hero named Rala~ 
Remma of [Su}) kkuru in the battle with vanaraja (1.6, 
Banaraju), (Lbid., No.642; AR.Ep. 328/1922). 


139, Inscription belong to the reign of Vaidunba Bhuvana- 
tripétra IrungSya-Maharaja (EeTe, Vole XXX, ppe278ff; 
AsRe Fpesbh2, 4/1940 LL) 

140. A certain Dévaya is stuted to have died in a battle 

' fought against the Nojanbas, who attacked Ppulinadgu. 

The Bana king Manavali-Vdanarasa granted Yyplk as 
bajgajchu to the hero's family. (SeTeTe,IX, Noel; 
AK. Epe,571/1906). 


14l. Inscription belongs tu the reign of Maha[vali} Bi[na}- 
rasa (Jbid., No.7; A.Reipe, 315/1912). 


ಒಂ, 


143. 


lly, 


145. 
146. 
147 


148. 


149. 


150, 


165 


This i6 not dated and refers to the Mahavali-Biparasa, 
who Was also incharge of Ganga Six-thousand Province 


when Ballaha 1.6«, the Rashtrakuta king led compaign 
against Kaduvetti, for not paying tribute, On thie 

a certain servant of Bayatattar and, himself as servant 
of Vijayitta, while returning on a horse near Kunptilidla; 
dled after slaying Ganumirti (A.R.Epe, 327/1912: 
S.T.I.IX; No.6) 


Inscriptions belong to the reign of Mahavali-Bdnarasa, 
in characters of 9th century A.D. (A.R.Ep. 195 to 197 
and 201/1931-32). 


It belongs to the reign of Mahavali-Bayarasa Vikrand= 
ditya Jayauéru and states tnat during the cuttleerald 


at Kurifijedla by Mudhudara Gonandnti of Minikki periyavan 
fell in fighting. (S.J.I.IX, No.2; AK. Ep. 569/1906). 


L1hid. ,) Vole IX, No.3; AR. Epe 570/1906. 

AR. Epe ,172/1931-32. 

It refers to the reign of Vikramaditya-Bijarasa. 
(A. R. Eps ’ 187/1931=-32) [ 


It belonge to the reign of Mahavali-Biparasa, inscri= 
ption states that when some one was ruling Y4Lla; 
situated in Badugavalli, and when Banarasa led a 
compaign on behalf of peruanadigal against the Nojanba, 
Rachmalla and Mayindadt, Madhavasa of Kinganur fought 
the battle of Soremaqdi. (S.T.I. Voie IX, Noell; A.R.Eps 
543/1906), 


King Mahavali - Vanyarasar Vijayddityan Virachulamanl 
Prabhuméru, The king was ruling the Vedugavali 12,000 


‘and Manne 200, (S.I.I.Vol.IX, No.5; AR. Fpe,542/1906)., 


AReEpe, 759/1917. 
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151. 1bid., 727/1916; Inscription dated in Saka 870, 
during the reign of the Nolamba Pallava Kings, 
Dliparasa, records that Kiriya Pounayya, the 
servant of Ballaha, led un aruy against Gajanuga 
Chola and after Dilipa Nolamba joined it he fought 
and died in the battle at JZbjyji, (Sel.l.VoleIX, 2; 
AR. Ep.» 728/1916). 

152, This is an undated inscription of the reign of the 
Nolamba Pallava king Nojaubathiraja, (Zbid., No.35; 
Ae Re Epe, 742/1917). 

153. It i6 interesting to note that the hero=stone 1s 
referred to in the inscription as Bla Sjsangkn 
kallu which means the sword stone, (Jbiq., No.29; 
Ase Re Eps 55/1917) . 

154. JIbig., Nos7; AReEpe., 313/1912. 

155. AR.Epe, 198/1931-32. 

156. Jbig., 357/1912. 

157. It states that a fieht between the king and Ayaakutfi 
in which some heroes appear to have died (Jbig.,793/ 
1917). 

158. Death of Prithivi Virama setti son of Kasera Nerilarar 
in a cattle raid at Mangala, while Vajjaradeva was 
ruling the Pulinadu (Jbig., 219/1931-32), 

199. Jbid., 236,2371931-32. 

160. S,I.1. VoleXVII, No.315; A.RFip., 286/1904. 


161. did, Vol. IX, No. 302; AseRe lps, 534/1906. 


162, It seems to record a grant of land uade by Tanduran 
Virardjéndra Puliyur Nadajvan to a certuin Maraiyan 
Kurugumaqgi, Probably for some act of heroism, 
(AeReEpe, 204/1931-32). Another: Machchan, the son 


163. 
164. 


165. 
166. 
167. 


168. 
169. 
170, 


171. 
172. 
173, 
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of Abhinane Muttaraiyan, a hunter of lgalyur alias 
Seabiyan Srikarananallur in Buli-ngdu, a sub-division 
of Peruubanappagi, a district of Jayangondasolamandulan, 
killed a tiger and he also died in tne fight.(1bid., 
205/1931-32). 


1bid., 754/1917. 


King Vira Ballala déva-I7I, whose Mahapradhana Aliya 
Macha-Dannayaka i8 stated here to have gained a 

victory over Racheya-Nayakg ot Tumbeyakallu. It records 
the death of Ajapa son of Dhimagoda of Sirivara in 

the fight. (S.IeI. Vol.IX., Nos.356,354; A.ReEpe, 771, 
772/1917). 


Ibid. ,VoleX, Nos., 332,343; AReEp., 283,231/1905, 
Jlbid,, Vol. X, Noe 480; AR. Ep. c45/1909. 

Refers to a Bétariju. The sculpture depicts an armed 
warrior riding a horse (AReEp., 14/1941-42); Gift of 
land for the benefit of the heroes (Virapuréhulu) while 
Davari-Nayiningaru was ruling Mahadévacherla, 

(1bid., 566/1909). 


Ibid., 96,97/1960-61; 412,413/1967. 
AsPeAR., 341/1966. 


Supplies a genealogy of the Reddis of whom the first 
was Exon. Registers the building of the Viramandapa 
for the merit of his father-in-law Annaya Reddi, 
(Solel. VoleX, Noe559; Ar ReEpe, C20/1915). 


AeReEpe C33,39/1917. 
Ibid., 68/194L-42. 


A stone fort was extended (9) by the Matli chief 
Ananta of the solar race whose futher Ellanardja 
conqured Siddnavata after fignating the battle of 
Utukdru (Zbid., 564/1915). 
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174, LDid., N6/1937°38; 392/1930-39, 
175, Bid, 312/1967, 


176, Refers to that tiger (Puli) having entered the town, 
a certain Bayiravirundu attacked it and died, 


(Zbid., 494/1915), 
177. 14d, 319/1957 


170, Teaple for Maukalauna, Shrines for heroes and the 
compound ¥all were built by Qigka expending 195 
dhgnkas of her money for the werit of her sons when 
Kanpaderanl-chanpodsya was ruling over the village 
(Zbid,, 66/1956-57). 
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CHAPTER V 


ANALYTICAL STUDY OF THE 
MEMORTAL STONES 


Based on the nature of the contents of the in- 
scriptions, they can be divided into several categories, 
The menorial stone inscriptions form one among such ca 
tegories. Right from Ikshvakus (3rd CAD.) down to the 
Vijayanagara rulers (16th CAD.) a number of memorial 
stone inscriptions are found in Andhra Pradesh. Usually 
they were erected in meuory of those who died for soue 
noblu, social, political or religious cause. The kings, 
comnanders, relatives and the fans (aduires) took inte~ 
rest in erecting memorial stones in the name of the dead 


hero. 


Very few memorial stone inscriptions mention 
the name, of the author and the nane of the engraver, 
To determine the time of installation of the memorial 
stonzs is in Bome cases controversial because there 18 


a time gap between the death of a he:o and the time of 


170 
erection of the memorial stone. One cannot be certain 
about the time of the death of the hero or of the erec= 


tion of the memorial stone. 


Generally meuorial inecriptions in Andhz:a Pradesh 
are engraved on the stones, whereas in Central India, 
Gujarat and Himachal Pradesh memorial inscriptions are 
also found on Wooden pillars. Mostly local language 


48 used in the inscriptions, 


The memorial stone inscriptions are Very peculiar 
in character when compared to other types of inscription, 
All other inscriptions generally «ive importance to the 
royal personage and their political and religious acti= 
vities, where as in memorial stone inscriptions local 
people or the local heroes are glven prominence. No 
mally a memorial epigraph begins with the auspiclous 
words and then occaskionally the name of the king and 
dynasty are mentioned. But much space in the inscrip-= 
tion is given to describe the dead hero. The name and 
the cause of the hero's death, kind of granr, Af any to 
the relatives of the deceased hero and the Valour of the 
hero are usually recorded in the memorial stone inscrip= 
tions. In some inscriptions inprecatory Verses are also 
engraved, Some of the memorial stones are erected only 


to reveal the valour aud greatnevs of the deceasvd hero. 
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During the reign of Iksnvakus «a number of inscrip~ 
tions were erected by the Kings, Queens and other digni» 
taries related to those persons who died for different 
causes. The memorial inscriptions some times describe 
the greatness of thu concerned king or master and occa= 
sionally even throw light on social and economic develope 
ments of the country. They were erected in memory of some 
iuportant persons Buch as generals wo died for the sake 
of the country. Even persons who sacrifice their lives 
for any noble cause are also honoured by erecting memo 
rial stones. For instance Rudrapurushadattu erected 
the memorial pillar (chhay& sthanbha) for the memory of 
his step=mother, Vatnabata. In tunis case the death was 
ouly a natural one. But it was only out of regard, the 


king honoured her by erecting the memorial pillar 


The Ikshivaku memorial stone inscriptions are 
incised in Brahul script exhibiting characteristic orna= 
mental style and the language used was either PraAkrit or 
Sanskrit, The Ikshvaku inscriptions of Rudrapurushadatta 
begdl.n with the prasasti of the king as well as their 
dynasty. Genealogy of the fauily of the king as well a6 
the king's nane is mentioned. They follow the name with 
surname of the person for those memory the Stone Wak 
erected. The inscriptions generally conclude with the 


mention of the ruling year of the kine 
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Maharé&jasa asanddha- [ya) jisa andka-hiratina-koqL-go-6a- 
tasahasa-hala-stasahasa-padayi 8a svdni-Siri-Chadtan (0) lasa- 
Pasun[h] aya uahardjasa [evani) - {5]i [r}i-Virapurl [sadatasd] 


sannhaya mah [a]-rajasa [svani) -5 [1] ri-Ehavale-Chaiiteniilasa 
pattiya rafio Vasithiputtasa Ikhakinan Siri-Ruga= 
Purilsadatasa natiya nahadeviyd uanakhatapa-dhiituya Ba[ha] - 
phala-sago taya Siri-Vatmabhataya sahvachharah ekkdrah 101 
vaAsa-pakhah pthauah 1, divasan 8, saga-gatdya chhayd= 

kha (bho) 


Another menorial stone inecription of the sane 
type states that it is a chhayathamho (Chhayastambha) 
1.6, memorial pillar aud the inscription was engraved 
in memory Of saga-gata (svarkagata, ie, deceased) Rajan 
Vasishthiputra svani Chantanila by his sisters, mothers 
3 


(1.6., mother and step-mnothers) and Queens, 


Another inacription 15 engraved on a pillar 
found at a place to the north of the sixteen pillared 
mandapa. There are seven lines of writing covering an 
area about 7% inches in Hiht and 10} inches in breadth. 
The characters are the same a6 in many other eplgraphs 
of the place, which can be assigned to the third or 
fourth century AD. The laiguage of the inscription 18 
prakrit. It is dated on the seventh day of the fifth 
fortnight of the summer season in the thirteenth regnal 
year of the Ikshavaku king Vasishthi putra Fhuvula- 
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Chantandla wno flourished aout the close of the third 


and the early part of the fourth century A.D. 


The object of the inscription is to record that 
the pillar was the chayathambha {( a uemorial pillar bear 
ing the representation of the deceased person) of mahad= 
sénapati Kunara Eli Ehavuladasamnaka. Eli Shuvuladasa 
18 stated to have been the son of Mahavalabbika Yakhi- 
linika who was the mahishi (i.6., Qucen) of the Ikshvaku 
King Matharl Putra Virapurushadatta. £li Ehuvuladasa 
thus seems to have been a step brother of king Ehuvala 
Chantandla, during the thirteenth year of whose reign 


memorial pillar bears the inscription. 


E11 Ehuvuladasa was a mahasénapati the great 
commander Of the forces! in the serVice of his step 
brother, king Ehuvala Chantauiila. The nuane of El 
Enuvuladdsa's mother, who was one of the queens of 
Virapurushadatta is given in the inscription as Maha= 
valabhika Yakhilinika. The inscription reads as follows: 


Sidnan 1 Sauisa ral[fid) vase[thipu) tasa 
Ikhakusa 


Siri-Ehuvula- [Cha] taudlasa Savachhara ta(té 
rasa {ma 


gln[h) anak Pakha paichama 5 divasa satama 7 
ra [fio] 
(Majgnari-yitasa TIkhskuna[2]sa (si) ri-vi- 
rapurusadatase 
wahisi ja (ya) Mahavalabhikaya Yakhilinikya pu- 
tasa mahasdnapatisa kun[a]rasa Eli-zhav[2]- 
ladasainakasa chhaya-tha[i#] bh [0] taapito"y 
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Another inscription belongs to the tiue of 
Ehuvala Chiantanila. The preservation of the inscription 
i8 not satisiactorye It is in four lines in the usual 
Ikshvaku alphabet and in the prakrit languaye. The 
IJuscription indicates tnat the pillar on which it is 
engraved ‘was the chhaya-stambha of Kodaraka who is des= 
cribed as araka-bhadaraka (Sanskrit aryaka bhaftaraka) 
end yati-saaina khakdhi-kate (skt.yati Sranaa-skendhikrita)s) 


Another inscription i6 engraved on a pillar. 
The characters are similar to those in the other records 
No king i8 mentioned and there is no date. The language 


of the record i8 prakrit. 


The inscription begins with the word sidham 
(siddham) and records that the pillar on which it 1s 
engraved was the chhaya=thamha {chhayd=stanbha) of cer= 
tain Chantandila, of the Kujahakas. This family name 
might be the sane as the kujahakas mentioned in some 
of the Nagarjunakonqa inscriptions. Chantapula in Whose 
memory the pillar was raised, is calicd a mahasdnapati, 
though the king Whom he served in the capacity of a 
coumander of the forces is not known, Three other 
epithets aie also applied to his name, of which anita- 


janasa dapa=daaana (skt. amitra-Janasya darpadanana), 
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the subduer of the arvrvokance of the enuny folk, i6 easy 
to understand. ‘The other two are khaddnavArana okhabe 
dhaka and olabakuhathi-gahaka which are ditficult to 
explains The text of the record is as follows: 


Sidnan (IJKhandhavarana okhadidhakasa anita 

Janasa dapa=dananasa Olabaku~ 

hathi-gahakasa mahAsdna= 

patisa kulahakanun siri-Chanta- 

pajasa chhéya=thabho (1]° 

several memorial pillars bearing small inscrip= 
tions in a few lines were discovered at site 115 of 
Ndgarjunakonda. They are referred to in the recorde a8 
chhdya=stambhas which are stated to have been raised 
each in the memory of a gruup of soldiers. The soldiers 
are described as padita (zpatita) apparently meaning 
killed(in a battle). But their numbers are not indicated 
in any of the cases. The characters of the records are 
s&inilar to the others inscriptions. The Word chhaya= 
stambha suggests that the pillar bore the figures of 
the soldiers in whose memory it was raised, It i5 doubt 
ful Whther it was possible 6 represent all the dead 
soldiers when their number was hith. The inscriptions 
also suggest that & great battle was fought probably by 


the partisans of an Tkshvaku king against some enemies, 
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The record states that the pillar on which it 
is engraved was the chhayd-staabha of the dead soldiers 
who had enjoyed the favour of Rathika Bhata (probably 
gkt. Bhakta) who was inhabitant oT Magalaranas. The 
word rathika stands for skt. rastrika meaning ‘the 
governor of a rAshtra of a rashtra (1.e., a small terrl- 


torlal unit of a kingdom). 


Another record states that the leader of the 
dead soldiers in this case is called séndpati. The 
third inscription refers the leader of the forces men- 
tioned in this record is called Karadaru-kundra, ‘prince 
Karadaru’, who was a S8énapati hailing from Magalarana 
And the fourth rucord deals the leader of the soldiers 
in this case was a Rutlika (Rastrika, governor of 


raAshtra) whose name was probably Haraka. 


From the reign of Ikshvakus (5rd century AsDe) 
to Vishnukundqins, (7th century A.D.) there is hardly 
any memorial stone inscription noticed Bo fare A large 
number of memorial stone inscriptions are found from 
the rule of Vaidumbas to the end of Vijayanagara kings 
Of the period of the Vaidumbas and Bayas a good number 
of meuorial stone inscriptions are found when compared 


to the period of the Rasntrakutas and Gangas. 
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Not only the numerical strength of the wemorial 
inscriptions varlad from the dynasty, but also thelr 
language and style showed considerable difference from 
time to time. The Vaidunba, Bani and Nolamba inecrip= 
tions were mostly written in prose, The content of the 
inscription is al8o less, not exceeding 20 or 25 lines. 
The brevity might be due to the allotment of wider space 
tor the sculptural depiction of the hero. Another reason 
could be that the surface of the stone being rough, 
allowed little scope for engraving legibly in the 
inscription, For these reasons severul memorial stones 


in Andhra Pradesh are left with sculptures only 


Regional variations could also be seen in the 
memorial stone inscriptions. The memorial inscriptions 
of the Andhra-Karnakata border districts especially 
Anantapur, Chittoor, Mahabubnagar and Nellore were 
influenced by the Kanarese and Tamil languages. For 
exauple:= the Banas rule in Chittoor district resulted 
in the erection of more kannada memorial inscriptions 


rather than Telugu memorlal records. 


The Vaidumba, Bana, Ganga, Telugu Choqa, ChAlukya 
memorial stone inscriptions start usually with benedi= 


ctory words, then the mention of the Saka year which in 


18 


turn was followed by the details of the king. Then the 
details of the battle and the names associated with the 
battle and the name of the person who died in the battle 
are mentioned, Details oi the grants given by the master 
to the deceased hero is also recorded. Iaprecatory 

part is rarely found in the memorial stone inscriptions 


As mentioned elsee where? 


» Memorial stones with 
inscriptions are erected for Various causes such as the 
death of a hero in a battle, cattle raid, self inmolatlon, 
hunting and for the cause of folk, death of heroes 
in a battle field i8 naturally very cowon and hero 
stones with inscriptions i found in large numbers 

Most of the memorial stones of the Vaidumba period (8th 
10th centuries) are connected with the heroes died in 
cattle raids. The languayes used are in archaic Telugu 


and Kannada, The inscription usually begins with auspi- 


cious words such as Svastiéri, or simply svasti. 


The memorial and hero=stone inscriptions of Vu= 
rious categories are taken for the specific s&tudy in 


the chapters They are orgasized in the following manner: 


A. Battle Field Category 
B. Cattle Raid Category 
Ce Self Imuolation Category 
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De Animal Hunting Category 
E. Village Antoganisu Category 
Fe Prevention of Anti-Social elements Category ‘ 


All the above said categories of meuorial and 
hero=stones again are sub-divided based an the text of 


the inscriptions, 


Ae EF M He 


Under this category, Several inscriptional hero~= 
stones are found in the various parts of Andhra Pradesh. 
For analysis purpose, inscriptions having categorical 
variants are taken for the study. For exauple, several 
inscriptions do mention the name of the ruler. Few ln~= 
scriptions even mention the tities of the hero. Some 
other inscriptions give the details of the battles and 
between whom it was fought. A few others mention the 
relations of the hero and some of the inscriptions also 
reter to the grauts given in the honour of the dead 
hero. Hence one or two inscriptions of each above said 


category are taken for the atudye 


1. INSCRIPILONS WITHTHE NAMS OF ZH RULER: 
(a) A memorial stone inscription was found at Jeelavari~ 
palli in Rayachoti taluk of Cuddapah district, It was 


in old Telugu characters. A hero's name Kotonasavala 
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Jallaganru was inscribed on the stone. Hewasa 
warrior (nagangru) in the army of Ranasittu, Hence Rana~ 
gittu can be considered as the ruler. The hero died in 
the battle of Taryigonra. This inscription does not men= 
tion the details of the hero. The text of the inscrip= 
tion gives oniy the name of the hero, master of the hero 


and where the battle was fought.) 


2. INSCRIPTI GI THE TITLE ‘ 


(a) A Vaidunba memorial stone inscription was found at 
Bandapalli in the Rayachoti taluk of Cuddapah district. 
The name of the hero was Venuanpa Vikramrediya, He 
might be ruling the region of Valdhaka (region?) asa 
subordinate to the Gandatrinétra Vaidumba Maharaja. He 
bore the titles Vinita-Vachchha}a, Visahgara, Dhara 
Pasindi, Kuya-nayaka, Arjuna sdhasa, Pratibale - Kanthka, 
Prabhava- gabhira, danunstidhanya and sauplrame dayA 
dhara (full of mercy). He had the strength that could 
slay the elephants, the horses, striking against their 


hearts or chests. The said warrior named Vikrana Redlya. 


The said warrior named Vikrama Reqiya died at 
Suraueti, He participated in the war between the Vaidumba 
king in association with the Bana king against the Ganga 
king Rachanalia, in association with Nojlambi, Dadiga and 


Maindadi. From the inscription 1t is understoou that 
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Gandqatrinstra the master of the prevent hero captured 
the fort of Suranedi. However, tne hero lost his life 
after securing Victory for his master, In recognition 
of his service the present inscription was setup in Als 
nemorye This is one of the few memorial stones wich 
furnishes a detailed account of the titles. This gives 


historical information about the said war and important 
10 


{ 


events of the period 


(b) Another inscriptional memorial stone was 
found at Redqdqivaiipalli of Cuddapah district, It was 
in Telugu language characters af 10th century AD. The 
name of the hero was Mallikarjunuuru, He was a warrlor 
in the aruy of the Vaidunba king Gandatrinédtra He 
beens to have possessed a number of titles Kaligala 
khécHra, ghanambaina potu and gandana. He claimed to 


have great strength, 


He participated in the war on the slide of Gayqa= 
trinétra Viranaharaja. On that battle, after defeating 
the enemy's warriors the hero died, According to the 
purport of the inscription, Gandatripétra Viranaharaju 
was the master of MallikArjununru. Afiter the death of 
the hero his master gave honour to him by recognising 
hie service in the battle and this inscription was ere= 
cted in his menory. Finally iwprecatory words were also 


mentioned in the inscriptions! 
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3 LION B NG HE DETAILS OF BATTLES: 


(a) An undated Telugu hero-stone inscription 
was found at Chinna Tippasamudran of Chittoor district, 
in early (archaic) characters. It records the death ot 
a certain Munichore of Vempalli, the son of Gandchabull 
ina fight. Though the inscription mentioned the hero 
Munichore of Vempalll who died in the battle, the 
enemy's name of the dead hero was not mentioned. Kis 
tather might have erected the hero=stone in the memory 
of hie sons The last lines of the inscription contain 
"Kayyambuna Podichchi viruga to Paqi churaloka[u)] bdge." 
It means hero who died in the battle went to heaven 


(churalokam) 


(bh) Two Vaidumba inscriptions were found in 
the field to the west of the Village, Basinikonda in 
Madanapalli taluk of Chittoor district. Both the inser 
ptions were undated and were in Kannada language. In 
one inscription the name of the hero was not mentioned 
and in another inscription hero's name was mentioned as 
Maruvaku, SuramarpaAli Pakkasa Manujarad8va, son of 
Baluchoran, who was ruling over Suraumaravali. These 
inscriptions record the reign of the Vaidunba Maharaja 
Ganqatrindtra. The dead hero may be one of the chiefs 
ot the Vaidumba king Gandatrinétra. 
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Soraneqi fort is an important fort in Chittoor 
dastrict, This place has Historical and political ime. 
portance. The Soramedi war was mentioned in many inscrip~ 


tions like Bandapalll, 13 


(e) Another inscription was found at Hémavati, . 
dated Seka 888, in Kanarese (Poetry and prose). The 
inscription belongs to the reign of the Nolamba (Pallava) 
king Iriva Nolambadhiraja. Certain Kyeya died in the 
fieht,) who might be the commander of Freyanma. It also 
referred to the prince of Ayyapaudva, the son of the 
king by queen Pariyabarasi,, who Was a Warrior. ‘The battle 
was fought between the two groups, Masajeyarasa of 
Jagal,apura and Ayyapadéva, son of the Nojanbadhiraja 
and Piriyabharasi. The hero died at a Penjjereu (modern 
Hémavati), In the lines }14 to 16 of the inscription it 
18 stated that the heroic deed of the hero would spread 
all over the world. 1% 


Le INSCRIPTIONS MENTIONING THE RILZATIONSITP OF THE HERO: 


(A) Some memorial inscriptions were erected in the 
field to the north of the Village Utakdr in Hindupur 
taluk of Anantapur district, It states that a certain 
Palage Nagiyana son of Nagi, died in the battle of Ramadi 
(a Village in Aga}i Naqu) which was fought between 
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Nitinarga Vemaidi and Bira~-Nojamba. This stone slab 
was set up by Basaka, the wiie of the hero and the dau= 
ghter of Ayta of the KadanbaAs, The special feature of 
the inscription is that the ladies also erected the 
hero=stones. Sati custom was not compulsory during 
those days. The name of the engraver Was also mentioned, 
Certain, Konga carved the hero-stone. 
(b) Another inscription was found at Mallavaran 
ot Guntur district, It is in Telugu language, in chara 
ctars of 10th century AD. The inscription refers to 
the eldest son of some one, who died in the Niqumrani 
battle and stated that a certain Rattodi gave some land 
to Bhattarulu. In this inscription the name of the hero 
was mentioned and his father's name was not mentioned 
It mentions that the hero was the eldest son to his 
tathor.16 


5 ] Wy W RG H 


(a) A memorial stone inscription was found near 
the Anjanédya temple at DongalasaAni of Cuddapah district, 
dated Saka 1081, Pramadi, Magha Su.15 (bael5, in Telugu) 
It belonged to the Telugu Choqa Nalla Chiddarasadéva 
Choja Maharaja who rulcd from Nelluru-Pattana. Remapa- 


Peggada was the hero who died in the battle at Dongalasanl. 
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Both Renana-Pegcada and namd Potana-Paygada attacked 
the enemies, Malliddva and Somééwara, the rulers of 
Pottapiddsa at Dongalasani. ‘They killed several warriors 
of the enemy's camp and secured Victory to their master, 
Ravana Heggade killed Somédévaraddva along with twelve 
other chiefs and wounded several others and finally lost 
nis Life in the battle~field, His brother Potana-Pegcada, 
along with others, having reported the succcss of the 
fight to his overlord: Nalla chiddarasa, installed Per 
petual lamps at the mathasthadnas of Mallikarjuna, Tr 
purantaka, Siddhavata, Anipura aid Mahéévara for the 
merit of his brother and himself. It also records the 
Prathishtha of a Vishnu image at the frontier of Pedanagu 
and the endowment of ten vrittis of land made to it by 
Kavana Heggade, son of Revana Heggada, for the merit 


of his parents Remana and Darandnbas 


This inscription gives the details of the grants 
of lands and perpetual lamps made at the mathasthAnas 
of Mallikarjuna and other four gate Wwayse Endowments 
of land made to it by Kavana Heggage to the brahmanas 
for the merit of his parents was al8o mentioned? 
(b) Another 01d Telugu inscription was found 
at Chennarayanapalli of Chittoor district, It belongs 


to the time of Vaidumba king Manujatrindtra Srl 
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.Baidumba Maharaja. The king ruled over the itendqu 
7,000 country. Kaninibojanga Marttanga was the hero in 
this inscription. He fought with the King's forces and 
finally died in the battle. 


In this insoription Vaiduwba Maharaja was Sur= 
naned as Manujatripdtra who was ruling the RenAqu seven 
thousands, After the duatn of Kaminibojanga Marttanda, 
a certain Kalleganta Rama in memory of the deceased hero 


‘gave two kandugas of 1and. 15 


(c) An undated hero-stone inscription was found 
at Budidapalli of Chittoor district. It was in Kanarese 
language. It refers to the reign of the Bapu king 
Mahavali Vanarasa. In this inscription, the hero Dévaya 
and his father Kanliga-Pergéeanga attacked pulinadqu 
೩ಕ್ರಯಗt the Nolambas under the orders of Bapa kiny 
Mabavali Vanarasa. In the battle of Muniki a certain 
Dévaya died for the sake of Lis king, The grant Was 
elven by the king Bapavidyadhara i.6., the king Muniki 
to the hero's fauily, Muniki as Balgajchu. 


Another inscriptional slab was found at Bhogéévara 
teuple at Donekallu of Anantapur district, It is dated 
Sata 981, Vikdri (AD. 1059-60) which correspond to the 
reign of Chalukya king Trailokyunalladdvu. “hen the 
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experor was leading an expedition to the south and when 
Sankarasa was ruling over Kaudakunde, two Brahmans 
Ciddarys and Lakkavye occupied by force the Unbali of 
Nijjara-Gavunda, Chalika~Gavunga and Chandaya-Gavundqa 
and continued to enjoy it for three years. The gavunqas 
cane to an underetanding that when any one of then died 
in the fight, the other two should give the hair of the 
dead not only one=third share of the original land but 
also another one-third share. Certain Machi-Gavungda 
whose relation with the above i& not stated, granted five 
mattars of land to Jakkoja, the ivon-swuith and five 


mattars oi land to Binnoja, the carpenter? 


(4) Another inscription was Yound at the eutrance 
of the village Sirivaran of Anantapur district. It can 
be to datable Saka 1234 Suiri, Bhadrapada ba 13 Monday 
1320 A.D., in the reign of Hoyasa}a king Vira-Ballalad8va. 
It records the death of the Mahisavantadhipati Hirlya 
Bomueya-Nayaka, Aliya M&cheya Dannayaka, the prime= 
minister of the king, Who was ruling at Penugunda, granted 
wet and garden lands beneath the Sirivara tank to those 
gthanikas Who Were appointed to worship three times a 
day the hero-stone (Birakaliu). 
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B. CATTLE-RALD: 


Several inscriptions of memorial stones are found 
in various parts of Andhra Pradcsh which fall under the 
category of cattle-raid. But they are not similar in 
character. Diriferent inscriptions are taken for the 
purpose of study. For example a number of inecriptions 
mention the name of the dead hero who died in the cattle 
raid, but some of the heroes Wied while seizing the cattle 
and some others died while rescuing the cattle or protect= 
ing the cattle from the enemies. Hence one or two 


inscriptions of each category are taken tor the study, 


1. HE ED IN THE CATTLE 


(a) An earliest memorial stone inscription was 
found at Gangaparuru in Siddhout taluk of Cuddapah dist- 
rict, in Brahmi script, of the 4th century AD. The 
epligraph states that the pillar on which it is engraved 
was the chaya-khaubha (skt. chaya sthauba) of Gona, who 
died (saga~ga[ta] s8a-Skt sarga-gatasya) during a cattle- 
raid (go-gahane-Skt. go-&rahane) by Sivaddsa. Goya 16 
referred to as the putra (son) of an Acharya. PeReSrini- 
Vasan holds that this might be the earliest example of 
this kind, As no memorial stones o{ persons who died 
in a cattle=raid prior to this period have been brought 


to light so tare”? 


189 


(bh) Kalakaqa inscription was engraved in the 
Telugu Kannada script. ‘The language of the inscription 
Was Kannada and the final lines were in verse form 


written in sanskrit. The palaeography is arctic types 


The record begins with the words, svasty-andka 
sanerasaighttan-dpalabdha. «=«e., which 16 the characteri- 
atic preanble of all Vaidumba inscriptions, It belongs 
to the reign of Ganpda trinétra Vaidunba Maharaja and 
states that Indiré8ya, the younger brother (tanmu) of 
RAneya of Ogu and a servant (alu) of Palladayya, the 
dear younger brother (Preyanuja) of the king, died on 
hearing of the death or Ajajla in a Cattle=raid at Tumbe= 
vaAqi. Like other recorus of Ganda=trin8tra, this tov 
is not dated, We may therefore to assign this record 
to about the end of the 9tn century AD. The provinance 
of the record may be the place of raid, At TumbevaAgi 
referred to in it might have been one among those many 
skirmishes which culminated in the battle of Soramedqi, 
Tuubevadi cattle-raid, may be identified with the 
Village of Tuhbapalam in the Tudbapalen Zawindari in the 
Chittoor taluk, situated about 50 miles due south of 
Kalakadas 


First three lines mention the usual Vaiduuba 


Pprasaétis Fourth line to eleventh line bears the news 
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of the death of Ajalua who ran to encounter Mareya-Kondeya 
and Doda-Maniyya Woy having taren the fi1old (1.e., attacked) 
Tumbevadi, were running away with the buftaloes which 

were known as the golden lanps, Indirdyu the servant of 

the king's dear younger brother Palladayya (or Pallavayya) 
and the younger brother of RaAmeya of Ogu. 


It is further stated that the hero uttained the 
blisaful coupany of the celuetial danscls (1.e,, died) 
remenbering the saying, by victory one Becures the Goddess 


of fortune; by death.(in var)? 
2. H. 5 b SK y TUE ಗ 


(a) A memorial stone was found by the side of 
the road between Sundipalli and Rayavaran in Rayachotli 
taluk of Cuddapah district. It is in Telugu languages 
It seems to record the death of (a hero) certain Kajokila 
Adlyauna probably the Urelki (a servant) of Nidla K&amaraju 
at Nadayiiru, while seizing the cattle. Urelki seems to 
be a Village servant like talaAri, he takes care of the 
cattle of the village (toru weans cattle). The Palaeo- 
graphy of the inscription seens to be of 9th century AD 


(b) A memorial stone inscription of the Vijaya 


nagara period at Amarapuram of Anantapur district, i6 
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dated Saka 1466 Krodhi, Karthlka, Su, di 1, Monday. A 
certain Bowmaya the son of Talavdra Bounaya Nayaka of 
Tailangera is said to have died on the vccation when 


ku[ru]leya captured the cows. ? 


3+ HERO DIED WALLS RESCUING THE CATTLE FROM THE SNEMY: 


An undated Vaidumba inscription erected in a 
field of the Village Chippalli in Madanapalli taluk of 
Chittoor district in Kannada language belons to the 
time of Manujatripnétra. It states the death of a cer= 
tain Padeyyara=Pulikama in a cattle=raid, Here Padeyyara 


26 


Pulikana was hero who died in rescuing cows from enemies 


Half a douen cattle-raid memorial stones are 
found in the field around the Bodinayanipalli in Punganur 
taluk of Chittoor district. All the inscriptions are in 
01d Kannada language, out of them one inscription men 
tioned the date Saka 88[6). The contents of the inscrip- 
tions reveal that all the heroes died in Protecting or 
rescuing the cattle. The place of raid was Mangala 
Mangala was an important place at that time, different 
parts of the people pass through the Mangala with cattle. 
This place may be a halting place at that time hence, 

7 


some attacks were made. 


Inscriptions were erected for the persons Who died 


for the sake of his master, with Lis miéter's dead body 
(kijgunte), persons sacrificed their lives for the noble 
cause. Some peuple oifered their lives for some impor 
tant causes like religious-deep devotion of the favourate 
goddess or &od. Several insoriptional evidunces are 


available in Andhra Pradesh, 


1 pD 2 SAKE OF IR: 


(a) A memorial stone was set up near the Vira 
bhadrasvani teuple at Lingala in Pulivendla taluk of 
Cuddapah district in archaic Telugu characters of 9th 
century ADs It records the ueath of a warrior naned 
Vikranaditya, son of Chormpula Vijayaditya-rattagudlu 
on the battle of Vayuru on thc side of Jayanélikunara 
with sattipagu after slaying four heroes named Varavarendu, 
Gu[va] uavulu, Dikka and GaA]di sous or VaAnaravadi of the 
eneuy Caupe It also seeks the where abouts of the Pora- 
kukka (fighting dog) that had been lost in the battle. 
The dog died in the battle for the sake of its naster.? 


(Lb) Another inscription was erected in the memory 
of hunting dog, died for the sake of its master at Galla= 


rahatti oi Anantapur district. This inscrivtion was 
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undated but refers to the rvign ol Lue Noluuba (Pullava) 
King Nolanbadhiraja. It was set up in the mcnory of the 
death of a hunting dog, named uni ga, after killing a 

Wild boar. Some chic? (Name lost) 18 said to have been 


“ruling over Tannu and Choragiri. 


2. HD WI AD ; (Kilgunte):- 


(a) A hero-stone inscription was found at 
Vandaqi of Cuddapah district, in archafic Telugu chara- 
eters of 9th century A.D. The inscription belongs to 
the time of Vaidumba king Gandgatrindtra. It refers to 
a battle in which Singadharu, the sénapati (commander) 
probably of Kaliga Trinédtre Viranaharaju and Mabdaraju 
Podaru of Rendnqdu died. Some (nauss not mentioned) 
sacrificed themselves as Kilyunte. It also records that 
Gandatripédtra has set up the inscription in the 
memory of the deceased. The inscription was written 
by Gattu., Two other inscriptions are found in the sauce 
Village. It states the death of? a hero (A.PeA R15 & 
16/1965) in a battle at Mudimaduvu between Gandatrindtra, 
Vaidunba Maharaja and Nolambi and the descent of Suba~ 


déavana son of PrebhutSja is said to have entered Kijgunte. 


(b) A memorial stone inscription was placed iu 


front of the ruined temple at Fgava Bandapalli of Same 
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district, dated ಔಖಂ 978, in Telugu language. It refers 
to the death of KAmanqu in a fight on behalf of his 
master. It also states that thu memorial stone vas 
the work of Aveda saraévati. 

(¢e) An LYuscription was placed in the middle of 
a huge water tank to the south of the Village Héuavati 
in Madakasira taluk of Anantapur district, Sadamalaguna 
biqiverraganga died and Maylamma (who ise described as) 
Atyauditasyasa and Sadamalacharita became his Kilgante. 
From the line 6-8 it is damaged and not clear, lines 
9-10 Bankeya's son Kundate dled after observing sanyd= 
sana for thitty days. The begimMng of the inscription 
lost, the name of the chief whose death took place. 
But he seems to have borne the titles biqiverraganda and 
sadeanalaguna, the former of which i& difficult to inter 
pret. The last lines of the inscription record the 
death of Kundate, son of [Ba]nkeya, lead us to think 
that the person with the epithet bidiverraganda and 
sadanalaguna mentioned in the beginning of the inscrip- 
tion i8 identical with Kundate, son of [Ba] nkeyae 


The .characters of the inscriytion can be placed 
to C900 AD. The jiuportant item of this inscription 
is the term Kijgunte which also occurs in a few otuer 


3೭ 


inscriptions. 
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The tern “ijgunte is an obscure Kannada tern, 


Different scholars expressed merely on the basis of 


analogy 


(1) 


(414 


(111) 


(iv) 


Fleet has interpreted the expression Kilguntheyidam 
on the grounds of the sculpture in the same stone, 
as ‘become attendant who drew out (the weapon that 
caused his death)" 

BeLeRice i6 of the opinion that "Kilgunte" may be 
connected with Kuni a vit or grave. Kil of course 
means below or under, The votary was either there 
fore cremated in the {ire pit under the body of his 
mastery or buried below him in the grave which ever 
was the mode of disposing the body, 

According to KV. Ramesi, Kiluunte 48s likely to 
have been derived from the Sanskrit word avakun= 
thana or avagunthana waich means surrounding, 
covering etc. Thus Kilgunte seems to signify the 
sacrifice in which the person performing Kijgunte 
covers the body of his dead master in such a way 


that the: dead body will not touch the ground, 


M.S. Krishnamuithy stated that person who wants 
to become Kijuunte used to lay down on the pyre 
and supported the body of the deceased {rom under, 
or served as a bed to the dead body, without 


allowiny it to touch the ¢round., 
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(a) An inscriptional stone in the field to the 
east of Upparatonasanahalli in Madakasira taluk of 
Anantapur district, in old Kanarsse language. This 
record is undated and it belongs to the time of the 
Nolauba (pallava) king NoJa[nhathirdja) . The stone was 
set up in memory of a certain person who died by entering 


into the fire on account of the death of some one 


(hb) Another inscription was found infront of the 
Chanddévara Temple in Pudipatla of Chittoor district, 
in Kanarese language in Characters of 9th century A.D. 
The inscription to the time of Bana king Banarasa It 
records that a certain Jayandgan walked into the sacrud 
fire on the day of winter solestice and died, one stone 


Was setup by some person. 


(c) A menorial stone inscription was found in 

a field to the north of the village Sivadi of Chittoor 
district in Tam.l language. It records the death of a 
certain Kurunigan in a skirmish of the gamunqas (Gamunqas- 
makshara) on behalf of the villate, while Vijradéva was 


govering Siyapadqi in Pulinidqu,”” 


(a) An inscription on the slab was setup infront 
of the Subramanya temple village at Malian in Gudur taluk 
of Nellore district in Tamil language. The inscription 
is datable to AeD.889. The Pallava Kanpavaruan was the 
king. It is engraved about the figure. It registers 
a gift (of land) made by the Urar of Tiruvanmir to Pattal 
Pottam for the pious act of Okkondanigan. Okkatinsad.. 
Pattai - Poittan (probably ais father) offered hiuself 
by cutting off flesh from nine parts (Nava-Kanqam) of 
his body and finaliy his lead to the goddess Bhafari 
(Durga). The Urar of Lruvanswlir celebrated this event 


beating drums and erecting a tomb (KalnSqu) 5° 


(b) An inscristion was incised on two pillars 
of the Mukhanangapa of the temple of Vruddha Mallikar= 
Juna Mandgapa in Sriféailan temple. The language 1s in 
Sanskrit but written in Telugu scripte It is datable 
to Seka 1299, which corresponds to the reign of Reqd. 
king Anavéma Reddie The record contains the eulogy of 
the Reddl kinjs Prolayavé8ma. The former is stated to 
have constructed lights of steps to Ahobilan and Sri- 
sailan for the benefit of the Pilgrims. AnnayavSma 


built Viraéirvuandapa. ihe tewple of Huliikarjuna of 
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Sriéailan, where some devotees used to cut oif their 

heads, tongues and hands and offered to the god. It was 

the prevailing belief that at once they attained the form 

of the God Siva with 3 eyes, 10 heads and 5 faces. Certaln 
Balasarasvati was stated to be the cowposer of this Prasatti. 
Mallaya son of Pafichabhikshan Ramandtha was the supervisor 


ot this construction? 


D. AMAL HUNTING: 


Some memorial stone inscriptions were erected 


to heroes who died while hunting the wild animals 


(a). A menorial stone inscription was found 
in the {field outside the village, Gurugupalli of Cudduapah 
district. It isin archaic Telugu with the characters 
of 10th century ADs The inscription records the death 
of a warrior (Maganru) naned Sri Kagasanditollu who 
having fought with a singapupuli, probably a tiger 
and died in fight after killing the aninal. 


(0) Another inscriptional slab containing the 
image of a man attacking a tiger in Pengdlimarrti of 
Cuddapah district. It states that Viraya, son of 
Kannati Kannama Reqqi attacked a tiger (and died). The 
inscription i8 in Telugu language with characters of the 


15th century AD 


199 


({¢c) A memorial stone inscription was found at 
Nelapalli of Chittoor district in Tamil language. It 
records that in a face-to-face tiger hunt arranged by 
Srikanthayyan, eon of Mavalivan Vicucha dirar alias 
Pulalammaralyar, a certain Indappan pierced a tiger and 


died (sone land was granted in recognition of his powersk# 


E. YILLAGE ANTOGANISN: 


A Western Chalukya inscription was found at 
Devagudi in Janualamadugu tuluk of Cuddupah district, 
dated 13th year, Saka 1149. It states that wien Katukada— 
Chandra Dandanayaka’'s brother=in=law Madnuvarasa inveded 
in country ot Kurmari with 40 horsus, a servant of 
Mallaja, the heggade of the Mahanangaldévara Bhinarasa 
of Kurumari fell in a fight with Muhduvarasa, having 
slain a cavalier and a horse, at tle very boundry of 


the village. * 
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F, BREVENTION OF ANTI-SOCIAL ZLEMENTS: 


(a) An inscription was found at Honneralinalli 
in Madakasira taluk of Anantapur district, dated Saka 
885, Rudhirodgari, Ashagha, 8u.5, Adityavara (A.D.963). 
The inscription is in archaic Kanarese characters during 


the reign of No}amba (Pallava) Iriva-No}amba No[11i]Payya. 
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It is interesting to note that the hero=stone is referred 
" 1n the inscription as Bala Eisanada Kallu which means 
the sword stone. On the date specified certain persone 
(who are named) of Rolleyandr are stated to have fought 
with some tiieves and setup this stone in muuory of the 


death ot Abhachari in the fight. 


(b) Another inscriptién was found in Anjantyaswan 
temple at Kafichi Samudramn in Hindupur taluk of Anantapur 
district, dated Saka 1255, Srinukha, Ashagha Su.l5, in 
Kannada languate. Inscription states that perumale son 
of Ganigola of Kafiichi Samudra, fought with the thieves 1n 
the “Hill pass in which kings had fallen" and without 
being robbed he died as a hero. 


(ec) Another inscription was found at SomdSvara 
temple in Punganur of Chittoor district during the relgn 
of Bénaking Mahavali Vaparasar Vijayadityan Virachdlamani 
Prabhumd8ru, This undated inscription records the gift of 
a Kanquga of wet land to the family of Kalianga kandana~ 
rayana who died after slayiny nine thieves when Kaqduvatti- 
Muttarasa had come to raid Koyatur. * 

(4) Two inscriptions were found at Kambhanpadqu 
of Guutur district in Telugu languaye. They state that 
(the status of) the hero Narravula Pochama Reddi | 


rescued the village Jerepalem from a dacoity. # 
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To sum up, in Andhrauééa the memorial stone inscri- 
ptions ars found from 3rd century A.D. to 16th century A.D. 
i.e, from the rule of IkshvaAkus to the reign of Rayase of 
Vijayanagara. These inscriptions are different from the 
others because they do not give importance to the rulers and 
their genealogies but give prominence only to the local 
heroes who sacrificed their lifes for a nobel cause. Unlike 
2rasaties they are very short but precise in depicting the 
valour and gratness of the hero without useing much of 
hyperbola. Assimilar to grant charters (ddna Sisanalu) all 
the memorial inscriptions are engraved on stone. The copper-= 
plate inscriptions are totally absent. All most all the 
buccal stone inscriptions reveal belief over the life after 
death and a specific loka (world) called Vira Svarga is 
mentioned in them, Hence, the memorial stone inscriptions 
are peculiar and aquire seperate entity in the realm of 


epi graphy. 
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CHAPTER VI 


DISCRIPTION OF THE SCULPTURED 
MEMORIAL STONES 


Erecting memorial stones (sudrakasilalu) and hero 
stones (Viraéilalu) to the heroes who died while fighting 
a battle, or Who sacrificed themselves before the gods or 
goddesses, or laid down their lives for a noble Cause Was 
an ancient custon in Andhradéég. There is evidence in 
Indian literature to prove that there was a practice of 
installing memorial stones with a sculpture resembling the 
deceased person. During the tine of Ikshavakus (3rd 
century A.D.) menorial stones were installed for some 
royal pereonalties, These were called chhayjstanbhnag but 
they are not hero=stones. A menorial stone of the sane 
period is found in the village of Gangapariru in Siddhout 
taluk of Cuddapah district, It has an inscription which 
states that the pillar on which it is engraved was a 

iba for Goya, who died in a cattle raid. This 
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cones under the category of real hero stones, whereas 
the former were meuorial stones. The above mentioned 
memorial stones are the earliest in their respective 


categories, 


In Rayalasima many memorial stones were found 
especially of the time of the Vaidumbas (8th = 10th 
centuries). From the period of the Vaidumbas down to 
the age of the Kakatlyas many meuorial stones were erec- 
ted in honour of the warriors Who died in battles, It 
18 note worthy the heroes who died in the Palndqu battle 
in the last part of l2tn century AD., are still remem 
bered by the people through special festivals performed 
before their images. These are found at GurajAla, 
Macherla and K&arampaqi in the Guntur district. The 
Palnadqu heroes are being worshipped even to this day. 

Some memorial stones are found scattered in open fields 

and also in some Saiva temples. The wenorial stones balong- 
ing to different centuries right from 3rd century AD, 
down to the 16th century A.D. ace found in all parts of 
Andhra pradesh. However they are in large nunber in 
Rayalasima area. Under the Nayankara system of uilitary 
administration introduced by the Kakatiyas certain centres 
for training the warriors were set up. At such places 

like Veerlapalem in Tenali taluk of Guntur district, 

Maktal in Mabbubnagar district we find good number of hero 


stones erected in memory of the dead heroes. 
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The stone aculptures belonging to the period 
earlier than those of Kikatiyas are seen ina simple 
manner regarding their dregs and ornanents. But a few 
‘stones present a gruesone picture by depicting the 
heroes as holding the tuft of the severed head in one 
hand and the sword in another hand. The hair is commonly 
tied above the head in the middle. The dress is very 
simple. A short garment is seen Worn around the waist, 
the end of which is left hanging between the thighs. 
Though some ornamentation i8 seon in these, they ale Very 


simple when coupared with the latter period figures. 


Generally, the sculptures of the heroes are Been in 
a single panel though there are a few unique slabs conta= 
ining more than one panel. Depiction of the celestial 
nymphs with flywhisks in their hands on either side of 
the hero is u general feature in the memorial stones. The 
idea behind it i8 that the heroes are being welcomed by 
gods to their heavenly abode. Infact the word Virasvarga, 


means the heaven Of the heroes. 


Normally aK Btones are seen at the out= 
skrits of the villages. In some places like the village 
boundaries we find one or two memorial stones while in 
many places they are seen in groups. Some times hero 


stones are erected in the temple premises with the idea 
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that these stones also should become he objects of 
worship. The psychology behind such pructice is that 
those who died in the battle field or self immolated 

tor any other plous reason attained divinity and hence, 
deserve worship. Memorial stones are usually rectangular 
in shape. On some stones above or below oY on 

the sides of the hero's figure an inscription desori~ 
bing his valourous deed is engraved, In sone casey, 

on either side of the upper portion of the hero's flgure 
sone fl gures, like water pots, boxes and mirrors with 
handles are shown. These are among the panzala~chihnag 
and are supposed to be auspicious objects, On some 
stones, figures like the Sun and the Moon are also engraved 
us on the inscriptional slabs which suggest that the 
memorial stones are to uxist a8 long as the Sun and the 
Moon last, Figures of some persons with musical instru 
ments in dancing postures are also seen on &owue stones 
while on the others Sivalingas with people worshipping 
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them are seen. 


The sculptures on the memoiial stones belonging 
to the dynasties of the Vaidumbas and Banas appear in a 
standing posture. They are seen holding shield or bow in 
their left hand and a sword in their right hand. But on 
some stones the figures of heroes appear turning tneir 
face, raising their left leg which is bent, holding a 
bow in the lett hand and a dagger in their right. In 
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‘sone figures the heroes appear as riding on horses 
attacking the enemies. Iu most of the cases the soldiers 

appear bare footed. In cases of sel? immolation on re- 
lIglous grounds, the heroes are Been cutting, their own 
throats and stomachs, while in the sati ones ladies are 
seen entering the funeral 4 along with the bodies of 
their deceased nusbands. 


A fully developed hero cult based on religious 
belie? (Virachara) is seen during the time of Kakatiyas. 
During this period the, Saiva Sects enjoyed royal patro- 
nage and people were more devoted in the worship of the 
Saiva shrines. Self sacrifice becane a part of worship 
in Vira Saivien.. This type of religious sacrifice can 
be noticed even in the carvings of the hero's figures, 
Cutting of the throats with sharp swords, tearing open 
the stomach with spears as well as offering gshtaAngas 
(Eight limbs of the body) in the eight corners o? the 
ಖಳ temple are the main features represented on the 
memorial stones of this period. It is very interesting 
to note that women were also seen in sculptures oifering 
their heads before their favourite deities. A beauti- 
fully decorated sculpture of a woman carved in relief 
on a atone which may belong to the 13th century ADs; 
now kept in AP. Archaeological Museum, Hyderabad (Pro~ 
bably found iu Nalgonda district), is worth noting 


Many sculptures of heroes in the memorial stones of this 
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period appear with ornaments ear=rings, bracelets, anklets, 
and necklaces, Some of thea are seen with sacred threads 


and some of them are well dressed, 


Though some general features of the sculptures 
of the memorial stones are noted above, it would be 
appropriate to describe some selected sculptures, Regar= 
‘ding the dress and ornaments, these figures are to be 
atudied according to the general features of the respective 
periode A few selected memorial stone sculptures are 


described below in support of the above observations 


Based on the themes of the sculptured representa- 
tions, they can be brodly divided into the following 


Categori95. 


le Sculptures of heroes died in battale. 

2. Sculptures of heroes died in cattle raid. 
3. 8elt-imuolation sculptures. 

4, Sati sculptures. 

5, .Animal hunting sculptures 


All these categories nave destinet features in 
their sculptural representations and heuce, they need 


a separate study. 


1. SCULPTURES QF HEROES DIED IN BATTALE: 


There are at least two unique features in these 


sculptures. They represent the tame animals which are 
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used for warfare such as horses and elephants. Even the 
sculpture which represents only the hero without the 
association of any animals, the heroes are represented 
with little or no ornamentation. For example an inscri~ 
ptional memorial stone sculpture found at Nagarjunakonda, 
Guntur district (Photo~1) the elephant on whose back two 
riders are depicted is represented without any ornamen= 
tation or decorative clotning. The inscription mentions 
the name of Kulahaka Chief, Chanutapula., As the name of 
the dead army comnander Chantapula, resembles the uane 
Chantanula, the Ikshvaku King und as he belonged to the 
fauily of KulahakiAs appering as warrlor in the Tkshvaku 
records he might have been one of the chief commanders 
ot the Ikshvakus. The sculpture also has floral designs 
which may indicate the Buddhist influTence over the 
sculpture, , 
Memorial stone sculptures of the Vaiduuba, Noj}anba, 
Bana, and Westeru Chalukyan period did not give any impor 
tance to the ornamentation of the animals, The Vaidumba 
and Nolamba conflict is depicted on one of the sculptures 
found at Vandadi of Cuddapah district (Photo-2). The 
inscription of the sculpture gives the identity of a 
Vaidumba hero. Both the hero and his opponent are repre 
sented to have belonged to royal families. But itis 
interesting to note their horse and elephant do not seem 


to have any exuburent ornamentation. Absence of any 
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ornaments on the animals i8 worth noting because usually 
the royal people decorate their tamed animals with oruna= 
ments. It indicates that the sculptural representation 
of that period did not attain a higher stage in this regard. 


A Western Chalukyan memorial stone sculpture 
found at Alampur of Mababubnagar district (Photo=L) 
depicts an elephant without any ornamentation contrastingly 
the Kakatiyan memorial $id sculptures of this kind 
depict the animals with ornauents. The memorial sculptures 
fron the period of Kakatiyas mostly depicted horses alone’ 
Aithough the elephants were used in wars they seem to 
have disappeared in the memorial stones. This suggests 
a change in the technic of sculptural depiction. Horses 
being faster and well suited for battle field and their 
cost of maintenance also being cheaper than that of 


elephants, the rulers seem to have pretered the horses, 


Three memorial stone sculptures {ound at TripurAn- 
takam of Kurnool district (Photo-8,9,10) and one found at 
Chinnatuubalan, (Photo-11) all belonging to the Kakatiya 
period depict horses with riding heroes. The animals are 
profusely decorated with necklaces, decorative cloti, 
shield over the body and well designed bridles. 


In the same manner a memorial stone sculpture 
datable to late Vijayanagara period found at Padakunta 
in Adoni taluk of Kurnool district depicts a war horse 
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iu a well decorated manner, a8 can be seen in the 
figure (Photo-12)., 


The other significant teatured the sculptures of 
this kind 16 that they aro always associated with the 
weapons such as swords, shields, daggers, sheaths, bow 
ಖುಡೆ arrows, lances and spears: Tnese items of weaponary 
were commonly used in the warfare py: medieval tines, Some 
of these sculptures also give an insight to the different 
brauches that are generally found in the medieval army, 


The sculptures of Nagarjunakonga, Vandadi and 
Alanpur (Photo 1,2,4) testify to the prevalenc: of elephan~ 
tary in the army. Long Swords und Spears are commonly 
used in the warfare by the elephantary Wing. The Vandaql 
sculpture depicts a hero on the elephant's buck with & long 
sword. The Alanpur sculpture shows the hero in a gaigantic 
figure holding a long spear piercing the trunk of the 
elephante In both the figures the heroes are depicted 
with simple ornamentation such as Anklets, girdles, bracelets, 


arulets, necklaces, ear=rings and head ornaments. 


The cavalry another wing of an aruy is also repre~ 
‘sented in the memorial stone sculptures. The sculptures 
at Nellore (Photo-5) Tripurintakan (Photos-8,9,10) C.Tumbalan 
(Photo=11) Padakunta (Photo~=12) furnish an evidence to the 


Prevalence of cavalry in the medieval times. One notable 
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Lreature is that the cavalry reuched an advanced stage in 
the Kakatiya tines. The foot rest hanging froa the horses 
body is an innovation in the cavalry. It 19 suggested 
by some muslim historians that the footrest technology 
used in the cavalry was brought by Arabs and Iranians. 
The foot rest on the horses definitely provides an extra 
base to the rider and can comfortably move with the 
galloping horse. With this plecu of evidence one way 
say that the momentum and the mobility of the rider has 
reached a higher staue in the medleval warfare, The 
heroes in the sculptures of Padakunta and Tripurantakam 
are seen almost standing on the foot rest of galloping 


the horses, 


Another wing of the army that was prevelant in 
the medieval time is archery. A sculpture at Tripurd&n= 
takam (Photo-8) in its loweX panel represents two archers 
wilding bow and arrow. The Bodhan (Photo~6) sculpture 
also depicts an archer fighting with an horse rider, 
Another sculpture at Tripurantakan (Photo-10) in which a 
battle scene is depicted also shows an archer in action 
at the hind legs of the horse. A lively battle scene is 
depicted in this sculpture which 16 likely datable to 
Kakatiya period, 


‘The fourth wing of the army consists infantry 
This i58 popularly known from ime imnemorial. A majority 
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of memorial stone sculptures depict heroes in standing 
posture. holding sword and shield. These two weapons are 
commonly used by infantry, Since the soldiers (heroes) 
fight on foot invariably need a weapon like sword to 

attack and shield to safe guard himself from the enemy's 
attack. Very few hero=stone sculptures depict heroes 

with spear or lance and snield, Hence one Can presune 

that usage of spear and lance were not common in the in 
fantry of the nedieval tiues owing to the disadvantages 

Ny: the weapon, Shield shown in the sculptures of the 

Bana and Chalukyan sculptures seen to be crude and primitive 
ia fora (Photos 3,13,14), But the Kakatiya sculptures 
reveal that the weaponary had attained refinment not 

only in shape and size but also in appearance. The decora= 
ted shields shown in the sculptures found at Tripurantakan, 


Yellééwaran are the best examples (Photo 8,15). 


One interesting feature is that the heroes who 
sacrificed their lives in the battle field are given 
importance in terns of? space alloted to the hero's figure 
in the entire panel of the sculpture and his figure alone 
ie highly ornamented, His weapons also get an important 
place in the sculpture, For exanple, memorial stone 
sculptures at IAjadu (Photo-3), Bodhan (Photo~6), 
Yelidéwaran (Photo=15) Anaravati (Photo~16) and Tripurdn= 
takan (Photo=17) gave importance to the weapons of the 


heroes. In the Injedu sculptures a curved sword of the 
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hero is alnost of his Hist. The bow in the heroes hand 
in the Bodhan sclpture is also nearly as long as the 

Hight of the hero. The two shields c4rved in the sculpture 
lett hand and the other on the right thigh of the hero were 
carved in a beautiful manner. The lance and the spear 
depicted in the hand of tle heroes found at Amnaravatli 

and Tripurantakan respectively were almost of their 6ize. 
These projected weaponary of the heroes make one to 
believe that they are the strong points of the heroes and 
that the heroes are good at weilding that particular weapon. 
Thus in the aspect of the hero-cult those weapons are 
g.ven equal importance along with the heroes and nade the 


objects of worship. 


Thus the sculptures of the heroes died in the 
battle field represent the various wings of the aray and 
also the weapons, the dress meterial and the animals 
associated with war 


2. SCULPTURES OF HEROES DIED IN CAITLE RAID: 


More than fifty memorial stones with inscriptions 
pertaining to heroes who lost their lives in cattle raids 
are exauined by this writer, The significant feature of 
this kind of sculptures is that they are always depicted 
with the figures af the cattle along with the hero. Those 
sculptural stones which contain inscriptions generally do 


not contain the figure of cattle but the inscriptions 
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reveal that they belong to the cattle-raid category. A: 
beautiful is sculpture ot this type ia found by this 
researcher at Chippagiri, Aluru taluk, Kurnool dstriot. 
The sculpture probably belongs to the Vijayanagar times, 
This sculpture is depicted .on three panels. The bottom 
panel which is the main part shows a group of cattle pro 
bably being restored buck by the hero from the raiders. 
The hero is holding a bow und arrow. In the middle panel 
a hero i6 depicted to be anidst celestial dansels, In the 
upper or top panels a Siva linga and an ascetic sitting in 
Pudhmasana posture are depicted along with the hero. It 
reveals the popular belief that heroes who exhibit their 
valour in the cattle-raid and die after rescuing back the 
animals from the enemies attain gYarga being received by 


the celestial dansels., 


The epitaph on a memorial stone set up in Kalakada 
of Chittoor district, states that certain Jpgdirgya, the 
Younger brother of Rangyu Oey and a servant of Lalladayya 
the younger brother of the king Ganqatrinétra, died ou 
hearing about the death of Ajajla in a cattle-raid at 
Tumbavagi. The record is datable to the later part of 
the 9th century A.D, The hero depicted in the sculpture 
below the inscription is in fighting mood. Some enemy 
killed by him 16 shown lying before him. The hero is 
also holding another warrlor and raised his long sword to 
slay hin, At the top of the panel, on eivner side, the 
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said hero Jndiréya is shown being received by the celestial 
nymphs with chauurgg in the heaven, 


3» SELF-IMMOLATION SCULPTURES: 


The religious belief particularly among the Saivas 
regarding self imnolation assumed great importance during 
the Kakatiya and Reddi period C.l2th to 15th centuries A.D 
A number of sculptures are found belonging to the period 
in various parts of the Telugu country. Most of the 
sculptural representations of self inuolation are noticeble 
in the Siva temples. During the Kakatiya - Reddi period 
the cults of Paéupata Vira Saivism becane recived royal 
patronage. Along with the Paéupata Saivism some tgntric 
cults also becane widely prevalent. The significant feature 
of the self iunolation sculptures 48 that the heroes are 
depicted always with weapons not being charged against any 


enemy but as piercing or cutting thenselves. 


Comuonly seif immolation is pertorued to offer 
one's own head either to a god or goddess. Some sculptures 
presently preserved in Andhra Pradesh State Archaeology 
Museun, Hyderabad (Photo~21, 22,2೭3) and Tripurdntakam 
(Photo-24}) serve as go0d examples in this regard In all 
these sculptures the heroes hold a knifte/sword in their 
right hands which are bent at the elbows and the swords 
touching their necks. Very interesting und unique head 
offering sculpture among these is that of a woman (Photo-23) 
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The. Tripurantakam head offering sculpture is of special 
interest because, the hero is cutting his neck with two 
swords in both the hands, The hei generally immolate 
themselves after decorating their bodies with valuable 
ornaments and decent dress, This seems to suggest that 
they offer their bodies and heads to the deities with all 


their wealth and ornaments, 


A unique sculpture found at Terala of Guntur 
district (Photo-25) depicts the hero offering his head 
after cutting it irom the neck the sword held in his right 
hand and holding the severed. head with the left hand to 
a Siva Lingas The rudraksimalas around his neck and arms 
to isa that he was a staunch devotee of lord Siva. 

A similar memorial stone, now kept in Zilla parisad office 
at Nellore (Photo=26) depicts the offering of the head by 
a Sava devotee. The above description of the sculpture 
at Terala shows the cutting of the head directly with a 
dagger. In some cases the method of cutting the head is 
showed in a different way. A sword like iron piece is 
bent horizontally in semicircular curve. The ends are 
revetted with rings to hold an iron chain at the ends. 
The sharp edge of the bent sword is placed on the back of 
the neck of the immolating devotee who sits in a bent 
posture and the chan is attached to his feet. When he 
stretches his legs straight and the neck backwards the 


sharp edge of the sword cuts off the neck. 
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Another type of self immolation by cutting one's 
own stomach was also in practice in the medieval tines. 
Tuo memorial stone sculptures of this category are pre- 
sently preserved in the preuises of Andhra Pradean State 
Archaeology Museun, Hyderabad, In both the sculptures 
(Photo-27,28) the heroes cut open thelr bellies exposing 
the intestine and other internal organs, Both the heroes 
wore Sudrikehandlae (rosary beads) which syubolically 
represent their faith in Saivismn. In one sculpture (Photo-27) 
a Siva linga is clearly visible in the left hand of the 
heros A pair of celestial dausels are engraved on the top 
of each sculpture, The practice of cutting open one's 
own stomach in the self imnolation category seems to be 
less prevalent than that of cutting off one's own head, 

It seems that the method of immolation varied according 
to the oath he took, 


Another type of self innolation was in Vogue in 
medieval times. According to this practice the self 
‘immolater pierces a sword in to the chest and another, in 
some cases, into the thighs simulataneously. Some scul- 
pturesa of this type are found in the vicinity of Tripura- 
sundaridévi temple in Tripurantakam of Kurnool district 
(Present in Prakasan district) (See photos-29, 30). The 
Tripurantakau hero=-stone sculptures reflect a peculiar 
hair dress. Tripurantakan jis known for Piéupata and 


Kél&nukha sects in Saivism, The devotees ake their hair 
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grow long similar to their god Siva, which is called 
Jataliita. One may presume the self immolators of Tripu~ 
rantakam belonged to these sects of Sin, 


4. SALI SCULPTURES: 


Another kind of memorial stones which are found 
in Andhra and Karnataka are Sati stones or ggtikglg. It 
is an ancient custom in India for a faithful wife to follow 
the mortal body of her husband in the funeral pyre. There 
are two unique features which mske the sati sculptures 
identifiable Firstly satil sculpture algways represents 
the woman beside the male's figure. The Sati sculpture 
presently preserved at K,B.Museun, Golkonda (Photo=31) 
represents the dead hero resting his left hand over the 
shoulder of his wife who seems to have followed hin by 
performing satli. Similarly another sati sculpture found 
in the Andhra Pradesh State Archaeology Museuus, Hyderabad 
(Photo=32) depicted the hero and his wife holding bande 
together, In some sculptures the heroes are seated on 
the horses and the wives standing by the side. The women 
who perforna ggti were given importance in sculptural depiction 
in teras of Bpace and size, For exanple, in a sculpture 
found at Basavanakota (Photo=35) the woman was depicted 
in standing posture, her Maht being almost equal to that 
of her husband who {8s seated on the horse back, In the 
sane way the sculpture found in sanged dE te the 


two wives in standing posture, their Hi ghts being almost 
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equal to the ght of their husband who is seated on.the 
horse back. In the Tur mella Satl sculpture in Glddalur 
taluk of Kurnool district (Photo=37) the gati depicted 

to be higher than the dead hero's figure. In Kolanupaka 
sati sculpture both the hero and his wife were seated on 
the elephants back. Inall these sati sculptures it is 
geen that the Women were glven importance by giving thew 
an impressive depiction owing to their faithful accompani= 
meut even atter the death of their husbands by entering 


the funeral pyres 


The second significant feature i6 thut the woman 
who performed ggti is depicted as holding a lemon or such 
sacred fruit in her half raised hand. The holding of lemon 
is a symbolic expresson of offering themselves to their 
husbands even after the death. This feature also helps us 


in identifying the sati sculpture. 


There are two unique sati sculptures which need 
special mention, One is exhibited in the sculpture gallery 
in Andhra Pradesh State Archaeology Museun, Hyderabad 
(Photo=33), A woman standing with her child on the arms 
i6 depicted on the stone. She is holding the child with 
her right hand and a lemon fruit in her leit hand. She 
mi ght have entered the fire with her child, or more likely 
she is feeding the: child with her breast last time before 
entering the funeral pyre. 
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| Another sati memorial stone sculpture is seen at 
Tur mallae The bottom panel shows a hero riding a horee 
in motion In the uiddle panel above the head of the 
horse in motion, In the middle panel above the head of 
the horse a lady figure is depicted. She seems to welcome 
the hero with flower to gvyarga. She is wearing the dress 
fully covered upto waist, In the next panel one person 
ie sitting in a padnasana with folded hands and worshipping 
the Sivalinga infront of him, The Sivalinga looks very 
g00d. On one side of the Sivalinga a person is holding 
a Chatra above the Sivalinga. On the right top corner of 
the slab there is a figure of the Sun and some sticks 
erected vertically. Besiue them u hand bent up at the 
elbow i8s carved signifying that it is a satl stone. Though 
this part of the panel is very small, it 18 undoubtedly 
a sculpture depicting the satl. 


2. ANIMAL HUNTING SCULPTURES: 


The hero stones erected in the memory of those 
Med while fighting with animals are usually found in the 
settlements ೩ರೆಷಂಳ ೬೦ forests and ils. The natural 
feature in these sculptures is that wild animals like 
tigers, wild boars etc., ure depicted ina fighting mood 
with the hunters, Wild animals which enter into the settle-= 
ments or villages adjacent to their habitats cause damage 


to the life and property and become a menance to the 
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villagers or the settlers. In such cases, Some brave 
willagérs attack those haraful animals even taking risk 
of their own life, If any such parson is killed by the 
wild animal, the villagers erect in his memory a stone 
sculpture depicting him, as fighting with the animal, 


A wenorial stone depicting a hero fighting with 
the boar is found at Kundrapakan (Photo~38) in the Chittoor 
district, The hero is depicted as charging a long spear 
with a sharp edge into the skull of the wild boar, The 
wild boar is attacking the hero. It's sharp teeth are 
clearly Visible. That hero=stone is erected in th: fields 
probably at the place where encounter took place. The 
wild boars destroy the plantations and crops by plucking 
out the roots and stems. They cause much damage to the 
{fields which are close to hilly terrians and forests. 

The village Kunqrapakam in the Chittoor dlatrict 1s 
eurrounded by hillocke which provide comfortable habita= 
tions to the wild boars. A wild boar which causes auch 
damuge to the crops might have been killed by a hero and 
probably lost bis life in the encounter,» The couruglous 
act made the villagers honour him out of gratitude by 
erecting a memorial stone in the memory of his services 


to the comuunity. 


Another hero-stone sculpture of the same Culegory 


is found in Tripurdntakamn (Photo-39) of Kurnool district 
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Tuis is a broken sculpture but peculiar in some details, 
The animal depicted in the stone half broken. But we can 
presume that it might be a tiger on the evidence of the 
figures of the dead cattle by its side. Dead bodies of 
Bone oxen aud cows are depicted lying behind the hero and 
the missing sculpture of the figer, The hero is piGrcing 
a weapon, which 1&8 defficult to identify, into the face 

of the animale The animal is standing on ite hind legs 
and the forelegs are holding the weapon us if preveutilng 
it from striking its body. The hero is wearing a tight 
lower garment and except for u crude necklace, his upper 
part of the body above the waist is bares Tripurantakan 
18 situated at the foot of Nallamala hills. The Nallanala 
forests are known for tigers, The cunutemporary epigraphs 
reveal that the Saiva Cais like Tripurantakan, Srifailan, 
Alaupur were endowed with large number of cattle for main 
taining perpetual lamps and supply of milk. ln order to 
protect the cattle herds the services of certain tribes 
such as boyas are taken, They are responsible for the 
protection of cattle herds und supply of ghee. In the 
Tripurdintakam sculpture, the hero seems to belong toa 
poor low caste as indicated by his simple hair dress and 
the absence of costly ornamentse However, his valour in 
killing the animal even at the cost of his life for pro= 
tecting the cattle made him deserve the honour of erecting 


a menorial sculpture, 
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In Sriéailam of Kurnool district (Photo-40) a 
hero-stone sculpture i6 found which depicts a hero fighting 
with a tiger=like animal. The stone on which the sculpture 
is engraved is red sandstone which is locally available, 
The aculptor does not seea to be of a very skilful work, 

We can presume that it represents a local theme. More 
over Srifailam being situated on Nallamalla hill ranges 
in the deneetorests, is a comfortable abode for tigers. 
Even now this region is declared as tiger reserve forest, 
The hero who is killing the animal with a sword like 
weapon is depicted in the sculture’ He has neatly tied 
hair wears sone good dress and ornaments, The tiger is 
ina jumping posture indicateing its attack on the hero, 
However, a8 the sculpture does not represent any animal 
figures of cattle or sheep, it can be presuned that the 
tiger might have been a man=eater at the time of the 
encounter depicted, The person who killed the man-eater 
became the hero and in his rememberence a memorial stone 


was set up 


One peculiar. feature is that the aninal hunting 
figures do not contain figures of reli glous symbols or 
celestial damsels indicating the belief over the life 
atter death, 
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It can be suraised trou the above discussion that 
the prevalence of the practice of hero worship is traceable 
with the help of sculptures, After all art 1s an expression 
of thought, notion and belief of the contemporary ಕಯ, 
Therefore, sculptures from the basis for the study of belief 
and value systems of any given society, The sculptures also 
throw light on the material conditions of the society. The 
hero sculptures having religlous symbols, such as Sivalingas 
lotus, celestial damsels and the Sun and the Moon, indicate 
the existance of the notion of life after death and the dress, 
ornaments, Weapons, hair dress and animals give a clue to 
the material uilieu of the socity, Hence, the 
observation of the hero=stone sculptures is of priue importance 


to the study of the hero=cult it self, 
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CHAPTER V11 


ಮಾಮಾವರನಾನಿರಿರಾರಾದಟ್ಲಾವ್‌ನಾನಾರಾಾರಬಾಂದಾನೇವಾಮಾನರಬಾಟಾರಾರರರಾರರವಮಾುದನಾವರಾ ಲಾಬಾನನ ಾದಾಸಾಾರಲಿರರಿರಳಿಎಾಾವಾನಿಕಾರಾಂನವರಿನಿ 
CONCLUSION 


ಷಾಾಾಲಬಲಾಜನಿಯೂಮುವರಲರವಾಾಯಲನಂಯತಿವಾಾಾಾಾದಾರೊಾರದಾನಾರಾಸಪನಾನಾವಾಾಲನಿಂಲನಾಡಬಾ ಧಾಂ ಡನಟಿಾರಾಮುವನನಬಂಹನಾಾಸವನಾಭಾವಾಂನಾಾನಾಾಾಾಲನಿ 


The hero cult is a popular belief in the country 
aide of Telugu speaking people, Krection of menorial 
stones for the dead warriors and religlous personages 
became an important component in the hero worship from 
the 3rd century A.D. onwards and continued upto 16th 
century A.D. The chayasthaubus which are the fore run- 
ners of the hero-stones are found from the period of 
Ikshvakuse The chayasthanbas are not hero=stones but 
memorial stones, especially, erected in the weuory of 
royal personages. From 6th and 7th century onwards the 
hero=stones are found in Andhradééa, The hero-stones 
were erected in memory of not only the royal personages 
but also religious people and the people who sacrificed 
their lives for social, economic and political causes, 


irrespective of their caste and class in the society, 


p 


An interesting feature of the hero cult is that, 
it is prevalent only in the country side, and is deep 
rooted in the famous ggndubitas, battle fields, religious 


2೭8 


centres and temple conuplexes. The urban cettlenents 

and the uarket places hardly became hero cult centres, 
This observation is important because the hero-worship 
was popular only with the pastoral and peasant comuni. 
ties rather than the mercantile and capatalist comuuni= 
tiese This observation also demande to probe into the 
study of hero cult against the political, religious, 
cultural and historic background, The period between 3rd 
century AD, to 16th century AD, which is the period 
for the prevalence of memorial stones, fall in the late 
೩ಯೇಂ! ಎಕೆ medieval periods in the history of Andhraddda. 
The medieval period is characterised by the feudal struc 
ture is peninsular India, The feudalisation of the state 
can be traced from the close of the 6th and the beginning 
of the 7th century A.D., in the Telugu country, However, 
the chapters in the thesis though uot directly deal with 
the feudal character of the hero=cult in the form of hero 
stones and hero-temples to the late ancient and early 
medieval periods, ‘Hence, an over all observation i» the 
conclusion of the thesis is made by pointing out that 
the socio-economic and politico-reli gious structure of the 
nedieval feudal complex gave a sufficient background to 
the emergence and wide prevalence of? memorial stones in 


Andhradééa, 
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The essential elements of the feudal complex 
in the political sphere ie the greater prevalence of 
land grants, the emergence of an adninistrative Struc 
ture based on the control and possession of land, the 
fraguentation of political authority, the emergence of 
lord~-vaesal relationship in the political structure 
The essential characters in the economic sphere are 
decline of trade and comnerce and urban life, paucity 
and irregular circulation of money and the emergence of 
a closed local agrarian economy which acted as the base 
of the entire complex, The social sphere was marked by 
the formation of two najor classes, 1.6, the landed 
aristocracy and a Large body of peasantry, The landed 
aristocracy and the landed intermediaries swelled a6 a 
result of secular and religious land grants and the inclu 


gion of? tribal elements in it, 


Menorial stones are found almost in every Village 
of Andhraddsa. But about 500 memorial stones containing 
inscriptions alone were taken for the study. However, 
for sculptural discription, non=inscriptional memorial 
stones are also taken in this contexte According to the 
distribution pattern of the meagrial stones in Andhra 
Pradesh, Rayalaslua region has the highest number i.6,, 
346 (72.7%) out ot 476 followed by the coastal Andhra 
reg.on having 67 (14%) and the Telangana region 63 (13.3%). 
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A significant feature is that the memorial 
stones are not houogeneous in their character, Based 
on the purpose for which they are erected, they can be 
classified into five major categories, (a) battle field 
(b) cattle raid (c) self innolation (d) sati and (6) 
animal hunting, Among. the five categories, the battle 
field category occupies the prime position and 18 follo= 
wed by the cattle raid and self immolation categorie, 
The sati and animal hunting categories are sporodically 
tound in various parts of Andhra Pradesh. 


These categories reflect the feudal set up of the 
medieval period, The appearence of a large number of 
hero-stones or Viradilalu (viragals) registering the 
names and heroic deeds of the folk heroes and warriors 
since the middle of the seventh century, sugkests the 
rising pace of subinfeudatipn, In cases of the battle 
field category of berv-stones, thoy are erected us a 
recogition of the fulfilment of contractual obligations 
by the subordinate in responding to the chief's extending 
protection and reward to the families of concerned warriors, 


fallen or alive on the other, 


The cattle raid category of hero-stones also 


reflects the agrarian character of feudal economy. The 
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absence of money economy due to the decline of trade 
and comnerce, warranted for the expansion of agricul~ 
ture by the feudal aristocracy through the land-grant 
system, Cattle-raising and dairy faruing were as im 
portant to agriculture as tilling, sowing and harvest 
ing. Each village maintained one or more communal 
cowherds to drive the cattle to the common pasture, 
Besides, yielding milk for the household, the cow and 

the buffalo, along with the sheep and goat, supplied 
abundant manure for the 80il. The ox and the he=buffalo 
were useful in tilling, harvesting und transporte Ghee 
was an important itemof food among the upper castes 

It was also used for burning lanps in temples, For all 
these reasons, the cattle are considered as precious 
wealth, Hence, it became an object of temptation for 
the neighbouring Villagers. Many of the lithic records 
tound in Rayalasiua are epitaphs of heroes who were 
killed during cattle raids. Those who fell fighting 
earned the reputation of heroes worthy of worship. Their 
pro geny was endowed with lands as a mark of gratitude, 
Many such cattle=rald epitaphs are found in Chittor and 
Auantapur districts, besides in parts of Guntur, Cuddapah' 
and Kurnool districts. 
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, By the 7th century A.D, Hinduism re-gained 
victory over Buddhisn and Jainisn, It jie spearheaded 
by the bhakti movement which registered and firmly 
established the agrarian feudal order supported by a 
graded system of hierarchy in caste, The plurality 
and co-estence of different deities, each deity 
occupying the position of the Lord for his devotee, 
was much recognised in the bhakti movement as the 
plurality and co~existance of the lords, each lord 
singularly commanding loyalty from Mis immediate vassal. 
In other words, the social organisation in feudal society 
was in typical pyramid from i.6,, the king at the apex, 
princes, great land-lords, big tenants, priests and 
merchants, forming the middle portion and the suall 
tenants, ser{5s and slaves constituting the base. The 
governing principle in this order was the feudal contract, 
explicit or implicit in the relationship of castes, and 
the cementing force was supplied by the spirit of loyalty 
in service. The complete surrender of individual init 
ative formed the credo, which had to be followed by the 
majority of the people, There is a surprising resemblence 
between the lord=serf relationship idealised and celebrated 
in bhakti literature and practices. 
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I% i8 interesting to note that the sel? immolation 
hero=stones grew in number on par with the growth of 
saivite theolgoys As 8aivite theolgoy acquired popu= 
larity, several sects within the Saiva creed came into 
vogue. Interestingly militant sects like Kapalika, 
Kalanukha, Piasupata and ViraSaiva wit tantric tinge 
appeared only during the period when feudal mode of pro= 
duction was dominant in Andbradééa. The Virabhatas, 
Viranustis and Virabhadras, the off~shoot of the above 
militant sects purticularly the Viraéaiva sect practised 
self inmolations Most of the self imnolation hero-stones 
found even today in the Saiva teuples like Tripurantakam 
in Kurnool district stand us the best exauples in this 


regards 


The sati memorials also have the feudul basis, 
Subordination, loyalty and infaliable subservient meun= 
tality promoted sati custom in the medieval times. The 
relationship became ulmost homologous to over lord=Vassal 
relationship or deity-divotee relationship. The wife 
or the life partner has to follow her ded husband by 


throwing bherTself into the funeral pyre. 


The memorial stones which belong to the category 


of animal hunting were also erected at several places. 
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The increase of land grant system and founding of 

new villages encroaching the forest lands are Common 
teatures in the medievul econoay. Reclamation of 

land and deforestation became the policy of medieval 
principlaities, A number of epigraphical and literary 
sources pertaining to the expansion of cultivation 
through deforestation are found even irom the tines of 
the Ikeshvakus down to the Rayas of Vijayanagar, This 
inevitably made the people living nearby the forest 
areas and hilly terrains to come into contact with the 
flora and fauna. The carnivorous animals such a8 tigers 
and hyena and herbivorous animals like wild boar and 
bear becaue a real menace to their lives and property. 
Whosovever saves the property or the life of the people 
from such animals by killing them acquires merit. They 
are adorned and respected by installing memorial stones 


in their name, 


Even the findspots of the hero=stones reveal 
the fedual background, It is observed in the thesis 
that the hero-stones are widely prevalent in the rural 
settlements. Villages, the nuclei of the feudal struc- 
ture and the agrarian economy, are the basis for the 
feudal complexe Hence villages, fields, tanks, 


riversides, gardens and tenples are found to be the 
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findepots of the hero-stones and became dominant from the 
10th and 11th centuries of the christian era, In sone 
temples hero-stones are kept in groups, The worship 

of the hero=stones in small shrines along with the worship 
of the chief deity of the temple is also noticed, 


The mere erection of memorial stones is not the 
only concerned but their maintenance and perpetual worship 
೩50 became the interest of the feudal complexe The lord 
and vassal, and the deity and devotee relatlunships deno= 
ting feudal obligations and Values perueuted through the 
ages by perpetuating the memory of the dead heroes, This 
18 possible ouly when the donations are made and the shrines 
are constructed for the dead heroes, Different kinds of 
donations are made for the naintenance of hero-stones and 
shrines, The chief item of donation is land, Land and 
other types of donations are ulso wade to the fanily memberg 
of the deceased heroes. Usually the feudal lords, offi- 
als and relatives of the deceased hero were the main 


"donor8, 


It 18 noticed in the thesis that memorial atone 
inscriptions are different and peculiar in character 
when compared with the other types of inscriptions. All 
the other inscriptions generally ‘give importance to the 
royal personage and their political and religious acti« 
vities, whereas in memorial stone inscriptions local 


people or the local heroes are giVen prominence. Normaly 
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a memorial epigraph begins with the auspiclous words 

and then occasionally the name of the king and dynasty 
are mentioned, But much space in the inscription 186 
g.ven to describe the deud hero. The name and the cause 
of the hero's death and kind of grant, if any, to the 
relatives of the deceased hero and the valour of the 

hero, are usually recorded in the memorial stone inscrip= 
tions, Ina few inscriptions, imprecatory verses are also 


engraved. 


The sculpture description of different hero= 
stones is worth serious study. Generally the heroes 
are represented as fighting with the eneuies and riding 
on horses and fighting with elephants and holding different 
kinds of Weapons. Some sculptures depict the cutting of 
the necks and stabbing the stomachs with Yervent devotion 
before the fauily deities by the heroes, In some iustancep, 
two or three panels are seen depicting the battle scene, 
the hero going to gYarga and being honoured there. Usually 
in the middle panel the hero i5 depicted as being carried 
to heaven by celestial nyuphs ' waving flywhisks on either 
side of him, 


Regarding the dress and ornament worn by heroes 


two stages are clearly seen. In the pre-K&katiya period 
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the dress seems to be Very simple and the ornamentation 
is much less, In the Kakatiya and post=Kakatlya periods 
the heroes are 6een with beautiful dress and wearing a 
variety of ornaments, The sculpture of lady with beauti= 
ful decoration, atteupting to cut-off her neck with a 
sharp eword i8 of particular interest. 


However, to conclude, the hero=cult which 
permeated deeply in the folk traditions of Andhraddéa 
through the Ages deserve a seperate study for it is till 
a living tradition in the country side. 
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Province 
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Text 
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Pele Vol, XXXV, PP 1011, 


Ndgarjunakonqa, Macharla Taluk, 
Guutur District, 


North of the sixteen pillared wanqapa 
Ikehvakus. 
Vasishthi Putra Fhuvala Chantamlila 


Close of the 3rd and the early part 

of the 4th century A.D. 

Prakrit: 

Brahmi » 

It i168 recorded iu the inscription that 
the pillar Was a chay&sthamba (or memorial 
pillar) of mahasdnapati Kumara Eli 
Ehavuladasamnaka. E}i Ehavuladasa is 
Btated to have been the son of Mahd- 
valabhbika Yakhinika who was the mahisi 


(1.€., Queen) of the Ikshviaku king 
Mithari Putra Virapurushadattas 


Sidhan (+) Sduisa ra[iio] Vase[thipujtasa 
Ikshakusa 

Siri = Ehuvula [Cha)tanilasa savachhara 
ta[te]rasa(ma] 

gdnfh]anan pakha pafichamna 5 divasa 

satana 7 ral) 

(Majdhari ~ pitasa Ikshakuna[n)sa i) ri- 
Virapirusadatasa 

nahisi jal ya] Mahavalabiikaya Yakhilinikaya pu- 
tasa nahdsdnaptisa Kun[a]rasa Eli ~- Ehav[u] - 
ladasaunkasa chhayd - thafi)]bhn[o] thapito [4] 


11. 


Province 
Find spot 


Dynasty 
King 
Date 
Language 
Script 


Notes 


Text 
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NDT. Partl, Darsi.2. 
AR. Epe, 183/1933-34, 


Annavaran, Darsl Taluk, Nellore Districts 


Set up in a field about 7 furlong to the 
north of the Musi river, 


Chalukyas 

Vikramaditya - Maharaja=Te 

Probably 7th century A.D, 

Early Telugu 

Telugu (in Early Chajlukyan characters) 


During the reignoi Vikramaditya Maharaja 
of Chajukya leniage, impediments having 
arisen for the enjoyment of a gift given 


by Pallva Kaguyetti, certain Annuvya 


defended his right to it anddied in the 
fight. Viddanaya set up a sculpture in 
memory of the dead hero 


Svastili) Sri-Chajukya-Vanas~odbhava= 
Sri-Vikran(a]ditya-uaha[ ha] - 

rajula rafiya[ jyaJmpu[mbu Jnan: dana 
purvvavrittiki Vakrambu vachchina 
Kaquvatti-dattiy = Acha .....esse 

nd * Annvayad chési nilpe Viddanaya Vipra 
Kkavachatbu [h] 


II. 


Province 


Find spot 


Dynasty 
King 
Date 
Language 
Script 


Notes 


Text 


DO SONU FAN NH 


FS 
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Cl, Part.l, Noe 36. 
A.P.A.Re, 10/1965. 


Jillavaripalie, Rayachoti Taluk, 
Cuddapah District, 


In the pavement of the open yard of 
Narasimhaéwami temple. 


Vaidumba 


Characters of 8th century AD, 
Archaic Telugu 
01d Telugu 


A hero named Kojousavala Jaliaganru, 
the ngkanru (warrior) of Ranachitta is& 
sad to have died in the battle of 
Taxri gonras 


svasti Sri Ranasi~ 
ttu maganru Kojo~= 
nisavala Ja[lla)~ 
ganyu Tarrigouthra 
potuna poqi= 

se paqiye Jalla- 
ganru [da Juasubha- 
gAnyu na = na = 
{urupanru pa[ni) 
G@havaccha)la da[ra] 
Kabya - salan 


Ww, 


Province 


Find spot 
Dynasty 
King 

Date 
Language 
Script 


Notes 


Text 
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Cl Patel, No.63. 
APAR., 15 & 16/1965. 


Vandadi, Rayachoti Taluk, Cuddapah 
DMetrict. 


On a stone slab lying in the field, 
Vaidunba 

Gandatrinétra 

10th century A.D, 

Archaic Telugu 

TelugusKannada 

The hero named Ereyamua died in a battle 


at Mudinaguvu while Ganda-Trinétra Vaiduuba 
Mabdrija was fighting with Nolanbl, A certain 
Subadéva son of Prabhuté ja 1s said to have 
becone Kilguntae 


Svaatyandka Sauara salgattanopalafha jayalakshis 
m-saniling.ta-vakshastala Ganda-Trinétra 

eri Balydu- 

mba Mahariju Rénangélu ve}u Buchu No}aubitos 
+o «okayyanbuna Mudu[na Jquvuna[po yuna 
Pulka=Vé1pulilu 

vVanru Ereyanna Spuranattl Vanadandaubunna 
divagu 

& 7 [114)ipu [bo)gichi énugupayi [e]vichi 
patte kilgunta sochchina- 

~~ koguku Prabhutéja[cha) ».. koduku 
Subhadévachari pa= 

[pana pa- 

yu 


V, 


Province 


Findepot 
Dynasty 
King 
Date 
Language 
Script 


Notes 


Text 


೭242 


SI. TVoleIX, No.l3 
A.R. Epe, 296/1905. 


Basinikonda, Madanapalli Taluk, 
Chittoor District, 


In a field west of the village. 
Vaidumba. 

Gangatrinétra 

lUth century A.D, 

Kannada. 

Kannada. 


The inscription refers to the death of 
Maruvaka, Suranarapali Pakkasa Manujaradéva, 
son of Ballichchorani (who was ruling over 
Suramarave}i) in the attack made by Bayarasa 
and others on the Soremadi fort against 
Nolaabi, Dadiga, Rachaualla and Maydadi. 


Svastyandka sanara sanghattanopalabdha 
Jayalakshni sanalingita= 

 vakshasta [ 18] Gandatrinétra Sri Veyduuba 
Mahbarajar Pridivirajyam 

geye Baluchchorani suramaraveli ale avara 
maga maruvaka 

soranarpali Rakkasa manujaradéva 

chakranki tasihasa Trisaratadavali= 


ya uarajarum Banarasaru Maharajaru Soremadi 
koteyide Nojembi 


Daqiga Rachamalla Maydadi Gundige. .vAgl 
Barubalisi birdade 
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7 Poragotilittarivalli palara payanada 
marul va)kasurana= 


8 padi rakasa manujaradéva nirudu birda 


VI, ET. Vole XXX, PP.278=279, 
AR. Bp, 45/1940-41. 


Province Kalakada, Vayalpadu Taluk, Chittoor District, 
Findapot Yn a field, 

Dynasty Valdumba 

Kiag Ganda=Trinétrae 

Date 10th century AD 

Language Kannada. 

Seript Telugu - Kannada 

Notes The inscription & 


younger brother (tammu) of Rameya of Ogu 
and a servent [alu] of Palladyya the dear 
younger brother Priyanuja, died on hearing 
of the death of Ajala in a cattle=raid at. 
Tunbevadi. 


Text 1 Svasty=anéka -sanara - sanghattand:0(n=6) 

pallajbdha- Jayalakshmi- 

2 saalingita-vaksHBthala Ganda-trinétra 
Sri-Veydu~ | , 

3 mba-naha[ha]rajan = Prithivirajyam:geye 
atana Priya:anuja Pa~ 

4 11a[da ]Jyyan:Alu Ogina Rameyana tamnu 
Indiréyar Mareya= 


VII, 


Province 
Findepot 
Dynasty 
King 
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Kopdeya Doga-Ma[dhi]yya posindi=di-pega} 
e [nba] emegala Tu 

Labe]vagika~ 

ua kondu pa= 

riye Ruyya= 


Varidu Aja~ 


1a sattan= e[mba} 
mata Pédlada= 

de (1*) Jiténa la- 
(bhyate 1lajkshni~ 
bmnriJtdns &- 

pi surahga~ 

[na] (1*) kshapa=Vi- 
dhavadsini ka [ka)- 
YS kd chintya [nta) 
ma[ra] n5[n8)rand [28] [1%] 
emba na[ma)] ta 

Ne 

neyut tu[i] 

Suréndra [ra]- 

gapika- 
ghana-sttalsta]- 
na=stha~ 

Da=pprad= 

ptan adan [i] 


STI VolelX, Noel 
AeRe ipo 571/1916. 


Budidepalle, Punganur Taluk, Chittor District. 
In a field behind the ruined Village 
Bana, 


Mahavalivanarasae 


ಹಿರಿ. 


Date 9th ‘century ADs 

Language Kannada . 

Script Kannada 

Notes The king is stated to have ordered Kenalinga 


Pergkalga and his son Déveya to repel the 
attack on Pulindqu by the army of the Nolauba, 
In the battle of Minuki, Déveya(?) is stated 
to have fought and died, Bana Vidyadhara 
i.e, the king granted Minuki to the hero!@ 
family, 

Text Svasti [\#] sakala Jagatraydbhi vandita= 

surdsurddhi6a paranéévara prathiha~ 

rikruta mahavali kulodhbava Srinat 

Mahavali vaparasarprithuvi rdjyuu= . 

gaye Nojlamnbana danqu pulinaqu médge= 

rtare vanarasar Kendaliga-Perggalgai 

aVara magam doveyanan Besago[ x6] 

Yanmira minuki edayoltagl. 

ta[rtu] ridu. sagganeyidan. 

atange Banavidyadharam 

mechhi Bal garchhu gottadu minuki idanarivo= 

u pafcha mahipatakam 


DOA NU FAM NP 


Hb 
ನ PO 


VIII. SI. I. Vole IX,N0e25 
AR Eps p 928/1916 


Province Madakasira, Madakasira Taluk, 
Anantapur District. 

Findepot In the temple, 

Dynasty Nolauba (Pallava) 


King 
Date 
Language 
Script 


Notes 


Text 


246 


Iriva = Nolenba Diliparasa. 
Seka 870, Kilaka (A.D. 948-49). 
Kanarese 

Kannada. 


The inscription states that Kiriya 
Ponnayya, the servent of Ballaha, lead 
an aruy against Gaiauuég Choja and after 
Dilipa Nolanba joined it, he fought and 
died in the battle at Ibili. 


[) 


svastil ll *) sakanrpa kalatita sauvatsara 


‘satangalentunira Yarpattara Kila[ka) samvat~ 


saram pra 


vartise svasti samadhigata Padchamahd= 
s8abdha Pallavanva= 


ya Bri Prithivivallabha Pallavakulatilaka 
Pallavarama Palaro= 


deganda Iriva Nolanbanekavakhya Srinat 
Diliparasa Prithi- 


Virdjyanjgeyuttire Chikkyyanj gan achabbegam 
Puttida Bikiyanua atanim kiri- 


yan Muvattirchasirada Billavelgandga sima= 


yinda Kiriya-Ponnayya Ballahana Besadalu 
GajaukuSa Chojana mégadandu= 


d8alu Dilipa-NojJanba dandinalu kudi 
Ibirida Kalegadalu ardana Besa- 


vedi sattan Ponnayya [N) 


IX. 


Province 
Findspot 
Dynasty 
King 
Date 
Language 
Script 


Notes 


Text 


27? 


ST. I. Vole XIT, No.106, 
AR. Ep, 498/1908. 


Mallam, Gudur Taluk, Nellore District. 
In front of the Subramany aswamy temples 
Pallava. 

Kampavarman 

A.D. 889: Regnal year:20 

Tanll. 

Tanil. 


Registers a gift of land made by the 
Urar of Tiruvanpnlr of Pattipottay for 

the pious act of Okkondandgan Okkatinday 
Pattaipottan (Probably his father) in 
cutting off £lesh frou nine parts (nava - 
kangan) of nis body aud finally his head 
as an offering to the goddess Bhatari 
(Durga). The Urar of Tiruvanndr celebra- 
ted this event beating drums and erecting 
a tomb (Kalnédqu). The Pottananikilavargal 
also gifted the land Toruppatti. Itis 
imprecated that the transgressors of this 
charity should pay + pon to the ruler of 
the day as fine, 


Sri kanpaparumazku yanqu irubatavadu (| *] 
palttaipo[t 1 - 


2 [tajpukku [i5) Okkopdanagan Okkatindan 


pattaipottan mé= 


3 [tavan) Purindadz=enru Bhnatarikku nava-kkandan 


kuduttu 


X. 


Province 
Findspot 
Dynasty 
King 
Date 


Language 
Script 


Notes 


10 
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[Rupragattalai aguttu-ppidaliéai uél 
vaittanukku Ti- 


ruvaynir drdr vaitta Paridavadu i 


eudr-pparal-kotti-kkal [n8)- 


[Au éeydarsavikku): kkudu [p]paranar Pottanin 
kijavarkalun To[ ru]- 


[ppa]tti nilam kugu[t]tarka} [| <)idu 
aprenrir Galigaiyidai> kkundri- 


daliJe}u - nipru - kkdtanun Seyddp Seyda 
Pavattusppaquv= 


ar (1%) anrenrar anra} kovukku kay=ppo- 


2 z(d) andappaduvar ("7 


SI. I. Vol. IX, No. 394, 
A. R, Eps ’ 172/119176 


Sirivara, Hindupur Taluk, Anantapur District, 
Entrance of the village 

Hoyasala. 

Vira Ballaladéva-III. 


Seka 1243, Raudri, Bhdidrapada ba 13 
Somavara (A. D.1320), 


Kannada, 
Kannada. 


The inscription records the death of the 
Mahasdmantadhipati Hiriya Bomueya=Nayaka, 
son of Gangeya ~ Nayaka of Holakallu in a 


Text 


~000~ 


249 


fi ght against the cavalry of the chief | 
(Munneya) of Mélundvu, when Aliya Mdcheya = 
Danuayaka, the prime ainister of the kg 
was ruling at Penugonde. 

It records the gift of wet and garden lands 
beneath the Sirivara tank to those gthinikds 
who were appointed to worship three times a 
day to the hero stone (Birakallu). 


Svasti( u*) Sri mathu Saka varsa 1243 
Raudri sauvatsarada Bhadrapada ba 13 So, 
Vira-Balld= 

ladévarsara Praddni Ajiya Machaya- 

Dannay akaru Penugondeyalu rdjyam 
Maqutiddu Mélundavina wanneyara méle etina~ 
dadalli Sri manu 

Mahasavautadhipati Holakalla Galigeyanaykara 
naga Hiriya Bomueyu 

Naykaru kudureya daldamdle ri Hoyikuttadl 
rapdadalu biddu svargastard= 


daru nangala mahdérl 
Sri natu I Birakalla Pratisteya miruvali 


pujepunaskara maquva stanikarlge sirivarada 
kexeya hin~ 


de g2dde ko 5 keyi ko 5 sarbba bhadhe 
pariharavagi & Michaya dandanaykaru 
dharapurbha= 


Kavagl kotta datti mangala wah 
&ri éri éri [i*] 


“000 ~00o= 
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